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AI I 


TO THE READER. 


PART of the following Letters, with anſwers to Queries, 
were publiſhed in the Goſpel Magazine ſome years fince. 
But ſome occurrences in Providence, prevented their con- 
tinuation, and all thoughts were given up of the whole's 
ever meeting the public eye: But the reiterated (olicitations 
of many friends, earneſtly preſſing the publication, as 
probable means of promoting the cauſe of Truth; and 
bringing glory to him, whote truth it is; I have complied, 
with hopes that the divine Spirit will bleſs it to theſe ends. 
It may be thought a mark of vanity and pride, for ſuch 
an obſcure individual to appear, thus publicly, in vindice- 
tion of a DoArine ſo deep and abſtruſe in its nature; and 
which has been ſo univerſally oppoſed, controverted, aum 
deſpiſed, by the generality, not only of the ignorant and 
unlearned, but of thoſe who have ſtood higheſt, and appeared 
the moſt eminent among the Literati of paſt and preſent 

ages. Rut © great men are not always wiſe.” Nor, is the 
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exerciſe of reaſon wholly confined to them. © Wiſdom is 
(only) known of her children.” Truth, religious truth, does 
not, as often as could be wiſhed, attend ſeiential knowledge. 
For we ſer © not many wiſe men after the fleth ; not many 
noble are called” to the knowledge of it: but God hath 
choſen the fooliſh things of the world, to confound the wiſe, 
and God hath choſen the weak things of the world to con- 
found the mighty ; and the baſe things of the world, and 
things that are deſpiſed, hath God choſen; yea, and things 
that are not, to bring to nought things that are, that no 
fleſh ſhould glory in his fight.” It is given to ſome to 
know the myſteries of the kingdom, but to others it is not 
given ; and God often hides the deep things of revelation 
from the wiſe and prudent, and revealeth them unto babes. 
Even fo, Father: for ſo it ſcemeth good in thy fight. If 
God hath given any light into the knowledge of his truth, 
ſhall that light be hidden under a buſhel? It he has given 
but one talent, ſhall it be laid up in a napkin? If any 
thoughts have occurred on the ſubject, can there be any 
harm in ſhewing one's opinion ? Might not this liberty be 
taken without incurring the cenſure of preſumption, &c.? 
I confeſs, I have nothing but what I have received; aud 


- #herefore would not glory as though I received it not. 


Every good gift, and every perfect gitt, is from above; 
and cometh down from the father of lights, with whom is 
no vaniableneſs, neither ſhadow of turning.“ Therefore, if 
be bas, in any meaſure, enabled me to diftinguith between 
things that differ, to him alone be all the glory. 

In my youthful days, I was an avowed enemy to the 
doctrine of Predeſlination; and thought it ſcarcely poſſible, 
for a good man to believe it. The Lord, in rich grace, was 
pleaſed to convince me of my error, by givng a view of his 
own moſt adorable perfections; and I was led to fee ſuch 
an harmony, between the doctrine and them, that, in my 
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view, it was ĩmpoſſibe to ſeparate them, without defiroying 
both. After this, converſing with men and books on the 
ſubject, I found the objections of moſt were grounded on 
this fingle, miſtaken poſition: It is contrary to reaſon.” 
Their oppobtion ſeemed to ariſe, not ſo much from a ſuppe- 
fition that Scripture did not; but becanſe, in their appre- 
henfion, it was contrary to reaſon, and therefore cam not 
reveal it. This led me to confider whether things were ſo 
or not; and the more I examined, the more clearly I ſaw, 
reaſon, impartial reaſon, plead in its favour ; which induced 
me, contrary to the uſual method, to attempt the proof of 
the doctrine from principles of reaſon ; drawing my argu- 
ments, chiefly, from thedivineperfeCtions, and the manĩſeſta- 
tion thercaf, in the works of creation and providence. I have 
thought, and ſtill think, that if the doctrine can be demon- 
ſtrated from principles of rig!1t reaſon, very few, even of 
the boldeſt objcctors, would have effrontery enough to- 
deny it a truth of revelation. How far I have ſucceeded, 
let the candid and impartial reader judge. 

It is the opinien of moſt, (yea, even of ſome that profeſs 
to believe their truth) that the ſublime and glorious doc- _ 
trines of the everlaſting Goſpel, will not bear the teft, or 
ſtrict ſcrutiny of reaſon : but this, I apprehend is a miflake.. 
True it is, that finite reaion never could have found out, 
or, known theſe truths, without ſome proper data to go 
upon. Created underftanding cannot graſp, nor fully 
comprehend, the leaſt of God's defigns, or works. Ibis 
non-pluſed in itsreſearches after the real eflence of a plant, 
a pebble, or the leaſt duſt of a balance. But, notwith- 
ſtanding, reaſon admits the truth of their being, from their 
being objects of our ſenſes; and we can argue from them 
and prove the exiſtence of Deity : © For the inviſible things 
of him from the creation of the world are clearly feen,, 
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belng underſtood by the thidfgs that are made, even his 
eternal power and Godhead.” But thoſe truths which 
reſpect the fall and recovery of man, could never have been 
diſcovered, even by the higheſt created intelligences, had not 
God himſelf revealed them. And though it is confeſſed, 2 Ka 
that many of them are above the capacity of our rational 
powers fully to inveſtigate, yet, they are not contrary to | 
reaſon ; but their truth and being appear congenial to the 0 
pureſt dictates of it: eſpecially if we take for our founda- 
tion, the nature and exifting circumſtances of things; the | | 
divine perfeQtions ; and the ſacred oracles of truth. Let us & % 
make a trial here : but firſt, we would premiſe this axiom, 
or ſelf-evident truth, viz: that whatever doctrine is not 
contrary to the nature of things, and tothe ſcriptures, nor im- 
poſſible to infinite perfection, cannot be unreaſonable, 
The truth of this propoſition will appear, if we reverſe it, 
and ſay, whatever dodtrine is unreaſonable, is contrary to 
the nature of things, and to the Scriptures, and impoſſible to 
infinite perſectiou. Theretore, to prove that any doctrine is 
unreaſonable, we muſt firſt prove it to be contrary to the 
nafire of things, the ſacred oracles, and impoſſible to him 
who is infinite : becauſe, if it is not impoſſible to him, nor 
| contrary to the nature of things, nor ſcripture, there can be * 
no proof of its unreaſonableneſs. Let us inſtance here, | 
In that much diſputed and deſpiſed doctrine, of a trinity 
of perſons in the unity of the divine eſſence. Is there any. - 
thing in it contrary to abſolute perfection, the ſcriptures, 
or, in the nature of things, impollible? Yes; ſays an 
objector: for it is impoſſible that one can be three, or, that 
three can be one. True; if we ſuppoſe one to be three, 
and three one, in the ſame ſenſe. But this is known to be 
rejected by every confiftent Trinitarian. They maintain, 
with ſcripture, that the divine nature, or effence, is one, 
aud cannot be but one, and indivifible, But they hold : "y 
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alſo, that, according to the ſame ſacred word, there are 
three individual ſubſiſtencies, or perſons, in that nature or 
eſſence, each of whom potfefſes the whole of it; and, 
conſequently, each is, and muſt be God. Yet, it does not 
follow that there are three Gods. As will appear if we 
conſider, that the eſſence, and the perſons in that effence, 
are diftin& things, and not to be confounded with each 
other. God has created numberleſs diſtinct natures or 
eſſences; in each of which, are innumerable millions of 
dictinci individual ſubſiſtencies, while their nature is but 
one. Take, for inſtance, the human nature, in which are 
myriads of individual ſubſiſtencies, or perſons ; yet their 
nature or eſſence, is but one and indivifible. How abſurd 
would it be to affert that, becauſe every individual poſſeſſes 
the whole of the nature of man, or human nature, there- 
fore, there arc as many human natures, as there are of 
mankind ! Nor is it leſs abſurd to affirm that, becauſe the 
three that bear record in heaven, the Father, Son, and 
Holy Ghoſt, poſlets each, the divine nature; that, therefore, 
there are three divine natures. It is the divine nature, or 
eſſence, that conſtitutes Deity, or God; not the individual 
ſubſiſtencies or perſons, in that nature or effence : but, it 
is the partaking of the divine nature, that conſtitutes them 
divine. Every man is a human being, from his partaking 
of human nature; and though there are ſo many human 
beings, there is but one human nature : ſo, though there 
are three divine perſons in Deity, there is but one divine 
nature. The nature of man, or human nature, is not a 
perſon ; but men, who are individuals in that nature, are 
perſons ; and have perſonal appellations given them ; but 
their nature has none: ſo, properly ſpeaking, the divine 
nature is not a perſon ; but the Father, Son, and Spirit, 
the diſtinct individual ſubſiſtencies in the divine nature, 
are perſons, and have perſonal appellations, but their nature 
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has, none. And wherever ſuch perſonal appellations are 
given to God inScripture, they reſpect one or other, or all the 
divine perſons, and not the divine eſſence diſtin from 
them. 

We ſee then, that the doctrine of the Trinity, is net 
inconfiftent with, nor contrary to the nature of things, nor 
the divine perfections: For, if ſo many individuals can 
ſubſiſt in the human nature, which is but one; and from 
which they are conſtituted human beings ; where is the 
incongruity, or wherein is it, in the leaſt, contrary to right 
reaſon, to ſuppoſe with the Scriptures, three diſtin indi- 
vidual ſubſiſtencies in the divine nature; and, of their 
being conſtituted divine, from their partaking of that 
nature ? 

I am not, here, about to explain the mode, or manner 
of ſubſiſtence of the divine perfons, in the one indivifible 
eſſence of ſehovah; for that is, and ever will be, a my ſtery. 
It is truth to be received, but not to be inveſtigated-It 
is to be adored, bat not to be comprebended ! —The mode 
of ſubſiſtence of the individuals in the human, or any 


other nature, cannot be traced, or ſearched out. The fact 


is demonſtrably evident, but the now is impenetrably 
fecret. But ſhould we reject it, as a truth, becauſe we can- 
not elacidate the arcanum, and comprehend what to a finite 
underſtanding is inſcrutable ? Nor ſhould we reject the 
truth of a plurality of perſons in the divine eſſence, becauſe 
we cannot inveſtigate the now; or, in other words, com- 
prehend infinity. The Scriptures abundantly proclaim it 
a fact, and aſcribe to each of the diviae perſons, thoſe 
incommunicable perfections, which only belong to God; 
and thoſe mighty works, which God alone can perform. 
In ſhort, then, the doctrine of the Trinity is not, in its 
nature, impoſſible; for there are in creation, things analo- 
gous thereto. Take every ſpecies of beings tbat exif, 


| 
: 
s 
| 
i 
\ 


-< 


-< 


( ix. ) 


whether vegetable or animal; human or angelic; the 
nature or eſſence of each, is but one; while the individual 
ſubſiſtencies in each are indefinite. Conſequently, it cannot 
in the nature of things, be contrary to reaſon to aſſert with 
Scripture, that there are three (individual ſubſiſtencies or 
perſons) that bear record in heaven, the Father, the Son, 
and the Holy Ghoſt ; and that theſe three are ous, in N. 
TURE and ESSENCE. 

We might alſo take up the other doctrines of Revelation; 
viz: Original Sin, * the Incarnation, Juſtification, Atone- 
ment, Pardon of Sin, Regeneration, Perſeverance, &c. all 


See this doctrine elucidated and proved from Scripture and 
fats, by that maſterly Reaſoner, the late Jonathan Edwards, Preſi- 
dent of New Jerſey College; in his Treatife on the fubjeft. A 
Treatiſe which I apprehend, can never be fairly and ſolidly confu- 
ted; and that whoever remains unconvinced, after an attentive and 
candid examination, muſt oppole the moſt inconteſtible fails that 
ever came undet the cognizance of an intelligent being : and, I 
think, muſt not only give up Revelation and Reaſon, but theig 
ſenſes alſo. a 

Permit me here, to ſubjoin on this point, That, it was not the 
per ſon of Adam diſtinct from his mature; but the human nature 
itlelf, in the perſon of Adam, that ſinned: and the whole of that 
nature being in Adam, the whole muſt be conſidered as involved in 
the guilt contrafted; and in the depravity that followed. For as 
an evil tree cannot produce good fruit, and as all the branches, be 
they of any ſize or number, will partake of the corruption of ihe 
tree, fo, that guilt or moral turpitude, which took place in the tree 
of human nature in conſequence of the firſt tranlgre ſſion, flows 
through the whole ; pervades both root and branches; and is be- 
come as it were, the very nature of tke human nature, in gycry 
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which, as they are the doctrines of Scripture, may be evin- 
ced to be, in the higheſt degree, congenial to the pureſt 
diQates of reaſon. But it is not my preſent purpoſe to enter 
into theſe things. 

If any are diſpoſed to controvert the proofs advanced in 
the enſuing pages, in favour of the doctrine contended for; 
let them not chuſe detached ſentences as the ſubjeR of their 


critical inveſtigation ; but, I would defire them, attentively 


individual of Adam's poſterity. And, indeed, it cannot, in the 
nature of things, be otherwiſe : for as the human nature is one and 
indiviſible, if it was contaminated in the root, Adam, it cannot but 
be ſo in the branches proceeding from him. 

This I apprehend, naturally and rationally accounts for that uni- 
verſal contumacy and corruption which ſo awfully ard notoriouſly 
prevail, through all the human race. It alſo accounts for the 
imputation of the gui!t of the firſt fin : for the whole human nature 
tuned in that act; and is therefore juſtly accountable for it. Beſides, 
guilt and depravity, are as inſeparately connected as cauſe and effect; 
and if the latter, or the effect, be evidently the ſtate of human na- 
ture throughout, guilt its concomitant and cauſe muſt, of neceſſity, 
be ſo to. This Seripture and fact prove to demonſt ration, as the 
above Treatiſe clearly evinces. But the real believer, who has 
been led by the Spirit into a convichon of the ſpirituality, and vaſt 
extent of the divine Law—the infinite purity of the adorable law- 
ver (who is glorious in holineſs, and of purer eyes than to behold 
iniquity)—and of his own abſolute incapacity, as of himſelf, to 
think, even a good thought, needs not Jonathan Edwards to con- 
vince him of the awful truth; no, he deeply feels itz effects per- 
vading all his powers. Which is a greater evidence, and carries 
fironger proof to his mind, than all the arguments of men, in the 
world. 
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important one; and merits our moſt cordial reception: for 


will not hold him guiltleſs, that treats with contempt, this, 


(x.) 
and candidly, to examine the whole circle of evidence pro- 


duced ; and weigh every argument in the impartial balance 
of the ſanctuary. The doctrine, if a truth, is certainly an 


it comprehends and graſps, as it were, the whole of created 


' exiſtence; and moſt intimately concerns every individual of 


rational beings : the denial of it, diſhonors the Moſt High, 
inaſmuch, as it deprives him of his eflential glory ; robs him 
of his ſovereignty ; and makes him in effect, a cypher in 
the univerſe. Therefore, we may be affured, that Ged 


or any other truth of his. 

I know many reprobate the doctrine, and hold the abet- 
tors of it, as void of underſtanding, and but a little remove 
from idiotiſm. If theſe Letters ſhould come into the hands 
of any ſuch, permit me to intreat them, not to be too haſty 
in their concluſions ; but to examine before they paſs judg- 
ment. Let the accuſer, and the accuſed, be brought face 
to face, and the witneſſes impartially heard before verdict 
be given. This is a favour I would aſk of them; or, rather 
demand as a juſt right. I would afk it alfo for their own 
fakes; knowing, in ſome meaſure, the awful conſequences 
of rejecting a truth of ſuch vaſt importance. 

On the whole, permit me to call on all, who may peruſe 
theſe pages, to lay aſide for a moment, all prepoſſeſſion 
and prejudice, and weigh the proofs offered, with that 
impartiality and candour, becoming the nature and im- 
portance of the ſubject. If what is advanced, can be fairly 
and ſolidly confuted, I will give up the point : for as truth 
is my object, I would not, if I know it, goa hair's breadth 
beyond. It the reaſonings are juſt, and coincide with the 
nature of things, the divine perfections, and the Seriptures 
of truth, then, honeſtly, give them their due weight. 
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In the mean time, that God the Spirit may lead every 
reader, into a deep experimental acquaintance with this, 
and every other divine truth, is the earneſt defire and 
prayer of their 


Sincere Friend in the Goſpel of Chrif; 
W. I. 


Cnanp, April 14, 1798. 
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12----6 from the bottom, for and, read or. 
16-11 ditto for guide, I. guider. 
18-12 ditto for brutes, r. fruits. 
58-11 ditto for /econnly, r. ſecondiy. 


68-—11 for by love, r. the love. 

66-65 make e into e in originatc. 
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PRE DESTINATION 


CALMLY CONSIDERED. 


Tn 2 SERIES of LETTERS. 


— — 


LETTER TI. 


— ͥ . ——— 
My Dear Friend, 


As we have, in the courſe of converſation, had 
many warm, though friendly, debates on various import- ' 
ant truths of the chriſtian religion; and more eſpecially 
that of Predeftination ; which you ſeem to ſuppoſe incon- 
ſiſtent with reaſon : and, as you think it a tenet impoſſible 
to admit of rational proof, I have attempted to conſider 
the ſubject from ſuch principles as reaſon, in its right ener- 
ciſe, muſt allow. And 1 ſhall preſent it to you in a Series 
of Letters, as an evidence of my fincere eſteem, and earneſt 
defire of your eftabliſhment in the truth as it is in Jeſus. © 

1 know that error in principle will be productive of 
error in practice; and will be attended with as awfully 
fatal conſequences. Certain it is, that Gad bath as much 
regard to what we think, as what wedo. If our thought 
of him correſpond not with his revealed will, it is as crimi- 
nal in his fight as any outward tranſgreſſiom: For to di- 
2 is making him, who is truth itſclf, a 

har; and, conſequently, r 
S9 
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BE a revealed truth; Fn 


being ſcarce a chapter in the bible without ſome traces of | 


it ; and did not men' ſet their reaſon above revelation, no 
doubt would ariſe about it. Reaſon, reſpecting things 
concerning God, ought to ſubmit to the revelation he has 
given of them; becauſe, it is impoſſible for creatures to 
judge what is reaſonable of God, but from what he reveals. 
His word is truth, and muſt be fo, whether conſiſtent with 
our notions of things, or not. A Truth is not the leſs fo 
becauſe we cannot comprehend it, nor deduce it from 
principles within the compaſs of our minds. There are 
many things, the truth of which is as evident to us, as that 
the ſun is the centre and ſource of light and heat to our 
ſyſtem ; which to others may appear as abſurd, as to aſſert 
Fht to be the cauſe of darkness, or heat of cold. Nothing 
eum de, in its own nature, unreaſonable? that God hath 
" fevealed ; but, contrariwiſe, muſt be rational in the higheſt 


degree: And the reaſon why we cannot fee it thus is, not 


becauſe there is any real abſurdity in the thing itſelf; but, 
becauſe of our ignorance of its true nature; and alſo, 
becauſe of our pride in ſetting up our judgment as a rule, 
in things far above its ſphere. There are many things in 
nature, we know as infallible truths; when, at the fame 
time, we may as ſoon comprehend Deity, as tell how, or 
give a reaſon why, they are fo. Who can deſcribe bow ſpirits 
act upon matter; or how volition directs and regulates the 
adtions of the body? Who can ſearch out the real eſſence 
ea giain of ſand, or a blade of graſs? If things ſo near us 
me incomprehenſible, is it any wonder that ſome things 
| God has revealed in bis word are ſo? If the works of God 
_ are infcrutable, can we ſuppoſe God bimſelf to be com- 
prehenfible ; or that what he has made known of himſelf 


is capable of full inveſtigation by our ſhallow underſtand- 
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Grace to be without them ? Shall we diſcredit a truth and 
pronounce it abſurd, becauſe our depraved and limited rea- 
ſon cannot explore the Arcanum ? We ſhould think it 
highly ridiculous for a blind man to deny the exiftence of 
light, when he bas the joint evidence of ſo many millions 
in favor of its truth: And is it not fully as abſurd to reject 
2a truth of Revelation becauſe our comparatively blind 
reaſon cannot comprehend it, when the witneſs af God 
is more to be depended on, than the whole of created 
beings united ? But thus, unaccountably abſurd, do ſuch 
act, who deny the truths of revelation, becauſe they are 
above the comprehenſion of their limited powers. If their 
conduct in other things were conſiſtent with this, they 
muſt of neceſſity deny their own exiſtence. I hope my 
friend will not fink ſo far beneath the rational, but, that he 
will credit what God reveals, though the no and the war, 
are impenetrably ſecret; and alſo that it is in the higheſt 


degree rational, though be cannot inveſtigate its truth 


by any principles within his knowledge. But though 
there are ſome truths above the reach of reaſon in its 
higheſt attainments, and depend alone on revelation for 
their certainty ; fuch as the do&trine of the Trinity; the 
union of the divine and human nature in Chriſt, &c. &. 
yet there are others fairly deducible from principles of 
reaſon : among which I take the doctrine of predeſtination 
N 
and following letters. 


The plan on which 1 ſhall proceed is as: 


. 3. + 7 "oa 
Firft, I ſhall attempt to prove that there is, and muſt nece6- 
ſarily be, ſuch a certain fixed ftate of all events from 
eternity, both as to time, place, mode, &c. ſuppoſing no 
decree of God concerning them ; ED 2 
42 ole 


. ably decreed them. And this will appear, 
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the ſappofition, that God eternally, abſolutely, and un- 


changeably decreed them. 
Secondly, Shew from a few confiderations, the great proba- 
_ bility of God's irreverfibly determining all events from 
Eternity. And 
Thirdly, Shew the abſolute impoſſibility of God's not having 
trod, and determined, (either effectually or permiſfive- 
ly), frorfl eternity, whatſoever cometh to paſs. 


I. I ſhall attempt to prove, that there is, and muſt 
neceffarily be, ſuch a certain fixed fate of all events from 
eternity, both as to time, place, mode, &c. ſuppoſing no 
decree of God concerning them ; as there muſt be on the 
ſappoſition that God eternally, abſolutely, and unchange- 


1. From the nature and connection of cauſes and events, 
and their dependence one on another. 


It is a ſelf-evident truth, that all events, from the be- 


ginning to the end, are one continued ſeries of cauſes and 
effects. All things, their places, circumftances, time, &c. 
are events or effefts which naturally follow their cauſes. 


without an eſſect. To ſuppoſe either would be a contra- 


its cauſe, nor any cauſe but is neceſſarily connected with 


| its effe&t. Every event is the effect of ſomething prior to 


itſelf, which is its cauſe, or the reaſon why it exiſts. This 


cauſe is the eſſect or eſſects of ſome thing or things ante- 


eedent d id or them. This cauſe or cauſes, alſo, is an 
effe&t or effefts of ſome thing or things, prior to itſelf or 
themſelves; and ſoon to the beginning of the ſeries. Or 
we may invert the order and ſay, cauſes produce effects; 
theſe eſſect become cauſes, and produce other effects: 


There cannot be an eſſect without a cauſe, nor a cauſe 


diction. There is no effe& but is neceſſarily dependent on 
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theſe effects alſo become cauſes and produce eſſects in their 
turn; and ſo on to the end of the chain. The fame cauſe, 


in all reſpects, would neceffarily produce the fame effect: 


But, as there cannot de two cauſes, in all reſpefts the ſame; 
ſo, there cannot be two events, in every point the fame: 
for, they muſt neceffarily differ either in time or place. If 
they agree in time, they cannot in place; if in place, not 
in time. And, conſequently, there never can be two 
cauſes, nor two effects, preciſely the fame. Two cauſes 
exactly the ſame, except time, will invariably produce like 
effects, except the time in which they are produced. 'Two 
cauſes, fimilar in every thing but place, will produce 
effects exactly fimilar, but the place of their production. 
And it is, I apprebend, a certain truth, that fo far as 
cauſes differ from one another in time, place, mode, xc. 
ſo far will the effects produced differ alſo. The Sun, be 
the centre of light and heat, is continually ſending forth 
his rays all around ; and every ray, perhaps, is the ſame, in 
all reſpects, when emitted, except the circumftance of 
time or place. But herein they differ, every one from 
another. If two of them ifſue forth at the ſame time, 
they cannot be in the ſame place, and if at the ſame place, 
not in the ſame time. When theſe rays are emitted, they 
differ according to the direction they take, - the medium 
they paſs through, — the place where they fall, xc. and 
according to theſe various circumftances, will be the 
effects produced. Suppoſe, for ir ftance, two rays are ſent 
forth at the ſame inſtant, and fly with equal velocity, one 
in a direct line from the Sun's centre to the centre of Saturn, 
the other, alſo, from its centre, to the centre of this globe; 
ſuppoſe, likewiſe, their diftance when emitted, to be one 
quarter of the ſun's circumference ; their difference of dit. 
tance will then increaſe in proportion to their diſtance at 
their emiffion, to one quarter of the Earth's orbit; and at 
A3 
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their falling on their different objects, the difference in 
time will be in proportion to the diftance of Saturn and 
the earth from the Sun: And they will farther differ, 
according to the various mediums they paſs through. In 
this inſtance, it is evident that while the ſame cauſe or 
cauſes exiſt, the ſame effect or effects will take place. And 
it will hold good, invariably, that fimilar cauſes will pro- 
duce funilar effects; and the nearer cauſes approach each 
other, the greater ſimilarity will there be in their effects. 
Pour water on a declivity, and it will ever run off: the 
greater the deſcent, the ſwifier it will run, invariably. 
This effect is neceſſarily produced by the declivity of the 
ſurface. Throw any thing in its way, it naturally ftops 
and takes another courſe. Pour it directly perpendicular 
on a perfectly level ground, it will run all directions alike, 
until it ſpread equally over the ſurface: and pour it on a 
thouſand like planes it will produce the ſame effect. This 
will hold good in all cauſes and events whatever ; and 
ſhews that effefts are invariably connected with their 
eauſes, and neceflarily follow them. It never was known 
that water ſtood on a declivity without being dammed up, 
or that a ſtone ever rolled ou a plain without being impel- 
led by ſome foreign power, or that two like cauſes pro- 
daced contrary effects. And therefore it muſt be an infal- 
lible truth, that there is an inſeparable connection between 
every cauſe and its effect: and conſequently as every cauſe; 
except the firſt, is an effect which neceſſarily follows its 
cauſe ; every event is, and muſt be, a fixed thing: ſo that 
if the firſt link in the chain be put in motion all the reſt 
will follow. There will not be an event through the whole 
compals of time, in the whole creation, but is the effect 
of ſome cauſe which is the reaſon and ground of its 
exiſtence. And whatever the cauſe, which is the reaſon 
or ground of an event, may be, it, alſo, muſt be an effe& 
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of 2 prior cauſe ; and ſo on to the firſi cauſe of all. Con- 


ſequently if the ſeries be once begun, all muſt inevitably 

Though theſe things at firſt fight may appear ſtrange to 
ſome ; yet I am perſuaded, if they are attentively examined, 
they will be found indubitably true. Whenever a cauſe 
is fully known, we are never at a loſs what effect it will 
produce. We are daily converſant with a thouſand things, 
the effects of which we are as certain of before their exiſ- 
tence, as after. And did we fully know the time, place, 
nature, and tendency of every cauſe ; we ſhould as certainly 
know every effect, its time, place, nature, and tendency 
alſo: and clearly ſee that, there is not, nor can be in 
reality, any ſuch thing as chance, accident, or contingency 
in the world. Were this the caſe, we ſhould ſee all things 


come to paſs according to a fixed, invariable rule ; and our 


knowledge would extend to futurity ; and we ſhould as 
perfectly know things to come as thoſe that are paſt. "Tis 
known that Aftronomers can tell events that will happen 
twenty, a hundred, or a thouſand years to come: ſach as 
the poſitions of the heavenly bodies; the eclipſes of the 
ſun and moon, the ebbing and flowing of tides, &c. It is 
evident theſe events can be traced backward or forward 
almoft any number of years. And I doubt not but all other 
events, whether paſt, preſent, or to come, might be as 
fully traced, were their cauſes as fully known. 

It is evident that the above events are ſo fixed and per- 
manent, that Afironomers are never deceived in their 
predictions of them. Their accompliſhment prove infal- 
libly certain. And, as obſerved before, there are a thou- 
ſand things we are daily converſant with, that produce. 
elfefts, the nature of which we are as certain of bee 
they exiſt, as after: which prove they are not of mere 
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' have happened from ſuch and ſuch cauſes. If this be the 


caſe reſpecting what we know, why not with thoſe things 
we are ignorant of ? Our ignorance of cauſes do not make 
eſſecta, in themſelves contingent; though it may make 
them appear ſo to us. Perhaps there is nothing in nature 
has more the appearance of chance to thoſe who are igno- 
rant of their cauſes, than eclipſes ; yet this ignorance in the 


wild Africans, do not make them contingent or caſual in | 


themſelves, though they appear ſo to them: for nothing 
appears more regular and certain, when the cauſe is per- 


- fefly known. A fall from a horſe, a broken bone, &c. are 


called accidents, misfortunes, and the like; but this is 
owing to our ignorance ; for had we ſeen the various com- 
bined circumftances that became the cauſe, reaſon, and 
ground of the event, we ſhould ſee, allo, that the event 
was not a caſual, or accidental thing; but a certain conſe- 
quence of ſuch antecedents. And could we trace the 
various circumfiances which became the cauſe, reaſon, or 
ground of the event, we ſhould find them alſo to be effects 
of prior cauſes: which cauſes known, would infallibly 
diſcover thoſe circumſtances to be the neceflary reſult of 
thoſe cauſes: and to on to the beginning of the ſeries. It 
is evident, then, that there is not any ſuch thing in reality, 
as chance or contingency, and that it is our ignorance of 
cauſes makes them appear ſo : for when a cauſe is perfectly 
known, the event is never ſuppoſed to be accidental. 
From all which I bumbly apprehehend it to be demonſtra- 
bly evident, that all events, of every kind, are fixed and 
permanent—that the chain once begun, the laſt link is as 
certain of exiſtence, as the firſt—that all future events, as 
they depend on cauſes now exiſting, are as certain of being 


2 thoſe already paſt. And, conſequently, in this reſpett, 


are the ſame to us, ſuppoſing no decree of God concerning 
them, as on the ſuppoſition that he abſolutely and un- 
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changeably decreed them. 

Were theſe things more cloſely examined, they would, 
1 apprehend, appear more conſpicuous : but, as the proof 
doth not reft here, I ſhall not enlarge. | 

I am aware that prejudiced minds might raiſe many 
objections againſt the foregoing; as, for inftance, that 
many things often occur which turn effects into a different 
channel to what, elſe, they would take; that man, on the 
foreſight of a cauſe having a tendency to produce a diſ- 
agreeable effect, turns, by his own ageney, both cauſe and 
effect out of the courſe in which they would otherwiſe 
run: That God by his own immediate interpoſition, 
changes the ſeries of events from what, otherwiſe, they 
would be, &c. But theſe, or ten thouſand ſuch objections 
have not the leaſt tendency to deftroy their ſtability, but 
rather to confirm them. For as a thouſand things may . 
combine in the production of an event, the leaſt alteration 
in one circumſtance will produce the event different from 
what otherwiſe it would be; yea, it would make it another 
cauſe and another effect. But both in the one and in the 
other, the event will be what cither cauſe hath a natural 
tendency to bring forth. And as this circumitance or vari- 
ation muſt be the effect of a prior cauſe, it alſo muſt neceſ- 
rarily exift, and conſequently could not but be as it is. 
And this will hold good in any ſuppoſed accidental cir- 


cumſtance whatever. And with regard to the immetiiate 


agency of God, who turns and changes the courſe of 
events when he pleaſes; it only proves that he is ſole ruler 
and guider of events; and that none exiſt but ſuch as ace 
agreeable to his ſovereign will and pleaſure. 

mind without a doubt of the certain fixedneſs of events, 
and that they could not be otherwiſe than they are, with- 
out ſuppoſing a change in the firſt cauſe. 


1 
I 
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But I apprehend the fixed ftate of things appears alſo 
from 2dly. Their futurity ; as I ſhall attempt to prove in my 
next. In the mean time, wiſhing you to examine theſe 
things with candor, I reſt 

77 Your's, &c. 


W. T. 


0 I 
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LETTER II. 


——— — . — 


My Dear Friend, 


HavinG in my laſt ſhewn that the fized and 
certain ſtate of things is manifeſt from the nature and 
connection of cauſes and events, I proceed now to a 
farther proof from 

2dly. their Futurity. | 

It is a ſelf-evident truth that all things, modes, times, 
ever did or ſhall exĩſt, were future from eternity. Whatever 
exiſts to day was future yeſterday and from the beginning. 
To-morrow's events are future to-day, as are all ſucceeding 
ones to the end of time. The events of all ſucceeding 
generations were future to Adam, and were then ſuch as 
would take place in the time, and manner, they have, and 


do. If an event be future, it is as certain of exiftence as 


that which is paſt. If it be future to ſuch a time, in ſuch 
a manner, and to ſuch a place, it is certain of being at that 
time, in ſuch a manner, and at ſuch a place. Whatever 
is future to-morrow, will exiſt to-morrow ; what is fature 
to one, ten, or a thouſand years, will have being in one, 
ten, or a thouſand years; and fo on to any time. For if it 
is future it muſt exiſt at the time to which it is future. The 
non-exiftence of things deſtroys their futurity : for what 
will not exift cannot be future; but what is future muſt 
exiſt, And though its futurity doth not give it being; yetit 
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aſcertains it as much as a thing paſt does its once exiſting. 
Our ignorance of future events make us doubt their perma- 
nency ; but, it makes them not ſo in themſelves. We may 


not know when any of the planets are in conjunction or 


oppoſition ; when an eclipſe will take place in either of the 
luminaries, &c. in future; yet, in themſelves they are as 
certain as though we knew them ever fo perfectly; and will 
take place at the time to which they are future. Our 
exiſtence was future from the beginning, and we have being 
accordingly ; and conſequently a fixed thing. Our ſtate in 
endleſs bliſs or woe is a future thing ; we may not know 
which will be our lot, but, be which it will, it is a future 
event ; that only, which will take place is future ; and that 
which is future muſt, and will exiſt, and the other not; 
and, conſequently, notwithftanding our ignorance, a fixed 
and certain event in itſelf. It is a common, but true ſaying, 
that, what muſt be, will be; we may improve it and 
obſerve that, whatever is future muſt be; if it muſt be, it 
will be; and if it will be, its exiſtence is a certain and fixed 
event. And as all things were future from eternity, they 
were fixed, permanent, and certain, and would be, are, and 
muſt be, in all re ſpe cis, as their beings have made appear. 
But as theſe things are ſelf-evident, I need not enlarge, 
and therefore obſerve, R 
3dly. That the fixed ſtate ot things, ot only appears, 
from the nature of cauſes and effects and the futurity of 
events; but, alſo, from the knowledge God hath of, and 
eoncerning them. 
If omniſcience, or infinite wiſdom, knowledge, and 
underſtanding, be an attribute of Deity, God poſſeſſes it. 
He that is God, muſt be omaiſcient ; he that is omnitſcient 
muſt be God. The God, the Omniſcient, are terms in all 
reſpects ſynonimous. Omniſcience is eſſential to Deity ; 
or, rather, Omniſcience is God : and implies a being whoſe 
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wiſdom and knowledge is without bounds and immutably 
the ſame from eternity to eternity. The Scriptures teſtify 
of him that, his underſtanding is infinite,” and if fo, he 
maſt eternally know all things, and the circumſtances thereof, 
even to the falling of a ſparrow or the ſhaking of a leaf. 
Nothing, though ever ſo minute, could eſcape bis moſt 
perſect comprehenfion. To ſuppoſe otherwiſe, is to ſuppoſe 
a poſſibility of increaſe in it, and conſequently, deſtroy his 
omniſcience, and, in effect, deny him to be God. Now, 
if God had, from eternity, a perfect knowledge of all things 
and the circumſtances of them; it follows that all were 
eternally fixed and certain: that is, they are events that 
would, and muſt infallibly have exiſtence. Whatever is 
known to be, muſt be, or it cannot be ſaid to be known. 
A certainty of knowledge, proves the certain being of the 
thing known. A thing muſt be, as it is known to be, or 
the knowledge of it cannot be juſt. It is true, knowledge 
gives not being to the thing known : but if the knowledge 
of it be accurate and true, it gives an infallible certainty of 
its exiſtence. We know a thouſand things, which, though 
our knowledge does not give, yet, it undoubtedly proves 
the certainty of their being. The knowledge of things 
future proves their exiſtence at the known time ; with as 
much certainty, as the knowledge of things paſt doth of 
their having had exiftence.—Therefore I conclude that 

Whatever is perfectly known to be, in any manner, at 
any time, muſt infallibly exift, in the manner, and at the 
time known ; and, conſequently, fixed and certain. 

But God from eternity knew perfectly all things with 
their times, modes, circumſtances, &c. that ever did, or 
will exiſt ;—therefore, 

All things with their times, modes, circumflances, &c. 
were fixed from eternity, and were thoſe, which would 
iufallibly, without the leaft variation, have being. 

B 
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Theſe things I apprehend are ſelf-evident, and cannot 
be denied without giving up the omnilcience of God, 
which would deprive him of his eſſence, and be in effect 
atheiim. 

On the whole then, T apprehend, it demonſtrably appears, 
that the oppoſers of Predeſtination cannot have the leaſt 
advantage by denying the ſovereignty and eternity of God's 
will or purpoſe, or his fixing and determining all things 
that ever thall come to paſs, For, as cauſes and effects, 
means and ends, will have their certain accompliſhment ; 
as every future event muſt have exiſtence; and as God 
knoweth all things, and conſequently all things muſt exiſt 
as known ; it can make no difference with regard to things 
themſelves; nor to us, in ſome reſpects, whether they take 
place in virtue of God's ſovereign and irreverſible decree, 
or ſome other cauſe, or cauſes nnknown. A caufe, a firſt 
cauſe there muſt be; for there cannot be an effect without 
it, and it will be difficult, yea, impotkble to prove any 
other but God himſelf. 

Thas, my dear Friend, I have endeavoured to prove the 
firſt propoſition, and think its truth clear and evident, even 
to a demonſtration : and though prejudice may raiſe many 
objections, yet, I Humbly believe, that nothing can be 
urged ſufficient, in the leaſt, to invalidate the evidence 
given; nor, but what will adait of a fair and full con- 
futation. 

J hope you will examine theſe things with all the candour 
becoming a fincere enquirer after truth : and that you will 
endeavour to diveſt entirely your mind of partiality and 
prejudice in your reſearckes. Remember that God requires 
ns to think of him conſiſtent with what he has revealed of 
himſelf in bis word. If his word is not our rule we are ſure 
to err. This is the only guide to our wandering feet; this 
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is the only criterion of truth ; and here may you and I erer 
look as the direQor of our ſteps through this wilderneſs to 
the heavenly Jeruſalem. And that the divine Spirit, by 


his word may lead us into all truth, Prays 


Yeur fincere Friend, 
WE. 


LETTER III. 


My Dear Friend, 


Y OU may think, perhaps, that ſome of the principles 
laid down in my former Letters, bore too near a reſemblance 
to the fate of the ſtoics, who held, (ſome of them at leaft) 
that all things followed each other, and were connected 
together in one continued ſeries, by an immutable tye from 
eternity : but as we do not deify matter nor believe it 
eternal, we naturally ſuppoſe that the order of events had a 
beginning, and that God the firſt cauſe began the ſeries. 
And though, certainly, there is a natural and infallible 
ennnettion between cauſe and effect; yet, we do not 
believe they follow each other fo as to ſuperſede the divine 
agency, in the ſupporting, guiding, and direQting all events 
to the nobleſt ends. But, on the contrary, we maintain, 
not only, that God is the ſole ruler and guide of all events; 
but, that he actually determined their exiſtence—thbe time 


_ when—the manner how—and the place where, from- 


eternity. And therefore the blind fatality of the fioics 
cannot, juſtly, be charged upon us. 

Having proved that there is, and muſt neceſſarily be, 
ſach a certain fixed ſtate of all events, ſuppoſing no determi- 
nation of God concerning them, as there muſt be, on the 
ſuppofition that he abſolutely and irreverſably determined 
them ; I come now, 


Secondly, To ſhew from various confiderations, the great 
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probability of God's immutably chufing and fixing all of 
them from eternity. And, 

Firſt, The probability of this appears from the many 
ſupernatural and extraordinary events that have taken place 
in the worl4 in conſequence of the immediate agency of 
God ; by which, the then preſent courfe of events has 
been ſtopped, and others, far different in their contequences 
have followed. And here, 

1. The bringing a flood upon the earth, and deſtroying 
all fleſh except Noah and his family, &c. was an event 
which changed the whole courſe of cauſes and effects from 
that time to this day. This event was revealed to Noah. 
as the determination of Jehovah, an hundred and twenty 
years before its accompliſhment : and effected by his 
mighty power. 

2. The confuſion of tongues, in the land of Shinar, at 
the building of Babel, was another event that turned the 
whole order of things into a different channel. This was a 
means of dividing and ſcattering the people over the face f 
the whole earth: the effects of which are ſeen to tL# day. 
And it was eſlected in conſequence of the divine determina- 
tion, and by his own immediate agency. Gen. xi. 

3. The deſtruction of Sodom, with the cities of the 
plain, and the turning Lot's wife into a pillar of ſalt, were, 
alſo, circuraſtances effected by divine power, in conſe- 
quence of his ſettled purpoſe; and, which, altered the 
courle of events reſpecting that part of the earth; and was 
the means of giving birth to the two nations, Moab and 
Ammon; the effects whereof extend to this time; and not 
only theſe, but the calling of Abraham; multiplying his 
ſeed in the land of Goſhen; the many miracles before 
Pharaoh, and judgments upon Egypt; dividing the red 
ſea, preſerving Iſrael and deftroying the Egyptians; the 
many miracles ia favor of, and judgments upon, Iſrael, 
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while in the wilderneſs; the driving out the nations before 
them, and placing them in Canaan ; the many interpoſi- 
tions on their behalf, and the judgments executed upon 
them there; and at laſt ſcattering them all over the earth, and 
keeping them to this day (though thus diſperſed), a diſtin 
people from all the inbabitants of the globe, are all events 
brought about by the all-powerful arm of Jehovah, as the 
effect of his ſovereign will and purpoſe. By which the 
courſe of events has been ftopped, changed, and carried 
into a different channel, times without number, as ſcrip- 
ture abundantly evinces. And I think it no leſs true, that 
God has not only thus interpoſed with regard to this 
people ; but alſo, with all the nations of the earth, from 
their beginning to this day, as their hiſtories manifett. 
And not only hiſtory, ſacred and prophane, but daily ex- 
perience gives ample proof of the immediate interpoſition 
of divine power by which millions of events are prevented, 
that would otherwiſe have had exiftence ; and birth given 
to as many more, which, elſe, would never have had 
being. And here, all the elements, yea, all creation are 
his inftruments. His thunders roll, and ſhake the heavens 
and the earth. The forked lightnings fly, and deal de- 


ſtruction all around. Trees, herbs, and brutes are blaſted. 


Beaſts are ſtruck out of the liſt of breathing exiſtence. 
And man, when directed to that end by the Almighty arm, 
untimely falls a victim to its ſubtle effluvia. He com- 
mands, and the winds obey him. Hurricanes ariſe, and 
ſpread devaſtation far and wide. The ſturdy oak, the 
towering pine, and whole foreſta, bend beneath its force; 
and though deeply rooted in earth, and intermixed with 
rocks and clay, all are too weak to hold their ſtrong and 
numerous fibres. One blaſt levels their lofty heads with 
the ground, and raiſes their roots on high ; while the 
er branches, torn and driven by the mighty guft, lie 
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ſcattered over the neighbouring plain. Yeſterday, we 
beheld the friendly barbour, where navies rode in ſafety, 
without the leaſt apparent danger ;—to-day, the tempeſt 
roars and beats on all the coaſt. Now, theſe floating caſ- 
tles of the ocean, theſe ſtately vehicles of cammerce and 
wealth, incapable of withſtanding the mighty torrent, are 
driven on rocks and ſands, and, in a moment, daſhed to 
pieces. Their unhappy tenants periſh in the briny flood; 
and all the ſhore is covered with the wreck and dead. He 
gives the word, vapours ariſe, and gather into clouds; 
theſe thicken and darken the hemiſphere ; till becoming 
too heavy for the ſupporting air, they pour their contents 
in haſty drops on the earth. The rivulets riſe and increaſe 
the larger ftreams; theſe ſwell the rivers, till their beds, too 
ſhallow to contain the vaſt conflux, thay burſt their 
bounds, and ſweep, as it were, with a beſom of deſtruction, 
whatever obſtructs their way: their weighty waves bear all 
before them, and villages, towns, and cities, man and 
beaſt, fall a prey to their fury. He commands, the air is 
filled with peſtilential vapours, and men ſuck in death 
with every breath. Anon, he cauſes the ſword to go 
through the land, to cut off whom and whatſcever offends 
him. Or he opens the earth, and buries in a moment, 
towns, and cities, with thouſands of their inhabitants 
within its capacious tomb. In a word, he makes the mean- 
eſt of his creatures, ſometimes, the inftruments of his ven- 


geance, and a mean of turning the courſe of events to the 
_ fulfilling his own purpoſes. 


Now, I apprehend, none will aſſert that theſe extraor- 
dinary events take place without the direction and agency 
of God. It cannot be ſuppoſed that fire, air, earth, and 
water, or any other creature, can thus a by its own power. 
God, the firſt cauſe, who gave them being, gives them mo- 
tion; direts their courſe; keeps them within the bounds 
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preſcribed, and ſays td all, hitherto ye ſhall go and no 
further. The power of God is certainly exerted in theſe 
tremendous commotions. And it fo, they muſt be the 
effect of his purpoſe. For it is impottible for God to 
exert his power contrary to his will; nor, can he ad with- 
out defign. But whenever his power is put forth, he muft 
determine ſo to do, and muſt know his own motive, and 
the end to be obtained thereby. Doth it not appear that 
great and important ends are anſwered by theſe events ? 
And we know the inſtrument neither had, nor could have, 
theſe ends in view. The flood did not intend the deſtrue- 
tion of all fleſh ; the fire and brimſtone had no intention of 
deftroying Sodom and the cities of the plain: nor did the 
locuſts, frogs, and lice, intend to plague the Egyptians. 
And though theſe ends were anſwered by them, they 
could be no more than paſſive inſtruments in the hand of 
Him who worketh all things after the counſel of his 
own will. It was he that ſent the flood, to ſtop the flood 
of wicked events that elſe would have taken place. He 
confounded the language of the people, to ſtop and abaſe 
the towering thoughts of thoſe vain builders who dared to 
miſtruſt the veracity of Him who had ſaid, „the waters 
ſhall no more become a flood to deftroy all fleſh ;” and, alſo, 
to fulfil his own defigns in ſcattering them and filling the 
earth with inhabitants. His judgments npon Sodom ; his 
dealings with Iſrael, and with the nations of old on their 
account : as well as all the extraordinary interpoſitions of 
divine power from the beginning to this day, were 
alſo for like ends: that is, to bring about and accompliſh 
his infinitely wiſe purpoſes. Therefure, as thoſe events 
ſtood in connection with, and became cauſes of, ſucceeding 
ones; which muft be known to him who knoweth all 
things; there is, I think, the greateſt probability that he 
eternally determined whatſoever ſhould come to paſs, 
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II. This appears probable, alſo, from the Prophecies of 
ſcripture, and the fulfilment of them. 

I ſhall not attempt to enumerate thoſe prophecies ; it 
will be ſufficient for my purpoſe to ſpeak of them in 
general. 

1. The prophecies concerning the Meſſiah and his King- 
dom, with their fulfilment, are glaring proofs that God, 
from the beginning, determined a great part, at leaft, of 
the events that have exiſted ſince the firſt promiſe and pro- 
pheey of him to Adam: for, ſome way or other, they have 
ſtood connected with this, and the ſubſequent propheſies of 
him. The whole book of God is interſperſed, yea, we may 
ſay, filled with propheſies and promiſes relative to Chriſt 
and his Church. Numbers of which are fulfilled ; many 
now are, and will be, fulfilling to the end of time. For 
not one jot or tittle ſhall fail till all be accompliſhed. 

2. The propheſies, reſpecting the nations of the world, 
are a further 2vidence of God's determining the greateſt 
part of events before they exiſt. Perhaps there is no nation, 
people, or tongue, on the face of the earth, but God bas 
fore-declared their circumſtances in ſome reſpe or other; 
it is evident to demonſtration, that he has done ſo with 
reſpe& to a great part, of which numerous inftances might 
be given; but, as you have an opportunity of ſearching the 
ſacred volume, where you bave abundant teſtimony of 
theſe things, I ſhall wave it. 

I -would obſerve here, that theſe propheſies are not a mere 
fore-telling events by tracing effects from their cauſes, ag 
aſtronomers foretell eclipſes and the pofitions of the heavenly 
bodies; but, they are ſpoken of in a poſitive ſtrain, as what 
oni take place; not, merely, as effects of ſuch and ſuch 
cauſes ; but, as that which God himſelf would bring to 
paſs by his own immediate agency. 
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Now, as the fulfilment of thoſe prophefies flands con- 
nected with, and depends in ſome meaſure upon, millions 
of millions of other events, (if not on all that exiſteth) the 
failure of which would prevent the accompliſhment of thoſe 
prophefies; I humbly apprehend, there is more than a 
probability, that God, not only determined the events 
propheſied of, but all others. 

III. This appears, likewiſe, from the dependance of crea- 
tures on God for exiſtence, and, their continuance therein, 
But this ſhall be the ſubjeR of my next Letter. 


And am, 


Your's &c. 
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LETTER IV. 


A —— 


Ay Dear Friend, 


HavinG in my laſt ſhewn the probability of 
God's ordering all events, from Iſt. bis extraordinary and 
miraculous interpoſitions, and _ from the prophecies 
of holy writ ; I come 

III. To ſhew that this appears further, from the depend- 
ance of creatures on God, for theirexiſtence and continuance 
therein. 

Man, nor any other creature, exifts at any thne, in any 
ſituation, one moment, independent of the ſupporting 
power of God. He that gave us being, upholds us therein, 
every inſtant of time we exiſt, Our exiſtence in life yeſter- 
day, is no foundation for our living to day. The exiſtence 
of a ſhadow one moment, is no ground of its exiſtence in 
the next: Let the Sun ceaſe to ſhine, or the intervening 
ſubſtance be removed it inſtantly vaniſhes, nor leaves the 
ſmalleſt trace behind. So, did not God unceafingly hold 
us up, though yeſterday we might have ſhone in all the 
bloom and vigour of life, to day we ſhould have been 
breathleſs, and our fleſh turning to corruption. By him 
we live and move aud have our being. Lic giveth uuto all 
life and breath and all things. No moment, cf all our 
exiſtence, but his power is exerted to maintain and continue 
it. As well may we aſcribe permancacy and ſ-1t-exiſtence 
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to a ſhadow, as to ſuppoſe any, the moſt exalted of cren- 
tures, to exiſt one moment independent of the powerful 
ſupport of Jehovah. His power, with unremitted energy, 
fills heaven and earth, graſps the univerſe, and rules, ſup- 
ports, directs, and guides every atom therein. Tell me, 
who exiſts a moment without, or independent of him, and 
I will tell you who is God befides him. God alone is 
independent: and there cannet be but one independent 
being ; conſequently, all, but one, muſt be dependent, 
and muſt ever be ſupported and bounded by him who is 
independent. It follows, then, if his power is continually 
exerted to ſupport his creatures, it muſt be his will ſo to 
do; and if it is his will, as he perfectly ſees the effects and 
conſequences of his exerting it, there is the greateſt reaſon 
to believe that all theſe effects and conſequences are, alſo, 
according to his will. For it cannot be ſuppoſed he exerts 
his power to produce that which is contrary to his will. 
From hence, therefore, there is, at leaſt, a great probability 
that he determined every event before its exiſtence. But 
IV. This further appears, from the powers and faculties 
given unto man, and which are in God in a ſuperlative 
(or rather withoat) degree. 
By theſe powers, or faculties, I mean thoſe which con- 


ſtitute intelligent agents; and which diſtinguiſh them from 


all other beings. But what I have particular reſpect to 
here, is 

1ſt. The underſtanding. Or the power of perception 
and judgment. Or, rather, a capacity of receiving and 
retaining ideas; forming propoſitions, by uniting and 
comparing them ; reaſoning upon, and about, them, to 
diſcover their agreement or diſagreement, and drawing 
conclufions. And 
2dly. The will. Or that faculty of the mind which 


prefers one thing above, or before another, according to 
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the view the underſtanding has of them ; expreſſed by, 


willing, nilling, chuſing, refuſing, &c. 


I ſhall not attempt a particular definition of theſe facul- 
lies; but juft ſpeak of them as far as it ſuits my preſent 
purpoſe. 

The underſtanding doth, or ought, at all times, to direct 
the will in its acts: And it will ever do ſo, where the mind 
is entirely unbiaſſed by prejudices. It is true, that love, 
hatred, anger, revenge, &c. may ſo far bias the mind as to 
influence the will to acts contrary to the judgment of the 
underſtanding. But where theſe are not, I apprehend, it 
is impoſſible for the underſtanding to form any judgment, 
or draw concluſions about any thing that concerns us, 
without ſome act, or acts of will immediately following; 
which act, or acts, direct our conduct reſpecting that thing. 
For I think it manifeſt in every man's experience that, 
whatever choice he makes, he will execute, if he has 
power ſufficient, and time and opportunity give leave. 
And it is the undoubted procedure of every man to endea> 
vour to carry his purpoſe, will, and choice, into execution. 
As the will ever follows what, in the mind's preſent view, 
feems moſt agreeable and beſt; it cannot but defire and 
attempt its accompliſhment. There is no man with regard 
to himſelf; no maſter of a family ; no governor of a city ; 
no commander of an army ; nor King of a nation, but would, 
if in his power, have all things done, in every ftation accord- 
ing to his own will and choice. And, indeed, it would be 
right that the purpoſes of each ſhould be executed, if they 
aroſe from a right judgment. But, as men, through the 
darkneſs of their underſtandings, ſo often err in judgment 
and make a wrong choice, it would bring things into the 
utmoſt confuſion to atterapt it. 

But, without enlarging here, this, I think, is clearly 
evident : That every man forms a judgment about every 
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thing, be views concerning himſelf; from whence arife 
ſome acts of will or choice reſpecting it; and this choice 
he will execute if his mind remains the ſame long enough, 
and it is in his power. I apprehend, it is in the very nature 
of the powers of the ſoul thus to direct and do. Therefore, 
as God poſſeſſes theſe powers without meaſure or degree, 
(for it is declared of him, his underftanding is infinite) he 
muſt have eternally had the moſt perfect idea of all things 
in all their various relations. He muſt have known them 
all, in their diverſity of times, places, modes, connections, 


c. every atom, in its fimple, or compound ſtate, muſt have 


been ever perfectly preſent to his view. Their nature and 
properties, and the effects they would produce, under their 
various modifications, muſt have been eternally, molt inti- 


mately known unto him: And he, as infinitely wiſe, muſt ' 


have been able to judge, with the utmoſt preciſion, of the 
propriety of all, and each, to anſwer any end propoſed. 
And, thus judging, his will muſt be as the judgment formed : 
for he could not but chuſe that, which he, as Omniſcient, 
ſaw fitteſt and beſt to be choſen. In a word, as God muſt 


have abſolutely comprehended and known, from eternity, 


what has, does, and will exiſt ; he muſt have judged, with 
the utmoſt accuracy, the fitneſs of things exiſting as they 
do. And as his power would ever prevent that which his 
wiſdom judges improper, I think it more than probable 
that all things exiſt as the effect of his will and choice. 


Theſe things would admit of a much larger diſcuſſion; 


and many more conſiderations might be added to prove the 


point before us. And here the perfections of God are an | 


extenſive field to work upon; not one of which, whether 
confidered ſeparately, or in conjunction, but ſhews the 
greateſt probability of God's determining all events before 
they come to paſs. But as I ſhall particularly ſpeak of the 
divine perfections when I come to ſhew the impoilibility of 
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God's not having eternally fixed and determined all things; 
1 ſhall wave the confideration of thera on this head. In the 
mean time I would humbly hope that what has been ſaid 
will prove, in ſome meaſure, convincing to my friend. 
And if ſo, I ſhall think my labour doubly recompenſed. 

I am ſenſible objections may ariſe, and things may be 
ſuggeſted, as conſequences of what has been ſaid that might 
not wear a pleaſing aſpect. But have patience and judge 
nothing before the time : I hope, before I have done, to 
remove every doubt my friend can with any propriety raiſe 
againſt the truth contended for. 

And now, intreating you to conſider, with impartiality, 
and candor, theſe things, and to pray to be directed to form 
a right judgment of them, I reſt 


Your's &c. 
W.T. 
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Dear Friend, 


HavixG in my former Letters proved 1ft. that 
there is, and muſt neceſſarily be, from eternity, a certain, 
fixed ſtate of all events, their time, place, mode, &c. even 
ſuppoſing no decree of God concerning them. And Adly, 
ſhewn from various confiderations, the great probability 
that God eternally determined their exiſtence: I come 
now 

Thirdly, to point out the abſolute impoſſibility of God's 
not having immutably and irreverfibly willed, appointed, 


fixed and determined (either effectively or permiſfively) | 


from eternity, whatſoever cometh to paſs. 


And this I ſhall attempt to do | 


I. From the perfections 


| 
II. From the works þ of God. : | 


IJ. From the perfections of God. 
By the perfections of God, I mean thoſe exellencies | 
which are eſſential to his nature; which characteriſe and | 


, 


| 


diſtinguiſh him from all other beings: or (in different 

words) which conſtitute the eſſence of DEITY, and can- 

not be found in any creature. Such as infinity, eternity, 

omnipreſence, &c. h 
Here let me premiſe two things: 
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itt. That thoſe excellencies, aſcribed to God, are not to 
be confidered as accidents, adjuncts, or qualities of a ſub- 
ject; but as the ſubject itſelf. Whatever is juſtly predi- 
cated of God, is God ; and cannot be ſeparated from him, 
without deftroying his nature, deity, and exiſtence. | 

2dly. That though we aſcribe various perſections to God, 
they are not to de confidered as ſeparately ſubſiſting in 
him. They are all one in the unity of the divine eſſence. 
And though to aſſiſt our ideas there is a diſtinction made, 
according to the various diſplays, or manifeſtations of the 
divine mind ; yet, it is eafily obſerved, by an attentive 
examiner, that there is ſuch an union and oneneſs in the 
attributes of Deity, that each ſeverally involves the whole : 
fo that if either be wanting the whole mutt ceaſe. 

They, who oppoſe the doctrine of Predeſtination, affect 

to deny it, on the ſuppoſition of its being contrary to the 
perfections of God. I hope to make it appear that this 
pretence is entirely groundleſs. Permit me to atk my 
friend : Did you ever calmly, attentively, and impartially, 
confider the divine perfections, with a view to this point? 
Have you ever conſidered them in their connection, harmony, 
and dependance on each other ? If not, you build your objec- 
tions ou a very precarious foundation: and, it may be, the 
ſuperſtructure will reſemble that built on the ſand, when 
the day of trial comes. To prevent which, let me call 
your attention, for a few moments, to the ſerious confidera- 
tion of the following attributes of God. viz. Eternity and 
Omnipreſence. 

Eternity is that perfection of Deity, which implies iofinite 
duration; to the utter exclufion of beginning, ſuccefſion, or 
end. We naturally judge of eternity, by our ideas of time ; 
and conceive of it as a conſtant ſucceſſion of moments, 
gradually accumulating to countleſs ages. But the eternity 
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of God; or, God as eternal, muſt not thus be conſidered. 
For to ſuppoſe a fucceſſion in him, were to ſuppoſe him a 
changeable being: and ſo would deſtroy his immutability : 
for, in that caſe, he muſt be, this moment, what he was 
not the laſt ; viz. older. Beſides, if this were true, he 
could not be omnipreſent : becauſe there would be moments 
to come, which now he poſſeſſes not; yea, which would 
always be at an infinite diftance from him. This, alſo, 
would go far to deſtroy his Omniſcience : for he could 
hardly be ſuppoſed to know that which would be infinitely 
removed from him. Therefore we muſt ſeparate from him, 
all ideas of time; or ſucceihve quantity of days, months, 
and years. 

God, the etecnal, is not what we underſtand by dura- 
tion; but he fills it, as an infinite area would fill an infinite 
circle : not by extenſion, nor, by accumulated exiſtence ; 
but at once, and in ſuch a manner that the whole of infi- 
nite duration is always, and alike, preſent. There is 
neither before, nor after ; but eternity paſt, preſent, and 
to come, is ever, with him, an abſolute xow. One day 
with the Lord, is as a thouſand years, aud a pa ron: 
as one day. 

The Uzreavity or Ouxtrarsencz of God, implies his 
being every where at once, and for ever. His Omnipreſence 
' includes his eternity, and eternity his omnipreſence. The 
one cannot exiſt without the other. For Omnipreſence 
ſuppoſes eternal duration preſent to him, which could not 
be, was he not eternal: And eternity ſuppoſes the ſame; 
which could not be, was he not omnipreſent. Eternity 
ſuppoſes him to fill a boundleſs duration: Omnipreſence, 
infinity of ſpace. Each includes each, and both, On the 
whole then, and to convey my conceptions as conciſely as 
poſſible, I would obſerve: That God comprehends, is 
preſent with, and fills (by Lis will, power, wiſdom, &c.) 
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at once, and always, an infinite duration, and immenſfity 


of ſpace. Or thns : The whole of the divine effence is at 
once preſent with, and fills, every point of infinite dura- 
tion, and unlimitted ſpace. Read, attentively the 8th of 
Prov. and tbe 139th Pſalm, 

Thus, I have briefly given my conceptions of theſe two 
attributes : which if allowed to be juft, and we admit God 
to be an intelligent, and all-pertect being ; it will undenia- 
bly follow, that not only eternal duration, and infinity of 
ſpace ; but, alſo, all poſſible exiſtences in the compaſs of 
both, muſt be invariably preſent to his underſtanding, and 
be entirely ſubject to his will. Nothing, that ever did, or 
ſhall exiſt, but was as compleatly preſent in, and to, the 
divine mind, eternally before its exittence, as it can poſſibly 
be, when, or after it actually takes place: Nothing being 
either future or paſt to him ; but, all, is ever moſt intimately 
preſent, yea, more ſo than any thing ean pothbly ever be 
with us. Now if all (to us future) exiſtences were eternally 
preſent to the divine mind; it is impetlible that they hoakd 
not, in every view, depend abſolutely on his will. When no 
created thing exiſted but in the mind of God; it depended 
entirely on his will, what to give being unto. And as the 


nature and the properties, the cauſes and the conſequences 
of things were equally preſent to God; theſe alſo muſt 


exiſt, operate, and come to paſs, by virtue of his ſule 
determination. For his eternity and omaniprefence render 
it impoſſible that any cauſe or reaſon ſhould ariſe, either, 
of any ut curtainty in, or for any change of, the divine 
will. Even ozr wills are never in ſuſpenſe, about things 
we have a clear view of; nor do our wills change fo long 
as we retain the ſame ideas of the ſame things. And God 
having, ever, the moſt intimate, the moſt true, and the 
moſt perfect idea of all things, with their modes, effects, &c. 
his will reſpcRing them, can never be ſuſpended, nor 


(32 ) 


changed. To ſuppoſe it, were to fuppoſe him unwiſe; 
which would deſtroy his Deity ; and therefore cannot be. 

Befides, the will of God is his eflence. His eſſence (as 
before proved) fills eternity, and admits of no ſucceſſion. 
Suppoſe, then (for example's ſake,) that it is the will of 
God to direct and influence, or effeQually to permit me to 
write this diſquifition on the doctrine of Predeftination : 
As I cannot poſſibly write, without his actual permi ſſion, 
and ſupporting power; my writing muſt neceſſarily be 
eternal, in the mind of God : becauſe nothing, in him, 
admits of prius or poſter1us, i. e. of paſt or future. Succeſſion 


belongeth only to creatures. What is now with us, was 


fimply and eternally preſent to him. And what is eternally 
paſt with reſpect to us, is, ever was, and ever will be, ow 
with him. Conſequently, whatever appears to exiſt, either 
as the effect of his poſitive power, or of his ſovereign 
permiſſion (for by one or the other, all things muſt exiſt ;) 
his will either way, muſt be neeeſſarily and unalterably 
fixed, from eternity. | | 
This would admit of more ample diſcuſſion ; but from 
theſe few hints, I humbly apprehend, it will undeniably 
appear, to any unprejudiced enquirer, that it is impoſſible 
but God'muſt have eternally fixed and determined all things 
that have, do, or ſhall exiſt, from everlaſting to everlaſting. 
from the beginning ; Or prevent his bringing ta paſs the 
things before appointed Can an infinite mind, with all 
poſſibilities preſent, ſuſpend bis own determinations, till 
the effects of intervening determinations exiſt ? Impoſſible! 
Yet, into a thouſand ſuch contradictory abſurdities muft 
the rejectors of Predeſtination fall, unleſs they deny the 
divine attributes altogether : As I ſhall endeayour, here 
after to make appear. * 
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You will, I truſt, ſeriouſly and impartially confider what 
has been ſaid. And may the good Spirit of our God lead 


you deeply, and experimentally, into this God-glorifying 
and foul-comforting truth 


I reft your's, &c. 
W.T. 
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LETTER VI. 


— ————— — - ͤu- 


My Dear Friend, 


WaHo can find out the Almighty to perfection 
Can man, by ſearching, find out God? Can creatures of a 
day unravel the inſcrutable myſteries of the eternal mind; 
and by their ſcanty line meaſure the fathomleſs abyſs of 
infinity ? Shall folly dictate to uncreated wiſdom, and tell 
omniſcience what he ought to do ? Yes, vain man would 
be wiſe, though he is born like a wild aſſes colt! Yes, 
man, proud man, is prone to arraign the mighty acts of 
Jehovah ; and ſet np his depraved reaſon, as a ftandard, 
by which to bring his maker to the teſt While unſinning 
ſeraphs deeply bow at the divine footftool, and receive each 
ſovereign mandate without a murmur, or oppoſing thought: 
man, the duſt of time, fraught with rebellion in all his 
powers, dares to indict and condemn the ſovereign counſels 
and conduct, and with an effrontery not to be parallelled, 
preſumes to charge them with injuſtice and cruelty ! 

May that moſt holy Spirit of illumination, who actuated- 
the living creatures, and guided the eye-filled wheels, in 
the vifion which the prophet ſaw by the river Chebar : fill 
your heart, lead you into all truth, and inſpire you with 
underſtanding ; that you might know the things that are 


freely given us of God! Let me inticat you to look up to 
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that Spirit, for direction and wiſdom, while I further con- 
fider the arguments in fayour of that grand truth for which 
I contend. a 

In my laſt, I conſidered, briefly, the attributes of Eter- 
nity and Omnipreſence ; as abſolutely demonſtrative of 
God's having eternally predetermined whatſoever cometh 
to paſs. And I am verily perſuaded, none can conſiſtently 
deny that propoſition without, alſo, denying thoſe attri- 
bates : as will yet more fully appear, if we inveſtigate a 
little farther what has been already hinted in brief. 

I have affirmed that the eternal and omnipreſent God 
muſt have had, ever, and at once, moſt intimately preſent 
to bis underſtanding, all poſſible exiftencies, from the 
higheſt ſeraph to the meaneſt animalculi ; and from the 
moſt ponderous globe to the minuteſt atom ; together with 
all their natures and properties, tendencies and effects. 
And alſo, that, at firſt, theſe could have no exiſtence, but 
an ideal and intentional one, in the divine mind. For, 
there, was in eternity, no being, but God, from whence 
any other being could originate : no other cauſe from which 
an effect could take place; nor could any event, of future 
exiſting matter or ſpirit, be ſecluded from his infallible know 
ledge. Theſe things granted, it muſt undeniably follow, that 
the ſubſequent exiſtence and operations, of all other beings, 
drpended ſolely and entirely upon him; and his will muſt 
direct what, of the univerſality of poſſibilities ſhould actually 
exift and operate. For, as their exiſtence depended upon 
him, he could not give it, without determining to give it ; 
his will and pleaſure muſt direct what ſhould be, and when, 
and how. Things could not give being to themſelves ; 
nor could they ariie from mere nonentity : There muſt be 
a prior efficient cauſe; and this could be no other than 
God. It is moſt clear, then, to the eye of reaſon itſelf, 
that God created the heavens and the earth, and all things 
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therein. It is alike clear, that he could not give being to 
them, contrary to his will. It is evident allo, from the 
above perfections, that the nature, properties, and eſſects 
of things, were eternally preſent to his view : nor could he 
give being to that, the exiſtence of whoſe nature, proper- 
ties, tendencies, &c. were contrary to his determination, 
will, and choice. Conſequently all are, and muſt be, 
according to his eternal purpoſe, and determinate counſel. 
In the very nature of things it cannot be otherwiſe. To 
ſappoſe the contrary, would be to ſuppoſe, that new act 
of will continually take place in the divine mind : which 
would be attended with fuch derogation from his perfec- 
tions, and with ſuch flagrant contradictions and abſurdities, 
that it cannot be admitted. Some of theſe, give me leave 
to lay before you. 
I. If any new volition, or act of will, were, at any 
time, to ariſe in the mind of God; it would deftroy his 
eternity: for, ſuch new volition muſt neceſſarily have a 
when and a date from whence to originate; i. e. it muſt 
have had a beginning ; and its duration may be counted 
by moments, or ſucceeding lapſes uf time: which ſuppoſes 
eternity divided, and immenſity to be meaſurable. 
2dly. The ſuppoſition would deſtroy his omnipreſence; 
for this new act, and the things concerning which it is put 
forth, could not be eternally preſent or known to the divine 
mind. It is, I apprehend, a felf-evident truth, that no 
intelligent being, whether God, angel, or man, can cer- 
tainly foreknow a future act of his own will. God, indeed, 
knows all the future volitions of his creatures; but then, 
they are not future to him; but always and ever preſent. 
With regard to creatures, they cannot certainly know a 
future volition, without having that very act of will 
preſent to the mind. The acts of will are, in order of 
nature, prior to the knowledge of them: conſequent]y, 
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eur knowledge of a volition cannot precede its exiſtence. 
cannot know my own determinations, till I have determined. 
And, I think, I may attirm (though I would do it with the 
moſt awful humility,) that God cannot know his own will, 
choice, or determination, till he has willed, choſen, and 
determined. Theſe things are clear and evident: becauſe, 
the nature of the will is ſuch, that it cannot be in ſuſpenſe, 
when the mind has a clear view of the things about which 
a volition is put forth. Therefore 3dly, It is impoſſible 
that any new act of will can ariſe, in a rational being, 
without a cauſe for that new volition. There muſt be ſome- 
thing in the view of the mind, which was not there before, 
to be the occaſion, ground, or realon of this new act. But 
this cannot be with retpe&t to God; becauſe it follows, 
from his omnipreſence, that all futurities are, at once, and 
ever, molt perfectly preſent to, and with him: and there- 
fore no occaſion, ground, or reaſon, can ariſe in bis mind 
to produce any ſuch new act. Conſequently, if any new 
yolition is ſuppoſed to take place, it muſt be from no 
motive, reaſon, or ground whatſoever, and to no end: 
becauſe, nothing new, or unknown, can come vp to view, 
to direct the will into a new channel. No new end can 
preſent itlelf to him, nor any new plan or ſcheme, poſſibly 
take place in ſuch a mind as his. Therefore, if any new 
volition could have exiſtence in God, it muſt be without 
choice, deſigu, motive, or end: which would be contradic- 
tion and abſurdity altogether, and fink the Ommniſcient 
to a level with an idiot. 

4thly. Another intolerable conſequence, which would 
ariſe from the above ſuppoſition, is, that there would be 
an efte&t without a cauſe. Whatſcever bath birth in time, 
mult be an effect; and owe its exiſtence to ſome preceding 
cauſe, If a new act of will were to take place in God, it 
mutt be in time: for all before time muſt be eternal. Such 
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new act, then, muſt be an effect: but it would have no 
cauſe, either in or from God himſelf, nor yet from any 
creature. Not from God: becaule, as omniſcient, all his 
own acts of will, power, wiſdom, juſtice, &c. muſt have 
been eternally known, and preſent to him. Not from the 
creatures: becauſe all that can poſſibly ariſe from them, 
were alike eternally preſent to his view. 80 that this 
ſuppoſition carries in it this flagrant coutradiction: an effect, 
which as ſuch, muſt have a cauſe; and yet cannot poſſibly 
have any cauſe at all. 

Many more things might be obſerved, to ſhew the in- 
confiſtency, abſurdity, and impoſſibility, of the above 
ſuppoſition. Bat as they will come of courſe, in treating 
of others of the divine perfections, I ſhall add no more here. 
Wiſhing you to weigh theſe confiderations in the impartial 
ballance of unbiaſſed reaſon ; I reſt your fincere friend, &c. 

W. I. 
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LETTER VII. 


KE... — 


V Dear Friend, 


I was once, in the ſame ſentiments with you: and fo 
firmly attached to them, that I thought it ſcarcely poſſible 
for a good man to believe (what I then called) the abſurd 
doctrine of Predeſtination. It was an awful error; and I 
defire to be eternally thankful, and to adore diſcriminating 
grace, that I was not left to perſiſt in it. My conviction 
was nat by man: but, being led to conſider the divine 
perfeRions ; their nature, as revealed in the word, aud 
manifeſted in the works of God; I clearly taw, in them, 
the grand truth I had formerly oppoſed. The more I 
contemplated the exc2llencies of the uncreated majeſty ; 
the mere certataty, and the brighter glory, I beheld in this 
capital and fundamental doctrine. And I am moſt firmly 
convinced, that no man can, conſiftently, believe a God, and 
deny Predeftination: For, if this fall, bis perſections and 


. providence mult fall with it: as my friend, I doubt not, 


will alſo clearly ſee, if, with attention and impartiality, 
hmplicity and prayer, he conſiders the real nature of the 
divine attributes. 
You will I truſt, throw afide prejudice, and carefully 
aud candidly examine, what I have now to offer from 
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two more of theſe attributes, viz. Omniſcience and Im- 
matability. 

Omnilcience is that perfection by which God is infinite 
in knowledge and underſtanding. It includes a moſt perfect 
and abſolute knowledge of himlelt, i. e. of his own etlence, 
or of all his attributes, in their unbounded extent. It 
atfirms him to know his own witdom and power; together 
with all poſlibilities and futurities ; his own purpote and 
will, and all the conſequent effects of both. It compriſes 
an abſolate and eternal knowledge of things extra ſe, or 
out of himſelf: their cautes, effects, time, places, modes 
and circumſtances, in all their boundleſs variety. Not 
an atom, through the univerſality of things, with all its 
multiplicity of changes ; not a thought, that ever did, or 
will, ariſe in human or angelic minds, nor any of its effecta, 
but were from eternity perfectly known to him. In a word, 
there is nothing knowable, or poſſible, from eternity to 
eternity, but he perfectly and everlaſtingly, knew, and 
knows, 

Immutability is that perfection, by which God is un- 
ebangeable in his nature, or invariably te ſame yeſterday, 
to-day, and forever, in his eſſence, will, power, knowledge, 
wiſdom, goodneſs, juſtice, mercy, love, &c. It declares 
him to be of one mind, and that none can turn him ; and 
that the thoughts of his heart are the ſame through all 
generations. So that it is impoſſible that the leaſt altera- 
tion or even a ſhaduw of turning, can ever take place in 
him. Theſe perfeRions are included in his eternity and 
omnipreſence, and all confirm each other. 

Now as theſe attributes are truly predicated of God, it 
maſt neceſſarily follow, 

I. That all things are the objects of the decrees of God. 

II. That his decrees, will, and purpoſe, are eternal 
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I. All things are objects of the decrees of God, 1ſt. be- 
cauſe they are the objects of his knowledge. And 2dly, 
becauſe though he knows them, and has power to prevent 
them, yet, he permits their being. 

1. They are the objects of his knowledge. 

That God has an eternal knowledge of all things, need 
not now be proved. But the queſtion is, whether he knows 
them in conſequence of his having decreed and determined 
their exiſtence and effects? 

This, I apprehend, will be paſt all doubt, if we confider, 
that there can be no true knowledge of any thing, where 
the thing is not conceived, or rightly apprehended in the 
mind. The infallible certainty of the things known con- 
ſtitutes real knowledge. God's forcknowledge (or rather 
abſolute and ever-preſent knowledge) of all things, proves 
that they muft, aud thall, ſurely cxift : though that know- 
ledge is not the direct cauſe of their exiſtence: for the caute 
mutt be ſought elſewhere. 

God mult be infallibly ſure of the things foreknown, or 
he could not be ſuid to foreknow them. But from whence 
could this certainty ariſe, if not from his own immutable 
will? His having determined them, muſt be the fource, 
both of their certain exiftence, and of his own inunatable 
knowle.lyz, For, as a late great maſter in Iſrael bath 
obterved, © Certain and immutable: knowledge, is founded 
on fome certain and immutable cauſe ; which can be no 
other than the divine will. God knows that ſuch and ſuch 
things will be; becauſe he kath determined, in his will, 
that they 1h4ll be.“ 

And it is fclf-evident, that nothing can, with abſolute 
certainty, be foreknown ; without ſome infallible ground 
fur that foreknowledge. The foundation of it muſt be 
permanent and ſtable, as the immutable will of God is, 
or tte ku led ie cannot be infallibly fare, 
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If we conſider knowledge as having place in intelligent 
creatures, it is demonſtrable, that they can have no founda- 
Von for real knowledge, but what ariſes, cit:.er from ri 
tun will, or the will of another. They cannot know (for 
inſtance) their own future voluntary acts, unleſs thoſe acts 
are their preſent determination ; nor can they know any 
thing, that depends not on their own will, any further than 
they know it to be the will of another. But neither a man's 
own preſent will, nor the preſent will ot any other human 
being, can miniſter infallible ground of forcknowledge : 
becauſe the will of man is mutable ; and conſequently 
precarious and uncertain. A thouſand intervening things 
may influence him to a change of purpote. But it not; 
and the will ſhould remain the ſame; yet, innumerable 


unforeſeen occurrences might intrude, and render abortive | 


every effort to execute the things deſigned. Conſequently, 
nothing in creatures can be any ground of infallible 
foreknowledge. 

And this will appear till more evident, if we conſider, 
what it is that conſtitutes a real, permanent, and certain 
ground for ſuch knowledge: which I take to be this: 
Ift. A knowledge of the will of him, on whom the thing 
known depends. 2dly. An undoubted certainty of the 
permanency and ſtability of his will. And 3dly, that his 
wiſdom and power are equal to the execution of the things 
determined. There muſt be a knowledge of theſe, before 
any abſolute certainty of future things can take place in 
the mind. But this abſolute certainty can no where be 
found, except in God. And, therefore, nothing can be 
infallibly foreknown ; but as it is known to be his immu- 
table will. 

To examine this a little further, let me aſk : what is it, 
that we do, or can foreknow, unleſs upon this foundation? 
1s it the pufitions of the Eeaveuly bodies, and ſome of their 
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various effects, as eclipſes, change of ſeaſons, &c.? Is it 
the flux and reflux of the ſea, at certain periods? Theſe 


' are (till the will of God, as manifeſted in the eftabliſhed 
| Jaw, or order of nature. Nature, in her operations, 


evidences his will, as clearly as any thing revealed in his 
word: and it is only the divine will, manifeſted in this 
eſtabliſhed order, that can be any ground of foreknowledge 
in theſe operations. How could we know that a body 
lighter than air will aſcend, while the heavier deſcends ; 
that heat will melt wax, while it hardens clay, &c. if 
theſe effects were not apparent laws of nature, as ſettled 
and eſtabliſhed by the immutable will of the Omnipotent 
Ruler? Could we be ſure, that the rolling planets would 
continue to perform their revolutions; and night and 
morn, and ſcaſons again return ; were it not revealed, as 
the ſovereign will, that day and night, ſummer and winter, 
ſeed-time and harveſt, thould continue? Could we be 
certain, that this ponderous globe, hung upon nothing, 
with others more ponderous than it, would continue to 
whirl, with ſuch rapid force, through ſuch immenſe tracks 
of ſpace, and never vary their courte : did not we know it 
to be the will of the wile mover ; and that his omnipotent 
arm is equal to the mighty work? Or could we have an 
abſolute certainty of their continuing a moment longer, 
were we not ailured, by the divine word, and unaccom- 
pliſhed prophecies, that the end is not yet come. 

Theſe things mutt appear evident to the views of impar- 
tial reaſon. From which we may juſtly inter, that no 
creature can have any certain infallible foreknowledge of 
any thing, which has not its foundation, primarily, in the 
ſovereign and immutable will of God, either as revealed 
in his word, or manifeſted in his works. It follows allo, 
that if creatures cannot be to themſelves the foundation of 
infallible knowledge, much ieſs can they be ſo to God: 
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and if they are not the ground of his fore knowledge nothing 
out of himſelf can. Further, as there cannot be knowledge 
of the exiſtence of things, without the exiſtence af the 
things known, and as bare knowledge cannot give, or be 
the cauſe of, exiſtence to any thing (for they muſt have 
either an actual, or a certaiuly determined exiſtence, before 
they can be known ;) we mutt conclude, that God muſt 
have determined all exiſtences and events, before (in order 
of nature) he could know them. And, as his knowledge, 
is eternal and immutable, his will reſpecting all things 
muſt be no lets fo. This will appear with additional 
evidence, by conſidering, 

2«ly. That though God knows them all, and has power 
to prevent them, it he pleated; yet, he permits their 
being. | 

There is not a thing, or circumſtance of a thing, through 
the univerſality of exittence, but God was able, with infi- 
nite eaſe, to have prevented both its exiſtence and effects. 
And no other reaton can be given, why he prevents thera 
not, than becaute it is not his will. For doth, or can, any 
thing come to pats, and the Lord commandeth it not ? 
and if it is not his will to prevent it, it muſt be his will 
(at leatt) to permit it: and, conſequently, they have being, 
becaule it is his will they thould. 1 here is no man that faw 
an advancing event, which was contrary to his will, but 
would, it in his power, prevent its exiſtence. And can it 
be, that HE, who doth according to his will in the armies 
of heaven and among the inhabitants of the earth ; would 
permit the exiſtence of that he withes mould not exitt ? 
Can it be, that HE, whote will is omnipotent; who ſpeaks 
and it is done; who commands and it ftands faſt, and 
whoſe mighty FLAT, the whole creation, united, cannot, 
in the leaſt degree, reſiſt: I ſay, can it be, that HE ſhould 
be the dupe of his creatures; give up the reins to them, 
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and ſuffer them (like an unruly horte let looſe) to run their 
mad career beyond the bonnds preſcribed, and thereby 
endanger the overturning and rendering abortive his own 
infinitely wiſe purpoſes and defigns ? impoſſible! —Befides : 
the will of God is wiſdom itſelf. What he wills is moſt 
wiſe ; yea, infinitely wiſer than its contrary : it being the 
reſalt of conſummate fapience. Contequently, it he ſuffers 
things to be, and wills, or chuſes they thall not be; he 
muſt ſatfer folly to triumph over wiſdom : and be either 
unwiſe, wanting 1kill, or impotent, wanting power. But, 
as neither of thole can be poſlible ; it undeniably follows, 
that whatever hath been, is, or ſhall be; exiſts in conſe- 
quence of his determinate will and choice. 

I could enlarge here: but as it will ſwell my letter 
beyond duc bounds ; and as, I hope, enough has been ſaid, 
to convince my friend, I ſhall leave it and confider the 
IId. head in my next. Wiſhing your ſoul to proſper in 
the grace, knowledge, and reſemblance of God ; I remain, 


Your's, &c. 
W, = 


LETTER VIII. 


My Dear Friend, 


Is my laſt I proved, that God's fore-knowledge of 
all things that ever did, or ever ſhall, come to pals, is 
founded on his will. I now proceed, 

II. To ſhew, that the decrees, will, and purpoſes of 
God, are, and muſt be, eternal. 

'This, indeed, is demonſtrable, from all the divine 
perfections: but, eſpecially, from his immutability; to 


which I ſhall, at preſent, more immediately confine 


myſelf. 

In ſuch a being as God, cternity and immutability ſtand 
efſentially connected: and are two names for, almoſt, the 
ſame attributes : nor can I conceive, with what propriety 
apy can allow that God is eternal, while they deny him to 
be unchangeable. The abſurdity of ſuch a procedure is 
ſo glaring, that, did not prejudice blind their underſtand- 
ings, and lock up their minds trom all conviction ; every 


one that poilefles the powers of reaſon and reflection, 


would be aſhamed of it, But, as you, and others, are thus 
inconfiſtent, I ſhall, 

1. Briefly conſider the attribute of unchangeableneſs, 
in counection with the doctrine of predeſtination; and 
prove, they muſt ſtand or fall together. Aud then 2dly, 
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point out tome of the abſurd conſequences which mutt 

follow, on not admitting, that God's foreknowledge is 

founded upon his will : and on denying, that his will and 
ſes are eternal. 

1. I ſhall briefly confider this attribute in connection 
with the doctrine of predeſtination, and prove they muſt 
ſtand, or fall, together. 

Immutability is that perfection in God, which eminently 
runs through, cements, and adds perpetuity to all the reft. 

So that, if that cannot be ſupported, theſe muſt fall ; 
but, if that ſtands, th:ſe muſt alſo. What I have parti- 
cular reference to, is the abſolute ſtability, permanency, 
or unchangeableneſs of the divine will: in which lies the 
very effence of immutability. For a mutable God would 
be no God at all. And to ſay that God is immutable, and 
yet to ſuppoſe a change in his will ; is ſuch a flagrant con- 
tradiction as none can rationally allow. So that if there is 
a God, he muſt be immutable : and if immutable at all, 
he muſt be fo in his will. And what is predeftination, but 
the eternal will, and immutable purpoſe of God reſpecting 
all things? Or (in other words) the eternal fixedneſs of 
his mind, relative to their whole exiſtence, agency, and 
duration: Predeſtination is neither leſs nor more than 
this. For | 

If God be an infinitely perfect being, he muſt be eter- 
nal ; or (which is the tame) immutable, in his will, pur- 
poſes and defigns. 

God's eternal, immutable will, purpoſes and deſigns, 
teſpecting the whole of created things and events, is what 
we underſtand by predeſtination, in the utmoſt extent of 
the term. 

Predeſtination, then, and the eternal, immutable will 


of God, concerning all things; are perfectly ſynonimous, 
and convey the ſame meauing. 
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Conſequently, if we deny Predeſtination, we muſt al 
deny God to be immutable in his will: and as immutadility 
of will is effential to his nature (tor an infinitely perfect 
being can never change ;) it follows, that a denial of his 
immutability, is, in fact, denying his exiſtence. Conſe- 
quently, if abſolute predeſtination (or the eternity and 
immutability of the divine decrees) be not true, there can 
be no God, and Atheiſts are in the right. Which may be 
further proved, thus : 

Whatever is eflential to, or conſtitutive of, the divine 
nature ; cannot be denied of God, without denying bim to 
exiſt. 

But Predeftination, or the eternity and immutability of 
his will, is eſſential to his nature. 

Therefore to deny Predeſtination, or the eternity and 
immutability of his will; amounts to a denial of his Deity 
and exiſtence. 

I would flatter myſelf that my friend muſt perceive the 
propriety, and juſtneſs of this reatoning ; and that he will 
renounce thoſe principles, which are ſo neceſlarily and 
direQly atheiſtical in their conſequences. Principles which 
ſtrike at the very root of Deity ; and could they be folidly 
demonftrated, would render the cxittence of God impotlible ! 
Which conſideration leads me 

2dly. To point out ſome of the abſurd conſequences, 
inſeperably connected with the denial, that God's fore- 
knowledge is founded upon his will: or that bis will and 
purpoſes are eternal. 

And here I would obſerve, that if God's foreknowledge 
of things is not founded on his will; it mutt be founded on 
the will of ſome other being, or ret:it from the things 
themſelves. If on the will of ſome other being, that being 
muſt be God; no leſs divine than the forcknower himſelf; 
and, in that cate, we thuuld be preſented with a plurality 
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of Deities. For, I have before proved, that there cannot 
be any infallible knowledge of futurity, but from the 
immutable will of him, who is both Omniſcient, and 
Omnipotent. Conſequently, all thoſe intelligent beings, 
whether angels or men, on whoſe will this knowledge 
were founded, mult be ſo many Deities. 

On the other hand if we ſuppoſe the divine foreknow- 
ledge, to be founded, though but in part, on things materia! 
and inanimate ; then 

1. Thoſe things mult have operated as cauſes, by pro- 
ducing effects on the divine mind, eternally before them - 
ſelves exiſted : otherwite God's knowledge ot them could 
not have been eternal. Therefore, you muſt, on your 
principles, be reduced to this dilemma : viz. either to 
deny the eternity of God's knowledge; or to affirm, that 
the things known gave birth to the knowledge of them, 
eternally prior to their exiſtence. 

2dly. On this 1uppoſition, God mutt be infinitely beholden 
to his creatures ; in that they gave him that knowledge, 
without which he could not be Ommi/cienrt. For he could 
not have this pertection, had he not, trom everlaſting, 
perfectly and infallibly foreknown all things. If, ther, 
his knowledge be founded on the things known ; they muſt 
contribute to the production of this attribute: and God be 
dependent on the minuteſlt circumſtance of every fimple 
atom, for a pertection cttential to his Deity. 

3aly. It Cod forcknew all things, only becauſe they would 
exilt, 1. e. if his knreeledge be founded on them ; then, he 
could not have avy hand in their production and formation, 
nor, much lets, in tupporting them; and, leatt of all, in 
directing them to any end; or, if he had, he muſt be 
campelicd thereto by fome power extrinſic to himfelf, For 
if his will was uot prior to, and the foundation of his acts; 
nothing in bhimiclt could. But, if his own wif was that 
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which influenced him thereto; his knowledge muſt de 
founded on that: as he could not know the things willed, 
unleſs he had firft willed them. So that it follows from 
ſuch an hypotheſis, either that God exerts his infinite 
wiſdom and power like a mere machine, compelled to 
motion by other complication of cauſes ; or, that he really 
has little, or nothing at all, to do in the matter. 

But theſe conſequences, aud the ſuppoſition from whence 
they flow, muſt be ſpurned, and renounced by every 
rational mind. 

Here ſhould an objection ariſe, and you ſhould alledge, 
that, though God's knowledge of things be founded on 
his will, it doth not follow that his will is eternal.” Then 

1. All the abfurditics, pointed out in my VIth Letter, 
muſt inevitably follow 

2. It muſt deſtroy divine omniſcience, or the eternity 
and infinity of divine knowledge : as appears from what 
has been ſaid in Letter VII. 

3. It muſt deprive God of his immutability, as proved 
above: for what is not eternal cannot be immutable. 

In a word, the ſuppoſition is deſtructive of every perfec- 
tion of the infinite Jehovah : as I doubt not to evince ere 
I conclude theſe Letters. 

I might have conſidered the attributes of Omniſcience 
and Immutability in various other lights with a view to 
this point. But hope theſe are ſufficient to convince my 
friend. Wiſhing you the Spirit of wi{dom and underitand- 
ing, I reſt, 


Your's &. 
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Ah Dear F rien, 


HAviIXG vriefly farveyed the divine attributes of 
Eternity, Omnipreience, Omniſcience, and Immutability ; 
and from thence drawn a few arguments, among others 
that might have been educed, in favor of Predeſtination ; 
I would now beg your candid attention, while I confider 
two other perfections of God: viz, Omnipotence, ang 
Wittlom. 

1. Omnipotence is that attribute, by which God is infi- 
nite in power: or, by which he doth whatſoever he 
pleaſeth. 

Calimitted power is eſſential to Deity, and coincides 
with his very nature and exiſtence, For power belongetb 
unt Gol, even that power which is almighty. With im 
all thipgs are poſlible : and, to the Lord not any thing is 
dickcult. This maniteſtly appears, from all his works: 
for the 1rwifible things of kim are clearly feen from the creation 
of the world; being underſtrod by the things that are mac: : 
even bis eternal pater and Godhead. He is the original and 
toarce of all power; and whatever of it is in creatures, 
relults from his voluntary communication of it. By him 
all things ſubfift, and in him we live, and move, and hate 
our being. He is ſovereign and uncontroulable in the 
exercile of it; for when he verleih none can let. He 
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acteth according 1s his ill in Il. uren ard Earth; and what | 


dis foul defereth, even that be dit, Frery creature both 
animate and inanimate is bound and limitted by him; for 
he ſays to all, as he doth to the fea, /izherto all ye come, 
and no further. His eyes behold the nations, aud he ruleth 
them by his pawer for ever ; and through the greatucis of 


it, Be maketh his enemics in ſubmit themſelves unto him. Ing 


word he is the Power, by u bich all things exiſt; by which 
all creatures act; by which every atom in the univerſe is 
ſupported and guided to its various reſpective ends; and 
by which all ſhall be upheld, and earricd on, till the whole 
of the divine purpoſes concerning them, fhall be minutely 
fulfilted. | 

2. Wiſdom is that perfeftion, by which God not only 
knows; but by which he alfo contrived, purpoſed, ard 
actually conducts all things, in the completeſt manner, and 
to the beſt end. 

This attribute, likewiſe enters into his rature and eſſence, 
for wwr!{dom ei wwith lim; and he is the only ariſe God: 
as his works of nature, providence, and grace, demonſtrate. 
By wiſdom he made the Heavens. The Firmament, with 
all its immenſe retinne of ſuns and worlds, fheweth lis 
handy work. The Earth is founded, and eſtabliſhed, br 
it; every thing thercon difplays it. So that it was not 
without juſt reafon, that the pſalmiſt adoring, cries, 
O Lord, how manifold are thy works! In witdom hoit 
thou made them all ! 

Providence alſo, evidences it, in the preſervation of mun 
and beaft; in upholding all things by the word of his 
power ; in ſuſtaining, providing for, aud ſatisfying the 
defires of every living thing : and in ruling and guiding 
the whole, to their various ends and purpolts. 

Grace, too, manifeſts the ſuperabounding wiſdom of 
Jehovah, both in its plan and execution. This is the 
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wiſdom of God in a myſtery ; the hidden and manifold wiſ- 
dom, wherein he hath abounded towards his creatures. 
The contemplation of which, made the prince of Apofiles, 
with holy wonder and admiration, cry out : © O the depth 
of the riches, both of the wiſdom and knowledge of God ! 
How unſcarchable are his judgments, and his ways patt 
finding out.” In a word, God's wiſdom is eternal, abſo- 
late, compleat, univerſal, and immutable ; without a 
ſhadow, either of defect, or of change. Nothing can be 
added to it ; nor any thing be taken from it. It is a deep | 
unfathomable, an height immeaſurable; a breadth and 
zpgth boundleſs, incomprehentible and infinite. 

Such, my dear friend, is that a/mz7yhty and all. aui Being, 
with whom we have to do : whoſe omniſcient eye, perpe- 
tually, and at once, pervades the univerſe; and before 
whom every heart, and all the ſecrets thereof, are ever 
clear and open, For, there is m creature that is not manifet 
in his ſight. May the profoundeſt awe, and the moſt holy 
reverence of this Divine MayesTy, poſſeſs your foul and 
mine while we point out ſferne of the particulars, which 
might be olfered trom thete attributes, as farther proofs of 
the grand doctrine we are conidering. I would, firſt, lay 
down a few propoſitions, which I ſhall aſſume as axioms 
or ſelf evident truths: and would obſerve, 

1. That as God hath erertcd his omnipotent power, in 
the works of nature, &c. he mull, as a perfectly intelligent 
being, have willed to cxercite that power, prior to his ac- 
tually putting forth thoſe acts of it: fur it would be altogether 
abturd to ſuppoic that he firſt ats and then ww://etb ta act. 
Neither would it be leſs irrational, to ſuppoſe, that he 
knew not what act; he was going to put forth: which, 
however muſt have been the cale, if bis will did not deter- 
mine, and direct his almiglity arm in its exerciſe. More- 
over, as an infinitely wiſe being, he could not determine to 
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put forth acts of power, and exerciſe his power accordingly, 
without a previous knowledge of their effects aud opera- 
tions; and what the reſult would be: for it cannot be 
ſuppoſed, that perfect wiſdom could work, without know- 
ledge, defign, or end. Conſequently, 

2. God muſt have formed a plan of all his works, and of 
the effects which they would produce, before he exerted 
any act of power towards the accomplithment of them; as 
it will evidently appear, if we conſider, that it is not a 
characteriſtic of wiſdom, but of abſolute folly, to work 
without a plan. No wiſe matter-builder undertakes to 
raiſe an edifice, without a ſcheme, or platform, antece- 
dently drawn. It would imply a moſt egregions abuſe of 
common ſenſe, to attempt ſuch a thing. Nay it would be 
impoſſible, even for the moſt ſkilful artiſt, to execute that, 


of which he hath no idea. If, then, that minute ſpark of 


wiſdom, which is in man, would not admit of ſuch a 
procedure ; can we ſuppoſe, that the Supreme Architect of 
the Univerſe, who is wiſdom itſelf, conld at thus? Can 
he, to whole infinite underſtanding, every poſſible plan is 
eternally, and moſt perfectly, preſent ; reject them all, 
and work without defign, and to no determinate cnd ? 
This would be finking the infinitely wiſe Jehovah to a level 
with an idiot. The ſuppoſition therefore, is fraught, not 
only with blaſphemies, but impoſſibilities. 

The works of God are ſuch, as might be expected from 
the moſt perfect wiſdom; and are too numerous, importent, 
and well ordered, to be exccuted without previous deſign. 
He muſt have had the compleat idea, form, and model, of 
the whole, and of all its parts, in his own eternal mind ; ante- 
cedently to the exertion of creating power : as the admirable 
arrangement and diſpoſition of things conſpicuouſly evince. 
All which are manifeſtly the effect of deſign and forecaſt; 
being wiſely adapted to uſes and ends ſo perfect, as no finits 
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power can improve or equal. Exery part of the vaſt machi- 
nery of nature, diſcoxers infinite art and ikill, in its forms, 
operations, and ends: fo that it would be to the laſt degree 
abſurd, to imagine it is not the effect of unerring counſel, 
forethought and deſign. I conclude, then, that God formed, 
from eternity, the mott perfect plan of all his works : or, 
that he, from everlaiting, fixed on that ſcheme of things, 
which, by his wittom and power, he is now accompliſhing. 

3. This fſcherac, or plan, muſt be infinitely wiſe ; for 
nothing can be the will and pleature of God, that is not ſo. 
Sooner might the grand fountain of light become the centre 
and fource of darkneſs, than an unwiſe volition have place 
in the mind of God. Sooner might the torrid heat of the 
equator generate the intenſe cold of the frigid zone, than 
an impertect purpoſe or deſign have birth in that Being, 
who is abſolute intelligence itſelf. Conſequently, his will, 
purpoſes, and degrees, reſpecting all things, whatever, 
muſt be wiſdom in the abſtract: and that plan or ſcheme 
of things, formed in the divine mind, muſt be the very 
perfection of prudence and rectitude 

4. As the plan itſelf is mott wile, to muſt the various 
ends which God defigns thereby. A being of infinite 
underſtanding. cannot propoſe an nil, which is not pertectly 
confiltent with his own conſummate excellencies. There. 
fore, whatever it be, that God ultimately deſigns by all bis 
works, it muſt be the beſt, the wiſeſt, and moſt perfect. 

5. This grand end, purpoſe, and deſign, can be no other 
than Lis et glory: or the diſplay, manifeſtation, and 
exhibition, of his adorable perfections. For, the Lord bath 
made all things for himſelt : and of him, and through him, 
end tn him are all things. And as this is the higheſt, wileſt, 
and beſt end poſſible, it would be beneath the dignity of 
the infinitely wiſe worker to propoſe, or purpoſe any thing 
ſhort thereof, It is morcoyer demonſtrately evident, from 
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the whole tenor of ſcripture, that all things in nature, pro- 
vidence, and grace, arc /ub/ervicrt to, really declarative of, 
and ſhall ultimately erminute in, the glory of him, who 
worketh all things according to the couniel of his own will. 
And, if this will be eventually the caſe, it muſt have been 
the chief and primary intention of God, in all his works. 
For what can be more ridiculous, than to ſuppoſe, that 
ſuch a glorious and ſublime event ſhould be the efiet of 
mere chance? or, that things inanimate, things animated, 
and intelligent beings, as angels, men, and devils, with 
natures and principles ſo contrary and oppoſite ; thould 
fortuitouſly co-operate, to bring about this laſt and grand 
reſult of all? Conſequently, as they do, and ſhall finally 
unite and harmonize in promoting God's manifeſtative 
glory; it follows, that God himfelf muſt detign, ſuperintend, 
and guide the whole. Hence I conclude 

0. That the divine plan muſt comprehend, and take in, 
the whole compats of finite being, in all its moditications, 
eftects, operations, and ends; with all the circumſtances 
of time, place, relations, qualities, &c. whether of matter 
or ſpirit, from the beginning to the end. For it God's 
intentional end be his own glory, or the diſplay of his 
ſupereminent excellencies ; he muſt be the efficient agent, 
that orders and direct all the means thereto : otherwite, he 
could have no abtoiute certainty of the events taking place. 
God, as Omniſcient, pertectly knows every poliible way of 
diſplaying his perſections. View him as conſummate in 
witdom, and he would not but chute thoſe means which 
were wiſeſt, and beſt, and molt congruous to his deſigns. 
And as Omnipotent, no bar could stand in ſucceisful oppo- 
ſition to the execution of his purpoſes. In the plan which 
he had eternally fixed, God, alſo infallibly knew, not only 
the grand reſult of his intentions, his own glory ; but all 
the boundleſs variety of ſubordinate ends, that ſhould 
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coaleſce and terminate in that, and every mean to theſe : 
and as his 4zmwuicdge of them is founded on his 1, the 
whole muſt have been abſolutely and eternally determined 
by him, who doth according to his will, in the armies of 
beaven, and among the inhabitants of the earth. 

I conclude, then, that God as Omnripotent, and perfectly 
w/c, could not exerciſe thoſe perfections without a will 
and purps;e to to do. That conſequently, he muſt have a 
pre-couceived , form, or model, of all his works, 
before he exerte.l his power in their produRion. That his 
plan muſt be infinitely wife, That the ultimate end, 
primarily and immmadly defigned thereby, was the greateſt 
and bett poflible. Which end, conlequently, muſt be the 
manileſtation of his own glory: and that, for theſe reaſons, 
the divine plan muſt comprehend and include the whole 
compaſs of finite being, with every attending circumſtance, 
operation and effict; and the whole eternally determined 
by him, who declures, that Zis counſel ſhall lard, and that 
Le will do ail tis pleaſure. 

These things, I apprehend, are not only demonſtrable 
from feripture, but alſo from principles of reaſon ; and are 
{!f-evident, to every competent unprejudiced mind. 

You will I truſt, ſeriouſly weigh, what has been faid. 
And may the Lord give you underſtanding in all things. 

] am, &c. 


* 
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LETTER X. 


My Dear Friend, 


IN my laſt, 1 hid down ſome propoſirione, which 
I apprehend mult appear felt evident to every one who 
really, and firmly believes, that God is omnipotent in 
power; and conſummate in wiſdom. Only allow theſe 
axioms, and the point under confideration muſt be granted. 
But as theſe attributes of Deity, muſt be diſpated by every 
conſiſtent oppoſer of Predeſtination, I thall endeavor to 
demonſtrate them more largely; and prove, that if abſolute 
Predeſtination be not true, infinite power and wiſdom, 
cannot be juſtly predicated of God. 

Let me, then, firſt, briefly confider the nature and 
operation of power and wiſlom in rational and intelligent 
beings. And from thence, ſeconnly, draw ſuch conclofions 
and arguments, as muſt neceſſarily refult from ſuch pre- 
miles; and by which I truſt, the great truth now under 
examination, will be cſtabliſhed beyond all rational 
contradiction. 

J. I would briefly confider the nature and operations of 
power and wi/dm, on rational aud intelligent beings. 

I take power, in its firſt principles, to be, (1) an ability 
to exert all, or any of the facultics of the mind, at plea- 
ſure: and (2) an ability to carry the mental dutigns, and 
volitions, into actual execution, 
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All acts of what kind and nature ſoever, whether intel- 
jectual in the mind, or put forth extrinſically on outward 
objects; are exertions of that attribute we call power. 
So that power in exerciſe is the actings of the mind, in, 
on, and concerning itſelf, or others. 

In a till more fimple view, it is but another name for 
the effectual efforts of the will, to accompliſh its own 
purpoſes. The will is the immediate antecedent, and 
impulſive cauſe, of all free acts of power, in intelligent 
agents; ſo that they can put forth no act of it, with any 
defign, or to any determinate end, without firſt chuſing, 
and reſolving ſo to do. Conſcquently, the ſource of 
power with regard to its exercile, is ſeated, and centered 
in the will. Power, then, as conſidered as productive of 
effects, is the will acting on things exterior to itſelf: or, 
the volitions of the mind, ſucceſsfully terminating on its 
objects, to the accomplithment of its own wiſhes and 
defigns. 

In rational creatures, there may be a will to exerciſe a 
power, which they cannot perform, being bound and 
limitted (1.) by ſuperior agency, (2.) by the narruwneſs 
and circumſcription of both their mental aud influential 
ſphere. 

They may be impelled to put forth acts, in ſome ſenſe, 
contrary to their wills; but they exert no free, or untorced 
acts without the will being the innnediate cauſe. But, 
with reſpect to God, nothing extrauneous can bind, limit, 
or oblige him to an exertion, or non-exertion of power; 
and, therefore, its exerciſe is wholly directed and limitted 
by his own tree ſovereign pleaſure. Indeed, if we contider 
power in its primary ſente, as an ability to act at pleature, 
there may be, and is, a capacity for acts, that are never 
put forth. But, conlidered in its exerciſe, what God doth 
not will to be done, cannot be done: aud what he willeth, 
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cannot but be done. In this ſenſe the ⁊ “, of God may 
juſtly be called, omnipotent. For what is omuipotence, 
but abſolute ability, or power, in the will of God, to 
perform all his pleaſure ? 

Witdom, in its primary fignification, I take to be the 
faculty of juſt perception, knowledge, and judgment: or, 
a capacity of perceiving, knowing, judging, and ordering 
things aright. 

In a ſecondary view, it is the preferring and willing 
that, which is juſt, right, and good. 

In a third, or manifeſtative . view ; it is conformity of 
actiou to right principles; or, a conduct correſpondent 
with truth, and fitneſs, in their being and excellence, 


The firſt we may call, wiſdom in its principle and 
eſſence. 


The ſecond, wiſdom in its eſfect or operation on the 
mind. 

The third, wiſdom in diſplay, or the manifeftation of 
it to others. 

The two latter are the neceſſary refult of the former : 
but it is by the laſt only, that human beings can diſcover 
where this excellence refides. 

Wiſdom, then, as to its nature, hoth in God and rational 
creatures; may brictly be defined thus: Truth in the under- 
Handling, with approbation of the will, diſplaying itjetf in 
correſpondent attions. Or thus: Truth in the wnderſtamitng, 
influencing the will tu actions juft, right, and gwd. Wildom 


cannot be where there are not truth and rectitude; for 


thete, are etlential to that: and truth and re&itude, in 
being and operation, are wiſdom in etience al, manifeſta- 
tion. 

From what has been obſerved, concerning the nature of 
theſe attributes, we may trace ſomething uf their operation 
in intelligent creatures. Wiſdom then, we tec, in its 
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primary source is just idea, or truth in perception. For, if 
we do not conceive of things as they are, we can have no 
true knowledge ; nor, conſequently, can we form any right 
judgment of them. For perception is the ſame to the foul, 
that the retina is to the eye of the body. It is there that all 
ideas, or images of things are first formed ; and, according 
as they are there delineated and contemplated, ſuch are the 
after actings of the ſoul about them. If things be seen 
naked, and in their real and native form, our perceptions 
of them are juſt and true: but, if viewed through any 
diſtorting medium, the image of the object thus perverted 
or miſrepreſented, will be accordingly drawn on the retina, 
or perceptive faculties of the ſoul ; and the foul not being 
aware of the change cauſed by the medium, forms unjuſt 
and falſe conceptions. And here I apprehend, lies the real 
and original ſpring of all the error in the world ; namely,* 


Hence, evil ſeems to have had its firſt entrance into the human 
heart. Satan, who in the ſerpent lay in wait to deceive, represented 
things to Eve through a falie medium ; which produced in her mind 
unjuſt conceptions both of herſelf and God; and, conſequently, 
perverted her judgment. Her judgment being thus misinformed, 
the will followed its deluſive diQtates ; and inſtead of aſking counſel 
of God, or her huſband, the boldly took of that fatal tree. 

It has bevn afſerted by fome, that God could not have prevented 
the fall, confftently with :nan's flate of trial, and the freedom of 
his will. But, if what is here obſerved be juſt, I apprehend that 
the Almighty, had it been his ſovercign pleaſure, could with infinite 
eiſe, and without the lealt infringement on the liberty of the human 
will, have rendered the temptation entircly abortive : and this, by 
only ſuggeſting a ui of the fraud, and by injecting a ſeaſona- 
ble d:Fidence into the mind of Eve; which would naturally have led 
her to ſuſpend her judgment, at leaft till ſhe had acquainted Adam 
therewith, aud aſked his advice thereon, This without any force 
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tue viewing of things through mediums, which, changing 
the appearances of objects, produces miſtaken conceptions 
and false ideas. The ſuppoſed knowledge, thus obtained, 

being not true, the judgment draws wrong and unjuſt 
conclufions ; and the will, following the erroneous dictates 
of the underſtanding, ſtamps the conſequent actions with 
error and folly. But, if the foul conceive of things in their 
true nature, with their effects, modes, relations, connections, 
c. the knowledge conveyed hereby will be juſt and true: 
and the underſtanding, thus truly illumined, judges of the 
things it contemplates, with preciſion and truth; and 
diſcovers the beauty and excellence of ſome things above 
others, which immediately creates in the mind an approba- 
tion and preference of that which is moſt lovely, juſt, and 
good. Here wiſdom is manifeſted to be in the will, by its 
chufing that which is moſt excellent, and rejecting the 
contrary. If the object of the will's choice, be ſome good 
to be dane, or to be enjoyed, the will then acts upon, and 


excites the powers of the foul, in order to find the beſt 


means of obtaining the defired end: the underſtanding 
points them out, and the will obeys its intimation, and 
exerts its influence for their accompliſhment. The will, 
thus exerted, is power in exerciſe : or, the exertion of will 
is power in operation. And the will, thus operating to 
effect juſt and wile deſigns, is wiſdom in diſplay and 

From what has been faid I would remark three things. 


1. That though wiidom has its reſidence primarily in the . 


or conſtraint on the will, and agreeably to the nature and operation 
of all the powers of the foul, would have abſolutely prevented the 
awful cataſſrophe: for Adam was not d:ceived, but the woman 
ing deceived, was firſi in the tranigreffion, And, as he was not 
deceived himſelf, he might have und-ceived her. 
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underſtanding, yet, the exerciſe and manifeſtation of it, as 
well as of power, lies in the will: and though the will is 
governed by the underſtanding, yet, in return, the will 
guides and impels (if I may fo ſpeak) the mind in its 
ſearches, and reſearches after truth; and acts in the con- 
trivance of every ſcheme, as well as in the execution 
thereof. 

2. That the will always prefers and follows that which 
the judgment or underſtanding points out as mot eligible : 
and if the mind be nncontaminated with evil, divefted of 
prejudice, and unbiaſſed by every thing but by love of 
rectitude and truth; wiſdom will charaQterite both its 
volitions and its out ward acts. 

3. That, as the source of active power is centred in the 
will, it cannot (if paſſible) but execute its purpoſes : for 
the very idea of willing a thing implies a determination to 
effect the thing willed ; and where there is no bar ſuperior 
to the power of the will, it muſt and will execute its own 
defigns. 

Theſe things I apprehend, are in the very nature of the 
faculties ot the ſoul; and agree with the univerſal ex- 
perience of mankind. 

Let us now aſcend a little higher, in our views of theſe 
matters. 

And here I think, we may with propriety affirm, that 
as God created man after his own image, the foul, in its 
primitive ftate, bore ſome analogy or reſemblance to the 
divine mind: and poſſeſſed ſomewhat of thoſe powers in a 
limited degree, which are infinite in bim. For it cannot 
be ſuppoſed, that he endued man with thoſe excellencies 
which did not in a ſupereminent degree (or rather, without 
degree) refide in hiimſelf. 

God then, as nnlimited in wiſdom, muſt have eternally per- 
ceived with infallible and infinfte clearneſs, all things in theis 
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natures, operations and effects, that were poſtible to exif. 
The ideas, or images of them, with all their numberleſs 
modifications, &c. muſt have been from everlaſting, com- 
pleatly preſent to bis mind: fo that he muſt have known 
in truth, all things whatever, with every eircumftance 
thereof. His knowledge being thus perfect, his infinite 
underttanding could never be miſled by falſe appearances, 
or deceptory mediums : nor was it poſſible for his judgment 
to err. Conſequently ſuch clearneſs of idea, ſuch abſolute 
perfection of knowledge, and ſuch truth in judgment, could 
not but be accompanied by infallible efficacy of will. In 
other words, God being ſo con ſummately wiſe in his under- 
ſtanding, all bis volitiuns muſt be abſolute certainty and 
rectitude; and his determinations the very ſtandard of 
wiſdom. And, further, as the volitions, purpoſes, and 
determinations of God, are thus perfectly pure, and juſt ; 
every act of his power which operates as the reſult of his 
will (or rather, which is the will itſelf operating) muſt 
dilplay and exhibit eſſential wiſdom, reQitude, and truth. 
But not to proceed any further here, I would now, as 
propoſed, 

II. Deduce ſuch conclufions and arguments, as muſt be 
the neceflary reſult of theſe premiſes : and by which I truſt, 
the propoſitions (and conſequently the doctrine) will be 


eſtabliſhed beyond any reaſonable contradiction. Which 


I intend ſhall be the buſineſs of my next. 
| I am, &c, 
W.T. 
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LETTER XI. 


My Dear Friend, 


HAVING briefly ſurveyed the nature and operations 
of power and wiſdom in intelligent beings, I come now, 
as propoſed, 

IT. To deduce ſuch conclufions and arguments as mnſt 

neceffarily reſult from ſuch premiſes, and by which I truſt, 
the great truth now under examination, will be eſtabliſhed 
beyond all poſſible contradiction. And this I ſhall do, 
1. from power, 2. from wiſdom. 
iſ. From power. 
By what has been obſerved of the nature and operations 
of power, it appears, that the ſource of it, with regard to 
its exerciſe, is seated and centred in the will. And I would 
add here, that power in its firſt principle, is no other than 
the will itſelf; this faculty being eſſential to its very 
exiſtence : for, without it, there could not have been the 
leaſt poſlibility of a powerful act, in any creature whatever. 
Yea, even God himſelf, could he be ſuppoſed to be deſtitute 
of will, would be utterly void of power; and inſtead of 
being omnipotent, would be impotence in the abſtract. 
This granted, it follows, 

That all things whatever, from the beginning to the ead 
muſt originate in, and be the reſult of, the eternal and 
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determinate will of God. This will appear, if we conſidet 
that every act of power muſt have its ſource, in, and from 
bim. 

There is nothing whatever in the whole creation, but is 
a diſplay of power; and which muſt have a cauſe, and 
originatc, either in the agent working, or ſome other cauſe. 
If power can originate independent of the uncreated mind, 
it muſt be either from matter or ſpirit ; for theſe, as far as 
we know, comprehend the whole of finite being. But, 

1ſ. It cannot originate in or from matter. For power, 
or motion, is no eſſential property of it, under any mode 
or form; it being naturally quiescent and paſſive, and 
without any capability of exerting itſelf, with tlie leaft 
activity: reſt is its natyral poſition ; and fo it would remain 
forever, was it not i to motion by the effort of ſome- 
thing extraneous. View matter under any of its moditica- 
tions; with its infinite variety of operations, by which 
power is diſplayed, we ſhall find all depend on ſome agency 
foreign from the ſubject of that diſplay. Thus vegetable 
power, or the power of vegetation, depends on the united 
and efficacious agency of light, heat, air, &c. The circu- 
lation and motions of the blood, on the action of the heart, 
and all mechanical operations on the power of gravity. 
But I need not enlarge here, as our ſenſes demonſtrate the 
trath, and philoſophers of all ages confirm it. Therefore, 
obſerve, 

2. That as power doth not originate from matter, fo 
neither does it originate from created ſpirits. 

We can form no idea of ſpirits and their agency, but 
from our own minds and their operations: and here we fall 
vaſtly ſhort of juſt and preciſe conceptions ; the ſoul being 
as far above our full comprehenfion, as the heavens are 


above the earth. But this one ſelf-evident truth is ſufficient | 


for my purpoſe ; viz. that every act of the mind, of what 
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kind and nature ſoever, is the effect and conſequent of privr 
agency; and has a real cauſe, which is the reaſon and ground 
of its exiſtence ; diſtinct and ſeparate from itſelf; and with - 
out which the act could not poſſibly take place. No act of 
the-mind can be its own cauſe ; neither can the mind, with 
all its powers, be the unoriginated cauſe of any of its acts; 
as will be evident, it we contider, that perception, or the 
faculty of receiving, contemplating, and retaining ideas, 
or the images of things, is the firſt cauſe in the ſoul of all 
its after acts: for without perception we can have no idea, 
knowledge, underſtanding, nor wal ; and if no will, con- 
ſequently no power ; ſo that if power originate at all in the 
ſoul, it muſt be in the faculty of perception. But perception 
being itſelf an effect, it muſt have a cauſe ; and, therefore, 
cannot be the unoriginated cauſe sf thoſe after ads of the 
ſoul, of which itſelf is an antecedent ground. In ſhort, it 
is evident to demonſtration, that not only the ſoul itſelf 
but all its acts are effects; they are conſequents of, and 
produced by, prior cauſes. It is likewite evident, that in 
all acts, conſidered as eifects. the foul is paſſive; and only 
to be conſidered active in them, as they are cauſes and 
grounds of conſequent effects. Like the great wheel of a 
mill, which is paſſi ve in the reception of the ſtream that 
turns it, but active in ſetting the ſtones in motion: and the 
ſtones are paſſi ve in the reception of the power of the wheel, 
but active in grinding the corn. Or, we may reverſe the 
order: and then the corn is paſſive to the action of the 
fiones ; the ones are paſſi ve to the influence of the wheel; 
the wheel is paſſive to the force of the water; the water is 
paſſive to the power of gravity ; and what is gravity but 
the power of God ! on the whole then, as the mind and all 
the acts thereof, are the effects and conſequents of prior 
agency, it is impoſſible that power, in any reſpe&, can 
originate in or from hence: nor indeed from any created 


(68 ) 


thing, whether matter or ſpirit. Conſequently all muſt 
ariſe ſolely, and alone, from God : and this will appear 
with additional evidence, if we confider, briefly, the nature 
of cauſes and effects. 

Nothing that has being, throughout God's univerfal 
dominion, but is an effect of antecedent agency. No event 
could poſſibly exift without a cauſe. The very nature of 
an event implies this much: and to ſuppoſe the contrary is 
a contradiction, and deſtroys the nature of both cauſe and 
effect. All cauſes (except the firſt) are effects prior to their 
becoming cauſes ; and, as effects, they could not generate 
themſelves, nor be their own cauſe. Neither can they exiſt 
any longer than they are influenced by their cauſes; for 
the preſent being of an event cannot be a foundation of its 
exiſtence the next moment; but the duration of it muſt be 
entirely owing to the continual influence of its cauſe. And 
it will hold true of all cauſes whatſoever, that, if their 
influence be ſuſpended, their effects will immediately 
fubſfide. Thus, if the power of gravity was but to ceaſe 
for a minute, all mechanical operations would ceaſe alfo, 
for the like time; ftop the pulſation of the heart, and the 
blood circulates no more ; and blot out the ſun, and total 
darkneſs inftantly enſues. Now as all cauſes (except the 
firſt) are effects betore they become cauſes, and, as no effect 
can exiſt a moment longer than it is influenced by its cauſe, 
it is evident to demonſtration, that all cauſes and effects 


depend for their exiſtence, through every ir. ſtant of their 


duration, on the inceffant and ceaſeleſs influence and 
agency of the firſt cauſe, Gop : who doth according to his 


will in the armies of heaven, and among the inhabitants of 
the earth. 


Of what has been ſaid this is the ſum. 
All things and circumſtances of things; all cauſes, effeas, 
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or matter, are difplays of, and produced by the exertion ot 

that attribute we call power. Power diſplayed, and by 

which all things are produced, does not originate in, or ariſe 

from, the things themſelves ; but from God the firſt cauſe : 

therefore all power, however manifeſted, and by whom, 

or whatſoever diſplayed, is of God. And if fo, it will 

demonſtrably follow, that all things &c. without exception, 

are the objects of his decrees, will, and choice : and that 

it is impoſſible it ſhould be otherwiſe. For will and porter 
with God (in this reſpect) are the ſame ; his power exerted 
and diſplayed, is his will in act and manifeſtation. In a 
word, to will is power in God; and the fimple volition, 
« LeT 1T et,” generated the whole of matter and ſpirit ; 
and modified the former in all its inconceivable variety of 
beautiful forms ; and adorned the latter with all its wonder- 
ful and aſtoniſhing faculties ; inceſſantly upholds, ſupports, 
and maintains the whole, and all its parts in motion ; and 
dĩrects every iota to its aſhgned end. © He ſpake, and it 
was done: he coramanded and it ſtood faſt. And of him 
and through him, and to him are all things: to v hem be 
glory forever and ever. 

On the whole then, we may ſafely conclude, 

That whatſcever is effected by, or is a manifeſtation of, 
the power of God, is the object of his determinate will. 

But all things &c. without exception, are effected by 
and are manifeſtations of, the power of God. 

Theretore all things &c. without exception, are the 
objects of his determinate will and choice. 

I might have enlarged mnch more on theſe things ; but 
as I would ſtudy brevity, I forbear ; and come now to educe 
ſome arguments from the wiſdom of God: but that ſhall 
be the ſubject of my next. 


Jam, &c. 
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LETTER XII. 


On ————Tz+Ta——_— — 


My dear Friend, 


I come now, in the ſecond place, as propoſed, to deduce 
ſome arguments trom the nature and operation of wildom, 
in favour of the point before us. And here permit me to 
premiſe as axioms and indiſputable truths, the fullowing 
things : 

1. That no principle of operation can act contrary to its 
nature. 

2. That wiſdom, as a principle operating in the mind of 
an intelligent being, can never act contrary to its nature: 
that is to ſay, unwiſely. Conſequently, 

3. Whatever acts of folly are diſcovered in rational crea- 
tures, they muſt ariſe from another principle; wiſdom 
cannot be the immediate ſource of them. Therefore, 

4. In whatever being there is the leaft warping to error 
in judgment, will, or act, perfect wiſdom cannot refide * 
or witdomcannot poſſeſs the whole of his intellectual powers. 
Darkneſs and error muſt in part have the rule. For 

5. Perfect wiſdom utterly and eternally excludes igno- 
rance, darkneſs, error, evil, &c. both in underftanding, 
volition, and action. But 
6. This perfection reſides no where but in the infinite 

mind, there it eſſentially dwells ; yea, it is his nature and 
eſſence, and operates on all things, throughout all the extent 
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of time and place agreeably to its own nature, without the 
leaſt ſhadow of defect. God is light, and ia him is no 
darkneſs at all. 

Theſe things premiſed, let us examine whether it be 
compatible with infinite wiſdom to leave, ſuffer or permit, 
any the leaſt iota of created things, or circumſtances, to 
take place undetermined by him ; or, which he did not 
eternally purpoſe, and chuſe ſhould have place, being and 
exiftence. If it be, I give up the point, but if not, the 
doctrine muſt ſtand more firm and permanent than moun- 
tains of braſs, never to be moved by all the wit and wiſdom 
of men. 

In a former letter I defined wiſdom to be, truth in the 
underſtanding, with approbation of the will, diſplaying 
itſelf in correſpondent actions: or thus, truth in the un- 
derſtanding, influencing the will to actions, juſt, right and 
good. 

If this definition de juſt (as, I think cannot be diſputed,) 


it undoubtdly follows, 


1. That God, as perfect in wiſdom, muſt have all truth 
in his ungerftanding ; or the moſt perfect and true idea, 
knowledge, and judgment, of all things poſſible, knowa- 
ble, or conceivable. Not an idea, thought, or volition of 
any creature; not an act of body or mind; not a circum- 
ſtance of motion, quality, relation, time, place, effect, 
conſequent, &c. of matter or ſpirit, under any potſible 
mode of exiftence, but muſt from eternity, be moſt perfect 
in the conception of, moſt intimately preſent with, and 
with abſolute and perfect clearneſs known to Him whoſe 
underflanding is infinite. Conſequently, | 

2, He mutt have an indubitable certainty, what, of all 
poſſibilities conceivable in his infinite mind, are moſt meet, 
fit, and proper, and mott agreeable to his wiſdom to have 
place, being, and exiſtence. And, 
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3. As infinitely wiſe, he muſt not only nov, but chuſe 
what is beft. - To know what is infinitely good and prefera- 
ble, and not to prefer and chuſe that good, is contrary to 
the nature of wiſdom. Sooner may light coaleſce with 
darkneſs, than wiſdom not prefer and chuſe the greateſt 
good. And this, becauſe, 

4. God, as compleatly wife, muſt poſſeſs abſolute and 
eternal rectitude of will. Whatever choice or defign warps 
in the leaſt degree, from uprightneſs, faithfulneſs, and 
truth, is incompatible with perfect wiſdom : therefore, the 
deſigns, ends, choice, and determinations of God, muſt be 
holy. juſt, and good, and, forever, the beſt poilible: or, 
he cannot be infinitely wile. For, 

5, His wiſdom renders it impoſſible that ever a change 
can take place, or a new volition ariſe in his will. Nothing 
demonſtrates want of wiſdom more, than fickleneſs and 
inſtability : unſettled purpoſes always flow from ignorance, 
or folly. Theſe are at the root of all the mutability diſco- 
verable, in the volitions, and actions of men: for where 
the former is not, the latter cannot be. Becauſe, perfect 
wiſdom, as it implies abſolute and compleat knowledge, is 
an everlaſting bar againſt the leaſt ſhadow of a change. In 
ſuch circumſtances, no ren can ever ariſe for even a turn 
of thought, and it would be fully and madneſs to change 
without it. Therefore, God, as intinitely wite, mutt be 
immutable in his will, choice, and determination. He is 
of one mind, and the thoughts of his heart are the fame 
through all generations. It follows, 

6. That, as God eternally knows, and chuſes, what is 
beft, ſo, as wiſe, he muſt do all be chuſes. To know, 
chuſe, and determine the wiſeſt and beſt of all poflible 
plans, and at the ſame time not to accowplith it, is utterly 
incongruous with conſummate wiſdom. Therefore, God 
muſt either execute his purpoſes or be unwiſe. Eſpecially as, 
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7. He cannot be at a loſs for the beit ways and means, 
to fulfil his defigns; neither can he want power. He 
knows how; and therefore can, with infinite eaſe, do all 
his pleaſure. Uncreated ſapicnce cannot be deceived ; nei- 
ther can his influence be diverted, or rendered abortive. 

No wiſdom can circumvent, no arm can ſucceſsfully 
oppoſe him ! For he worketh, and none ſhall, or can let; 
and has ſaid, I will do all my pleaſure. And his unlimited 
knowledge and infinite ſagacity, joined with boundleſs 
power, muſt eterually prevent even the ſhaking of a leaf, 
the falling of a ſparrow, the growth of a hair, or the leaft 
poſſible effect; exiſting without his knowledge, approba- 
tion, will and determiuation. In a word, it is the perfec- 
tion of wiſdom that gives, or rather includes power omni- 
potent (for one cannot exift withont the other), and makes 
all things poſlible and eafy with God. It is the knowing 
how, that renders the accomplithment of the divine pur- 
poſes, effectual, and certain. And it is wiſdom's energetic 
influence that puts an eternal bar, to the rifing of the leatt 
circumſtance, unfixed, or not determined by bim. 

Theſe things, I humbly apprehend are neceffarily in- 
cluded in the idea of perfe& wildoin: Of which this is 
the ſum : 

God, as completely wite, muſt have infinite knowledge, 
and, therefore l.nows, what, of all things poflible, or con - 
cetyvable, are beſt to have being: theſe he muſt chuſe, fix, 
and determine; becauſe, his will cannot but be perfect 
rectitude and truth. Which could not be the caſe if he 
did not prefer that, which, in his wiſdom, be ſaw beſt on 
the whole. Alſo, what God chuſes, mutt be his eternal 
choice ; becauſe no reaſon can ever ari/c for a change; and 
it would be tolly to change without one. Further, he not 
only knows and chuſes, but muſt alſo execute his purpoſes : 
for it would be jncontiftent with witdom for God to leave 
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bis wite determinations unaccompliſhed. Eſpecially as he 
knows how, and wants neither wiſdom nor power to exe- 
cute them in the beft manner, nor to circumvent, and 
render abortive, every thing that can poſſibly ſtand in op- 
poſition to them. 

On the whole, then, it demonſtrably appears, that, if 
God is infinite in wiſdom, he muſt not only know, fix and 
determine; but work all things (without exception) after 
the counſel of his own will: and, that nothing can poſſibly 
exiſt, but as the effect thereof. And this will appear with 
additional confirmation and demonſtration, if we confider 
how oppoſite to the nature of wiſdom, and what abſurdities 
and impoſſibilities, follow a contrary ſuppoſition. But 
theſe muſt be the ſubjeQ of my next. 


I am, &c. 
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M Dear Friend, 


FROM the things laid down in my laſt, as neceffarily 
reſulting from the idea of perfect wiſdom, I think it muft 
nudeniably appear to every candid and impartial examiner, 
that God not only knew, fixed, and determined, but 
worketh all things (without exception) according to the 
counsel of his own will. But to demonſtrate this a little 
farther, I come now to confider, in two or three particulars, 
how oppoſite to the nature of unerring wiſdom a contrary 
ſuppoſition muſt be, and what abſurdities and contradictions 
would follow npon it. 

I. If any event, or events, be ſuppoſed to exiſt without, 
or contrary to, the determined will of God; he foreknew 
them, or he did not; if he did not, he cannot be omni- 
{cient, nor, conſequently all-wite : for perfection of wiſ- 
dom includes unlimited knowledge. If he did foreknow 
them, they were either dependent on him for their exiſt- 
ence, or they were not. If they were not, there muſt be 
ſome being, independent of him, from whom they muſt 
derive their being: which would, conſequently, deftroy 
both the independence, and omnipotence of God; as, then 
it would be impoſlible for him to do all his pleaſure. If 
they were dependent on him, he muſt work to bring them 
forth, either with, or without his will: if without his will, 
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he muſt exert his power without deſign, and to no end; 
and like the pendulum of a clock, give motion to the 
wheels, but know nut why. But this is ſo abſurd, and 
contrary to the nature of wiidom, that the loweſt degree of 
reaſon muſt caſt it off with abhorrence. But, if he is allowed 
to work with, or according to his will, the ſuppofition 
vaniſhes, as darkneſs before the riſing fun. 

II. God, in the exertion of his power to create, uphold, 
and preſerve all things ; worked after a plan, or he did not: 
if he did not, wiſdom could have no ſhare in bis works; 
for defign, means, end, &c. are eſſential to witdom ; but, 
without a plan, there cannot be either. And confufion and 
deformity, may as ſoon manifeſt order and beauty; as wiſ- 
dom be diſplayed without defign. To ſuppoſe the works 
of nature, and of providence, in all their beautiful har- 
mony, uſefulneſs, &e. were not the effect of a previous 
plan, form, ar model, conceived in the divine mind; is 
ſuch a myſtery, that none but an atheiſt, with his confuſed 
jumble of atoms, would dare attempt to unravel. For, 
here would be the grandeſt deſigns, manifeſted ; the wiſeſt 
means uſed; and the nobleſt ends attained, without aim, 
intention, or defign at all. But this is altogether oppoſite 
to the nature of wiſdom, and abſurd. contradictory, and 
impoſſible. 

If God (as he certainly muſt) did work aſter a plan, then, 
on the foregoing ſuppoſition, there muſt be ſome events 
which exiſt, that are nct included therein; and his all- 
penetrating eye mult behold them, intruding, and mixing 
themſelves with the works of his hands, without a thought, 
or will in him, either to permit or prevent them: for if 
his will was to permit them, they muſt be a part of his plan; 
for a will to permit, undoubtedly implies intention and 
defign; and previous intention and defign, is the very 
nature of a plan: therefore permiſſion would deſtroy the 
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ſuppoſition. On the other hand, if be determined to pre- 
vent them, they could not exiſt at all: for who hath re- 
fifted his will. Conſequently, if any ſuch events are ſup- 
poſed to exiſt, God cannot have any thought, will, or con- 
cern, about them: but muft be (with reſpect to them at 
laſt) like the paſlive ſenfeleſs mirror, receiving the im- 
preſſions, or images of the objects before it, without any 
other effect. But this is ſo contrary to the nature of divine 
wiſdom, that it needs no comment to make it appear 
more 80. 

III. Allowing that God formed the nobleſt and wiſeſt 
plan: yet, on the above ſuppoſition, it was impoſſible 
but he muſt fail in the execution: fer theſe ſuppoſed 
events, muſt neceſſarily be ſo interwoven, and connected 
with thoſe concerned, and purpoſed in the divine mind, 
that the order of the whole muſt be ſubverted, and the 
various ends propoſed rendered uncertain of accompliſh- 
ment, if not entirely abortive. Let us confider this a little. 

God, determining to manifett and diſplay his matchleſs 
perfections, conceived, in his eternal mind, the beſt ways 
and means thercto : theſe his wiſdom chuſes, and deter- 
mines to purſue and accomplith. End, and means, thus 
conceived, compriſed the whole plan, form, or model, of 
all his works: in which, not an atom, creature, or thing; 
not a thought, volition, act, &c. more or leſs was included, 
than unerring wiſdom ſaw neceſſary, and conducive, to 
anſwer all the ends propoſed. This I think, muſt be gran- 


ted, if we have any rational ideas of the divine perfectione. 


And, it to, thoſe ſuppoſed events, as they are not the 
effect of his will, cannot (as obſerved before) be any part 
of his plan: but yet, notwithſtanding, they muſt be cce- 
val with, involved in, and, by ſome kind of inſcrutable 
means, to junbled and connected together, with thoſe that 
are, that no ſeparation eaa be efieded, without wholly ſub- 
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verting, and changing the entire ſeries of events; as will 
appear if we conſider an inſtance or two. Let us, then, 
ſappoſe the fin of our firſt parents to be one of thoſe events, 
that did not exiſt in conſequence of the divine will; and 
ſo no part of his all-wiſe plan: ſuppoſe, alſo, this event, 
to be ſeparated from thoſe fixed by unerring wiſdom ; or, 
(which is the ſame) that it never had any being; can imagi- 
nation paint the vaſt difference it would have occaſioned 
throughout the whole ſcheme of things? Would it not 
have produced, and exhibited, a change inconceivably 
great? certainly it would. Conſequently, if that fin was 
not included in the ſovercign plan, and appointed, fixed, 
and determined, as a mean to the grand end; the whole 
ſcheme of infinite wiſdom muſt be overturned and inevita- 
bly miſcarry. And, when we confider what important 
events ariſe from the ſmalleſt beginnings, perhaps the 
ſame might be juſtly obſerved of any other event. Even 2 
fingle thought or volition, in its progreſs, affects and in- 
fluences the affairs of the whole world. The thought of 
building a tower, that ſhonld reach to heaven, became an 
occafion, or means of ſeparating the families of Noah, and 
giving different language and manners, to all the nations of 
the earth. The evil thought of Lot's daughters, gave birth 
to the two nations of Moab and Ammon: And the de- 
termination of Xerxes to ir.vade Greece, terminated in the 
deſtruction of the Perſian empire. And no doubt but mil- 
lions of events take place, even at this day, in conſequence 
of theſe things, which elſe had never had exiftence. In 
ſhort were we to trace things minutely, innumerable are 
the inſtances that might be produced, where a ſingle 
thought, or volition, bas been a foundation, not only of 
_ effeQting a change in the affairs of a nation, but of the 
whole world; and which, were they not the effect of 
God's ſoyereign purpoſe (and fo a part of his plan) muſt 
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neceſſarily overturn, and, as it were, annihilate the whole; 
and fo render it impotlible for God to govern the world. 
But when perfect witdom can err, and fo act contrary to 
its nature; and power omnipotcat be tuccet>fully oppoſed ; 
then, and not till then, can this be ſuppoſed ; then, and 
not till then, can a ſingle event have being, without the 
concurreace of, or in oppoſition to the divine will. 

Upon the whole, it the foregoing ſuppoſitions be allowed, 
theſe abſurd ies, coutradictions and impoſſibilities, muſt ne- 
ceſſarily follow. 

1. William, perfect wiſdom, muſt work without a plan ! 
And the omnipotent muſt exert bis power without any in- 
tention, defign, aim or end. Or, 

2, If he did work after a plan, or previous deſign; 
yet, millions of events muſt exiſt through the efficacy of 
bis will and power, and, at the fame time, be no part of 
bis plan or defign ; and fo, conſequently, not the effect of 
his will. Or, 

3. Theſe events could not depend on him for their being; 
and then, they muſt either give it themſelves, or derive it 
from ſome agent independent of God; and ſo ſuppoſe a 
plurality of firft cauſes. Or, 

4. God muſt fix a plan, and not work according to it : 
mult contrive, appoint, and determine, the wiſeſt of 
ſchemes without a deſign to accompliſh it. Or, 

3. He muſt determine to proſecute and accompliſh it; 
and at the ſame time know that he either will not, or 
cannot execute his purpoſe. And then, 

6. He muſt be a pallive ſpectator of the ſubverſion of his 
own all-wiſe defigns; having neither thought, will, or 
power, to prevent it. And conſequently, 

7. Can have no more to do in the government of the 
world, than any individual therein. 

But theſe things, and many more that might be added, 
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are ſo abſurd in themſelves, and ſo incompatible with the 


nature of perfect wiſdom and power, that pure reaſon muſt, 
forever reprobate and ſpurn them off, with de teſtation and 
abhorrence. So that, on the whole, we muſt not ony 


give up thoſe eſſential attributes of Deity, but our reaſon}. 


alſo, if we allow the ſuppoſition. 

1 might have abundanily enlarged on theſe things ; yea, 
enough might have been raiſed from the perfection of wiſ- 
dom, to fill a volume in favour of the doctrine: but, I ap- 
prehend it not neceſſary, and therefore leave it. I purpoſe 
in my next, for the further inveſtigation and confirmation 
of the point, to treat particularly of the divine will; its 
nature and properties; and ſhall attempt to ſhew how, and 
in what manner, God executes his purpoſes; and, alſo in 
what reſpet, and how far his will is concerned in thoſe 
things that appear contrary to his written word, and which 
his law forbids and condemns. 

But who is ſufficient for theſe things? Here are depths, 
and myſteries, inſcratable by mortals! yea, which angels 
cannot explore; and which none but uncreated wiſdom can 
voravel! His judgments, indeed, are unſearchable ; and 
his ways paſt finding out! And ſuch knowledge is too 
wonderful for created beings: It is high, and none can 
attain unto it. But, though we cannot find out the Al- 
mighty to perfeRion ;. yet, enough is revealed in his word, 
and manifefted in his works, to lead and guide the ſober 
inquirer; and to convince, and to fatisfy him, that, his 
eounſels of old are faithfulneſs and truth : and, that though 
he worketh all things, (without exception) after the coun- 
ſel of his own will; yet, that he is righteous in all his 
ways, aud holy in all his works. 

To vindicate the divine proceedings, and to adyance the 
glory of his perſections I make this feeble attempt. May 
the ſpirit of wiſdom, which cannot err, guide and direct 
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my thoughts herein, and at the ſame time enlighten you to 
diſtinguiſh truth from error, and influence you to reje& 
the latter, and cordially embrace the former. Then, will 
you rejoice in him as that God, who, in doing his pleaſure 
in the armies of heaven, and amongſt the inhabitants of 


the earth, does all things well. 
I am, &c. 


W. T. 
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LETTER XIV. 


My Dear Friend, 


HaviNG briefly confidered the eternity, immeniity, 
immatability, knowledge, omnipotence, and wiſdom of 
God ; and, from thence, drawn a few, of the many argu- 
ments that might be produced, in favour of the truth be- 
fore us; I come now, for the further inveſtigation and 
confirmation of the point, to treat particularly of the divine 
will. And, | 

I. Shall confider its nature and properties. 

IT. Shall attempt to ſhew how, and in what manner God 
executeth his purpoſes. And, 

III. Shall endeavour to ſhew, in what reſpect, and how 
far, the divine will is concerned in thoſe things, that ap- 
pear contrary to his written word, and which his law 
forbids and condemns. 5 

And I propoſe to draw inferences from each, for the 
further eftabliſhment of the doctrine. 

I. I ſhall confider the nature and properties of the divine 
will. 

The will, is that power in rational beings, which is the 
immediate ſource and ſpring of action; or it is that princi- 
ple, by which preference is given to any thing or things. 
Volitiou in man, is the foul going after, or acting upon, 
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ſome object or objects, in a way of election, choice, or pre- 
ference, and is that, by which all its other powers are 
put in motion, and the members of the body excited to 
all their free actions. So that the will, is the ſoul itſelf; 
and volition, its fimple, and only primary act.“ 

And with reſpe& to God, his will, or the divine prin- 
ciple of volition, is no other than God himſelf; it is his 
nature and eſſence ; and which is poſſeſſed of all the pro- 


. perties of Deity ; as will, L apprehend, fully appear from 


the following conſiderations. 

1. Eternity, as it is an eſſential property of Deity, ſo it 
S of the divine will: for, God cannot be eternal, if his 
will be not ſo. To ſuppoſe bim to be eternal, and his will 
not, is to ſuppoſe God to be, for an eternity paſt, without 
a will: but God without a will, can be no God. Conſe- 
quently, the ſuppoſition carries in it this abſurd contradic- 
tion: A God, from everlaſting, exifting without a will ; 
or no God for an eternity paſt. But Gad's will is eternal, 
as Appears, 


That volition is the primary act of the ſoul, ard puts all its 
ether powers in motion, I think is evident: for I apprehend, the 
mind is wholly passive in the reception of all its primary ideas; 
and is (if I may be allowed the comparison] like a mirror, on 
which the objefts before it fall, the foul by its volitive principle, 


catches, retains, contemplates, unites, ſeparates, and compares 


them, thereby forming and bringing forth new conceptions and idcas. 
This exerciſe of the mind might be called the underſtanding; the 
reſult, or inference drawn, the judgment ; the acquiſition of new 
ideas, knowledge; and the conſc iouſness of them, memory. Bare 
perception is neither of theſe ; for the images presented to, or fall- 
ing on the ſoul, would remain dormant and inattive, like figures 
painted on canvass ; or rather, would be transient, and fly off, like 
te thawdow of a bird on the wing, were it not for this aftive 
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2. Fromitsimmutability. Immutability andeternity, involve 
each other; and ifone be deſtroyed, the other muſt neceſſarily 
be ſo too. But that the will of God is immutable, is clear 
and evident from various ſcriptures. © He is of one mind,” 
and, © his thoughts are the ſame through all generations.“ 
Mind, and thoughts, here, certainly imply his will and 
purpoſes, and firongly expreſs both his unchangcable nature, 
and eternal duration ; and that, © be is the ſame yeſterday, 
to-day and for ever.” If the will of God is not eternally 
the ſame, with reſpect to all things, and circumſtances of 
things, it cannot be immutable ; and if God is not immu- 
table in his will, he cannot be ſo at all: for if it be poſ- 
fible for a change to take place in a pure fpiritual intelli- 
gent being, it is the will, that muſt be the tubjeR of it. 
Nor can we conceive a poſſibility of a change in Deity, but 
here; and if here, it immediately deſtroys every perfection 
of his nature. But the God of Jacob changeth not : yea, 
he is eternally without the leaſt ſhadow thereof. Conſe- 


a 


principle of the mind, which retains and fets the whole in motion. 
As the eye, by rolling, has freſh objeſts continually falling on its 
retina, ſo the will, by its volitive power, ever brings new objecls 
or ideas to its view and perception; and as the eve is paſſive in its 


perception of the images of things before it, fo the ſoul! is pave * 


in the reception of its ideas, for when, through the will's activity 
they are brought to light, they cannot but be perceived; and the 
foul can no more avoid them, than the open eye the images of the 
objefts it looks at. In a word, the foul, or will, is the only active 
principle in seeking ideas; but in the reception of them is entirely 
peſtive. From whence I think it appears, that the will, or princi- 
ple of volilion, is the very eſſence of the foul, whence by its opera 
tions, all thoſe appetites and paſſions that are predicated of it ariſe. 
Therefore the unde tſlanding, judgment, &c are not faculties 
diſtin from the will, but rather different operations aud effects of 
velitien in and upon the mind. 
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ently bis will, purpoſe, choice, and determination, are 


ever the ſame ; and therefore immutability is a predicate 
of the divine will ; and the will, the effence and nature of 
Jebovsh · n 


| 3. Another eſſentisl attribute of Deity, is omnipotence. 


This, alſo, in a peculiar manner, belongs, and is efſential 
to, the divine will. Omnipotence, or infinite power, is an 
ability in God to do all his pleafure; and, this ability, js 
centered in his will: for power without will is a nun- entity. 
If we examine things cloſely, and clearly, we ſhall find 
that there are no diſplays of power in God, or the creature, 
bat originate in velition. In the moſaic account of the 
creation, we trace nothing but the fimple act of God's will, 
as the energetic worker in the produttion of the univerſe. 
Lat rr Bs, was the effeQual volition, the all-powerfut 
voice, which generated, and ſpake the heavens and the 
earth into being : © Let there be light, and there was light. 
He ſpake, and it was done; He commended, and it flood 
faſt.” No foreign aid was called; no inft-ument was em- 
ployed ; but his fimple word or will, built the whole frame 
of nature, with all its grand apparatus; and the ſame voli- 
tion has, and will preſerve it, to its appointed end. 80 that 
power in its principle and effence, is no other than the 
divine will; and power difplayed, is the will manifefted* 
ſo that, on the whole, will and power are primarily the 
ſame; that is to fay, God himſelf. Conſequently, it 


_ follows, 


4. That ſovereignty is alſo a property of the divinewill. For 

if infinite power be a perfection of it, ſovereiguty mult ; 
and, that it is, ſcripture abundantly evinces: * He doth 
according to his will in the armies of heaven, and among 
the inhabitants of the earth; He worketh ql! things after 
the counſel of his own will.” And . 
*. 2344 22 * 6b 11 1 2 
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« vill da all my pleaſure,” &c. Sovereignty, 
Þ inthe divine will : Cooſequently, it is God hinge. 
5. Infinite knowledge and wiſdom, as they are eſſential 
to Deity, fo are they alſo to the divine will. That the 
knowledge af God has its ſource in big will, bas been before 
proved in Letter VII. And that his wiſdomaig.ceptered there, 
is evident, in that all the diſplays and manitcfiations, of it 
in nature, providence, and grace, are the emanations, ei. 
feQual exertiops, and certain effects, of the god pleafure 
of Gad; the divine will being the alone and only ſource, 
ſpring and cauſe, of thoſe diſplays. Conſequently, as un- 
limited knowledge, and perfect wiſdom, refides there, it is 
God himſelf. _ 

6. Simplicity is another property or attribute of the di- 


vine will; it being but one fimple, eternal, and immutable | 


act. By which I mean, that though divine volition. als 
upon all the objects that ever can poſſibly exift ; and though 
theſe objects are infinite in number and variety, yet the ad 
is immutably one and the ſame ; * for His thoughts are 
| the ſame through all generations; and if he bas no new 
thoughts, he can have no new act of will. If there are but 
two acts of the divine will in ſucceſſion, they deftroy the 
ſimplicity of the divine eſſence: for, one muſt be eternally 
before the ether ; or there muſt be a time when God had 
no will ; 
above. If volition was as diſlinct in the mind of God, and 
followed one another in ſucoe ſſion, as its objeQs do, with 
reed to their being, God would be as much the ſubjeRt 
of time as the objeAs on which he ad, or about which his 
will is converſant. But this would deftroy his eternity, im- 
enutability, &c. It follows, therefore, that there is not, 
not can be, any diſtinction or ſucceſſion in the divine will; 
but that it is eternally one and the ſame; © determining 
the end from the beginning, and bringing to paſs the tunes 
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veſore appointed ;” and, conſequettly, no other than God 
F. I'would obſerve, that the fimplicity and anerieſs of 
the divine will and purpoſe, is that which'conRtitures, or is 
the foundation of, the oranipreſence of God. I have before 

proved (Letter VII) that his will is the ſource or ſpring of 
his preſcience; for be could not he foreknown what would be, 

* be not fore-determined "what fbould be : Nor cinlg all - 
things have been ever profent with Bim, bad not bis ww? 
mul them ſo. It is the divine will that eternally compre- 
deve, commands, aQs upon, and brings the whole ſeries | 
of events moſt immediately preſent. It is there he fees 
them all in compleat and perfe& exiſtence: and it is for 
this reaſon that he calls things that are not, as though they 


were; and ſpeaks in many parts of holy writ, of things 


Gans, which, in our view, came not into being till aſter 
ages. For this reaſon it is, that perſonal wiſdom, or the 
Gilead Perſon in "the ever adorable Trinity, before the 
Silt Jet win formed, den from eternity, rejoiced in 
* fabltoble paris of kis earth; und, Wut tre then, his 
Tellights were with the fors of men. 

This oneneſs and fimplicity of the will of God, as it en- 
tirdly excludes ſucceſſion of thought, fo it annibilates the 
idea of time. Time cannot take place where there is no 
fuccefſion of ideas; nor can there be any ſucceſſion uf ideas 
where there is an eternal ſameneſs of will. So that with 
zalpe& to God, we cannot with juſt propriety, ſay there is 
any time between the divine determination and the execu- 
tion thereos.* Things are done in this view as foon = 


» It is adfoluely impoliible for created imelligence to onthe 
of Bring ſeperste and diftin from, as independent of, and uncon- 
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determined. He ſpake and it was done. | The abfolute 
determination of the being of things, makes their deing 
. abſobately certain and compleat in his view; and the im- 
mutable oneneſs of his will makes a whole eternity at onee 
and ever preſent : So that not any one event, though ever 


— — 


* 


locality, is, to us, inconceivable. And yet ſuch muſt be that 
infinite Being, who is the firſt cauſe and creator of all things 
Duration and ſpace bear ſome analogy to thoſe perfeftions, but are 
as different and diſtinẽt from them as the ſhadow from the ſubllancs, 
God fills both at once and ever; but they are no meaſure of i 
Being. His omniſcient eye commands them with one fimple eter- 
nal glance, and he graſps the whole at once in his all-comprehenfive 
mind; but they are no mode of his exiflence, nor add to his per- 
ſection. All exiſtences in the compaſs of both, are at once, and 
vey preſent to his will and knowledge; but they make no par 
Stef of his being or. happineſs. Palit and future enter not ino 
Succeſbon of moments, or change of place, are none of his pow- 
perties: for the fimplicity and ogeneſs of the divine nature renders 
either of them impoſſible. 

When we ſpeak of God's eternal decrees, our conceptions run 
backward to a p<1iod without beginning; but in this we conceive 
as Cieatures whoſe exiſtence is meaſured by ſucceſſive accumulating 
momente, and not as things really are. God's being, will, know- 
ledge, &c. muſt not be fo conſidered, as it is impoſſible that any 
thing can be paſt or fature to him. Creation, with all things that 
anſe in progreffive gradation to us, appear at once to him: The 


fir}, the laft, with what intervenes, meet in one poiat, and are all 
collected into one indiviſible focus in the eternal eye of omni ſcience. 


It is perhaps impoſſible to diveſt the human mind, when ſpeak- 
ing of God, of the ideas of time and ſpace, and to bring it to c 
fider things in the above light. To think of a Being to whom 
neither tune nor ſpace hath any relation; and that the things which 
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| & tant From crentutes, can be any otherwiſe that yes- 


Aly preſent with him. Conſequently omnipreſence is 
the property of the divine will; and this no other than 

I might proceed to other perfections, but as they follow 
of juſt conſequence, I ſhall wave it, and only further ob- 


— 


— — —— 
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to us exified unnumbered years paſt, or will exiſt in countleſs ages 
to come, are as equally, fully, and perfefly preſent to him as thoſe 
tion of a finite capacity. But it muſt be ſo if infinity be the attri- 
bute of Deity. Indeed there are no words or figures adequate to 
the giving a full repreſentation of this oneneſs and indivifibility of 
poſe, boundleſs duration to be the periphery of an infinite circle, 
and unlimited ſpace to be the area of that circle: Suppoſe; alfo, 
that the divine eſſence, or the uncreated indivifible intelligence, 
filk and pervades the whole of both; and that creation with all ts 
circle, there to run as long as time, and to e mend un far as ſpace, 
would not the whole be cver moſt intmately preſent to the divine 
mind and will, which indivifibly and eternally fills the vait and 
boundleſs area ? Or could any part of creation, or its effefts, be 
| ever ſaid to be neazer to, or farther from, the divine iutelihgvnν,õ,j, 

Would not the omniſcient eye pervade the whole at once d 
ever? Certainly it would. 

Therefore, on the whole, we may fuledy canadde; the: Trhoval 
pervades, encurcles, and graſps, at once and ever, the whole of 
duration, ſpace, creation, and all the vaſt concrete of nge, with 
their operations and effefts, in his infinitely capacious mir 

Conſequently, Predeftination is not that horrible thing fone 
would repreſent it to be; it being only the divine will res . 
to all things bringing them eternally and at once molt intim: :- 
preſent, —and guidiog them by his wiſdom to the fulklment of ail 
his pur poles. Eg | 
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ſerve, in brief, that all moral perfeQions belong alſo to the 
divine will: for what is Goodneſs, but the conftant deter- 
mination of things, not only juft, but benificent, beneve- 
lent, and to a fuper-abounding of unmerited kindneſs? 
What is Juſtice, but the eternal choice of that which is 
right, and a fixed determination to give all their due? 
What is Holineſs, but the invariable rectitude of the divine 
purpoſes ? What is Mercy, but the eternal reſolution of 
God to ſave Sinners? What is divine Love, but God's 
everlaſting good-will, determining the welfare of the ob- 
jects of it? &e. In ſhort, we cannot ſeparate one perfection 
from the will of God; and therefore it is demonſtrably 


evident, that it is effentially himſelf, 


On the whole, then, if the divine will is God himſelf, 
ard conſequently poſſeſſed of all the perfeQions effential to 
Deity ; it follows, that all the arguments already drawn 
from theſe perſections, will riſe in proof here, and ſtand 
firm and immoveable as mountains of braſs; and which I 
humbly apprehend, all the art and will of man cannot ra- 


_ tionally and ſolidly overturn : I ſhall not, therefore, repeat 


them, but attend to ſome others, which are juſt conſe- 
quences of what has been advanced. But I muſt leaye 


this un wy next, wiſhing you a clear and experimental 
1 | 
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- himſelf; for as he is but one pure, fimple, and undivided effence, 
Whatever is in him, or predicated of his eſſence, muſt be himſelf. 
| But his mind, will, or pleaſure, manifeſſed or diſplayed in his 
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LETTER XV. 


My Dear Friend, 


HAVING proved that every perfection of Delty es- 
tres in the divine will; and, conſequently, that it is the 
very nature and eſſence of God: I propoſe now, to draw 


I have been the larger in proving this point, becauſe there ace 
ſome who would be thought Maſters in Ifrael, that fneer at this 
propoſition of the Calvinifts, © The will of God is God wilkag;” 
and in particular the late Author of the Checks, in his wordy an- 
fwer to Mr. Toplady's © More work for J. Weſley,” page 125, 
where be ſpeaks of Mr. Toplady's deifying the decrees of Gad. If 
M.. Fletcher ſuppoſes Mr. Toplady meant the effefts of the divine 
4:ccees, he might have had ſome ſhew of reaſon fot cavil ; for then 
there would be as many Gods ſuppoſed as there are events.. But 
thi Gentleman muſt have known that he meant that eternal aft 
mqus) or, in other words, the mind of God; and which is the 
firſt cauſe of all things, and conſequently God himſelf. The 
mind, will, choice, or pleaſure of God, as in himſelf, is really 


works of nature, providence, and grace, cannot be regarded, or 
ſuppoſed to be the divine eſſence; but <fcas of that eternal aft, 


(9) 
» few brief inferences from thoſe things as a further cond. 


mation of the truth in view. And, 

1. If eternity, immutability, fimplicity, and oneneſs, 
are predicates of the divine will ; if God is really of one 
mind, and never changes the purpoſes of his heart, nor 
alters the thing that goeth out of his lips, it is impoſſible 
but all things, their modes, &c. muſt be according to, and 
we, call his will, &c. and which is his eſſence, and cannot be ſepa- 
principle, or wilh, from the foul of man, and what is it but'a 
nonentity ? And ſeparate it from God and you deprive him of 
exiſtence. 

With refpe to the works of the above Author, unhappily 
written in oppefition to ſome of the moſt glorious and diftinguiſh- 
ing truths of the everlaſting Goſpel, I cannot help obſerving with 
- the carnal multitude; and not only the ſober Deiſt, Socinian, 
and ungodly, fuck them in with the utmolt greedinefs, and exult 
in having ſuch a champion for principles ſo agreeable to the fleſh, 
and fo pleaſing to the carnal difliates of proud nature. Surely this 
is no ſmall proof that the things maintained could not come from, 
nor de diflaicd by, that ſpirit which is of God: for 4 the natural 
© for carnal) man recciveth not the things of the Spirit of God, for 


they we fooliſhneſs unto him, neither can he know them, becauſe = 


they are ſpiritually diſcerned.” | But natural (or carnal} men Go 
dad nneriins them, znd drink them in 2s » foeet and pleakiet 
draught ; therefore they cannot be ſpiritual, nor the things of the 
din of God, but conſequently muſt be carnal, ſenſual, &c. 
* This I humbly apprehend is a criterion, and ought to be a fati- 
ing argament to the doubting, but fincere inquirer after trath, 
that the works above referred to, ade the things wat 
be of God. 
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want of an ability to prevent it, which would deſtroy his 
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the effets of, his eternal will and deerees : for could it be 
ſuppoſed otherwiſe, and that any thing could exiſt contrary 
to; or independent of, his determinate will, that event muſt 
have been, from an eternity, ſecluded from his view and 
knowledge, and not to be known by him till it aroſe into 
being: for who could be his Counſellor or teach him? 
There are none more knowing or wiſe from whom he could 
get information ; nor could the event itſelf produce this 
effe&t on the divine mind prior to its own exiſtence. Con- 
ſequently the riſing of ſuch an unknown event would ſur- 
priſe him into new ideas, thoughts and purpoſes, and 
influence him to new model bis plan, to bring the ſuppoſed 
event and its conſequences ſubſervient to his own ends an 
defigns, which would make him both the ſubject of time 
and changeableneſo, N e 
immutability, &c. and ſo deprive him of Deity. 

2. If Omnipotence be a perſection of the divine will, it 
follows, that all things have been, are, and ſhall be, ac- 
cording to the good pleaſure of it: for what ſhould hinder? 
Nat (1.) Impotency ; for that would be contrary” to the 
ſuppoſition, he being the Almighty, and able to do what- 
ſoever pleaſeth him. Nor (2.) becauſe he will not do it; 
for that, as it would be willing and nilling the ſame thing, 
would be contrary to the nature of the will, and fo an ab- 


urdity in itſelf : Therefore the ſuppoſition of an event 


exiſting contrary to his determinate will, muſt imply a 


Omnipotence and Deity, and therefore cannot de. 
3. The ſovereignty of the divine will renders it impoſ- 
ble that any event ſhould exiſt, but as the effect of his 

abſolute determination. 

SOVEREIGNTY is the glory of Deity, and effential wo 

dis very being, and is that which Grace moſt humbly 
adores and glories in; but which the carnal mind invete- 


— 
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ryately bates and oppoſes: it is that which ſtabs 
vitals of man's boaſted free-will, and brings down the ta. 
ering imaginations of our proud hearts. Pride, that frfi 
and ruling paſſiom in the human breaft, for ever diſpute 


Ignorant thereof men iv general may be, yet it is a certain 
truth, that this latent boſom evil, is the foundation of u 
their objections. Indeed many acknowledge in words the 


divine foncreignty, but bow few maintain it in its ese 


and conſequences. Many ſeem to allow God to be the 
Supreme and univerſal Governor, but at the ſame time deny 


eoatinually coming into exiftence. Bot theſe things can- 
act hang together; for divine ſovereignty cannot con ſiſtenily 
the ſupported, without maintaining alſo, that He worketh 
all things (without exception) after the counſel of his own 


„ For a fovereign without rule and government, u f 
| eantradiftion ; and an univerſal ſovereign without ⁴ꝗ] ]ꝛͥ | 


Sway and influence, is mo leſs fo. If 'God dee not ull n 
$leafare, he is but 2 nominal or partial ſovereign : for be 
cannot rule where his will neither binds nor influences. 
 Whalever is not ſubject to bis will cannot be under his go- 
yernment. If but a fingle atom, or volition, or any mode, 
quality, or circumftance of either, be ſuppoſed to be with- 


nt the controul, rule, and guidance, of the divine will, % 3 


1 we ſuppoſe God to fall thort of abſolute ſovereignty. 
DAnd were he to leave any thing to act independent of his 
will, and was it poſfible for it ſo to act, his government 
would be limitted and no longer univerſal : Yea, ihere 
anvald be more Gods than one; for this thing would be 
r c is only charaQeriftic e 
Therefore we muſt allow either, that God eternally d- 
-tnomined alt events, or give up his ſovereignty, and blaF 
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| phemouſly deny him to be the univerſal Governor. There 


in no alternative; God is the abſolute ſovereign, determin- 
ing, ruling, direfting, and guiding all things, or he can 
be no God. 

4. From the confammate knowledge and unlimited 
wiſdom of the will of the adorable Jehovah, may be affor- 
edly gathered, that the whole ſcheme of things, the grand 
contrived, ſettled, fixed; and formed, compleat in all its 
parts, and the execution abſolutely determined ere one line 
was drawn towards the performance thereof. Infinite wiſ- 
dom could not be ſurpriſed by unforeſeen events into after 
contrivances : for tie with all its ciremaſtances, was 
eternally open to his capacious and unbounding view. 
One eternal thought comprehends the vaſt concrete of 
toll: And bis all-pervading wiſdom and will, ftints and 
limits the number, weight, and meaſure, of the whole. 80 
that the times, places, modes, effeQts, uſe, and end, of 
every atom in the univerſe, from the beginning to the con- 


ſummation of all things; and alſo every idea, thought, and 


purpoſe, that takes place in rational ſpirits throughout 
their exiſtence, were all fixed in his eternal plan. Noe 
enald the leaft idea, more or leſs, ever be admitted inte, 
or omitted from, the grand ſcheme of things, but what was 
worthy the bigheft wiſdom to fix, ordain, and determine. 
For be being wiſe in heart, and therefore his purpoſes inf» 
nitely beſt ; and being moſt excellent in working, and (here- 
fore at no loſs how to execute them, it is impodlible but he 


muſt do his pleaſure io the armies of heaven and among 


the inhabitants of the earth. It is true, there may be, and 
are, many devices in the hearts of the children of mem; 
yet, nevertheleſs, the counſel of the Lord that ſhall fland. 
For though a man's heart deviſeth bis ways, yet the L 
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direQeth his ſteps: and by hir inſinitely wiſe and holy will, 
guides the whole to their appointed ends, Heaven und 
earth ſhall paſs away, before one jot or tittle of his purpoſes 
or decrees ſhall fail of accompliſhment : for as he hath pur- 
poſed ſo ſhall it ſtand; as he has thought fo thall it come 
to paſs. To ſuppoſe the contrary would be to ſuppoſe him 
not wiſe or not powerful enough to do all his pleaſure. But 
this would at once undeity him, and therefore is impoſſi ble. 
5. The ubiquity of the divine will proves to demonſtra- 
tion, that as nothing could ever be but as moſt intimately 
preſent to him ; and as nothing could be preſent but what 
his will made ſo, all things without exception muſt be ac- 
cording to his eternal will. If the leaft thing or circum- 
ſtance of a thing could ariſe in the univerſal ſyſtem of 
affairs which he had not from eternity abſolutely deter- 
mined, ſo far would it be from being intimately preſent, 
that it could not be known at all. For if the divine will 
is not the foundation of his preſcience, nothing can. And 
if we ſuppoſe any one thing about which his will hath no 
concern, that thing muſt have been unkuown, and (as be- 
fore obſerved) eternally ſecluded from his fight. For had 
he ſeen it, and it had been contrary to bis will, he muſt, as 
wiſe and omnipotent, have prevented its exiſtence; and 
then he muſt have known from his will that it could not 
exiſt. But if on the view thereot be determined not to 
prevent it, its exifience then muſt be the effect of his will 
and a part of his all-wiſe plan. Therefore if any thing 
exiſts any otherwiſe than as the effect of his all-compre- 
hending will, it could not be known ; it could not be pre- 
ſent; and then his preſcience, omnipotence, and in ſhort 
every other eſſential perfection of Deity, mutt be given up, 
and the conſequence would be, that the fool's thoughts are 
_ agreeable to truth, who ſays in his heart, © there is 
no God.” 
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6thly, and laſtly, I would further add, that as all moral 


perfeQions are, alſo, predicates of the divine will, it follows, 


that God cannot do, nor ſuffer to be done, any thing that 
ſhall in the leaſt degree, depreciate, or terminate in the dif- 
honour. of thoſe perfectious. And therefore as he could 
have no certainty but ſuch things would ariſe, did not he 
ſuperintend and guide the whole; it cannot in the nature 
of things be ſuppoſed, but he appointed, fixed, and deter- 
mined, the whole. 
God, in all theſe works, propoſes, as the chief and ultimate 
end, the manifeſtation of bis moſt glorious attributes: for 
be made all things for himſelf, and created them for bis glory, 
nor will give it to another. But how could he be ſure of 
this end, if the means in all reſpects were not abſolutely 
fixed ? For, firſt, he could not diſplay his glories without 
beings to diſplay them unto. In vain had nature in all her 
extenfive and ſuperlative beauties, ſhewn the amazing wiſ- 
dom and power of Jehovah, had there been no beholder, 
no one to view the wonders thereof l therefore the exiſtence 
of rational creatures, muſt in order of nature, be firſt in his 
decrees, as means to the grand end. And, ſecondly, the 
things by which, and the manner how, this ſhould be 
made known, muſt bave been determined, as next in order 


in the grand ſeheme of things. Creation, providence, and 


grace, are the means by which his matchleſs perſections 
ſhine, and are manifeſted to angels and men. By theſe, his 
power, wiſdom, goodneſs, holineſs, juſtice, love, grace, 
mercy, faithfulneſs, truth, &c. are diſplayed in their full 
extent of glory. And there is not, nor ever will be, a ſin- 
gle event of any kind, but ſhall terminate in the manifefta- 


| tion and glory of, ſome or other, of the divine excellencies: 


nor but what was deſigned, fixed, and decreed, in the 
eternal counſel of the ſacred three, for that end. Even ſin, 
k - 
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that grand and irrecancileable enemy to God and men, and 
every act thereof ſhall ſo terminate. The glory of divine 
in the puniſhment thereof: and the glory of his love, grace, 
mercy, &c. as well as holineſs and juſtice, will be difpleyed 
in the pardon thereof. Sin did not flip in, unperceived, 
among created beings; no! He whoſe fingle thought at 
once comprehends eternity's unbounded round, ardained its 
being, and fixed its limits, with the utmoſt precifion ; nor 
ſhall a fingle thought, more or leſs, than is fixed in his all- 
wiſe plan, be ever found among rational beings. A 
Evil, that ſeemed to threaten with deſtruction the whole 
empire of God, is made, by infinite wiſdom, ſubſervient to 
the manifefting and glorifying all bis moral excellencies, 
and muſt have been ordained, determined, and permitted, 
for that very end, as evidently appears from the everlaſting 
covenant of Grace, in which ſuch rich and ample provifien 
is made, to deliver the guilty ſubjects from the dire effectz 


thereof. Chrift could not have been ſet up from everlaſting, 


and appointed to appear in the end of time, to purge away 
fin by the ſacrifice of himſelf, had not the being of it then 
deen fixed and determined. His engagements with the 
divine Father in eternity, is a full and clear demonſtration 
that fin, or moral evil, is no accidental thing, but a wiſe 
and holy ordination® of God, for the manifeftation of his 
own glory, in the perſon of his dear Son, the adorable Re- 
deemer fram it. Indeed I bumbly apprebend that Chriſt - 


Let none ſtart at this; for though it is a certain and an indubit- 
able truth ; yet God's ordination of it is in ſuch a way as ſhall be 
for the glory of his wiſdom, holineſs, &c. while the blame alone 


. falls on the creature; as I humbly hope to prove before I ſiniſi 


the ſubjetl. 
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is the beginning and end of all God's ways; and that the 
manifeſtation of his glories, as ſhining forth in his perfec- 
tions and work, is the grand ultimatum and final reſult of 
all God's works. But not to treat of this here, and to be 
as brief as poſlible, it is evident that moral evil has the 
ſhare in the events of our globe: It prevails in, 
and over, the whole human race! Its baleful influence in- 
termixes with all the affairs of men! Kingdoms and their 
inhabitants meet their ruin here! And, deſtruction marks 


its footſteps throughout this nether world! And can it be 


ſuppoſed, that a thing ſo extenſive in its operation, and of 
ſuch vaſt concern in the ſyſtem of events, could eK N 10 
many ages Wiinout the divine determination? His fimpie 
word, or will, could in a moment ſtop its progreſs and .blot 
it for ever out of exiſtence, And can it be imagined that he: 
would fa”: its being, when in its own nature, it tended ſu 
much to bis diſhonour, bad net bis wiſdom ordained it 23 
8 mean for tue maniſeſtatior of his glory? Sure reaſon mui: 
bluſh at the contrary ſuppoſition! And if moral evil exif: 
in conſequence of the divine will, what in the whole y f- 
tem of things can be ſuppoſed that doth not? Eſpecially 
when we conſider that there is not an event, among men, 
but ſome way or other ftands connected with it. 

In a word, the moral excellencies of the divine will, 
ſtand as an impregnable argument for extending the divine 
decrees to all things without exception, as I might here 
abundantly prove. But I bave already excceded bounds, 
$0 reft, 


Your's, &c. 
W. T. | 
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LETTER XVI. 


AM Dear Friend, 

FROM what bas been obſerved in my laft and for- 
mer Letters, I would obſerve, that the many diſtinQions 
formed by School Divines, reſpecting the divine will, have 
no foundation in trath. God's will is his will, and but one 
immutable act, having neither before nor after, priority or 
ſubordinancy. The diſtinctions of abſolute and conditional, 
poſitive and negative, effectual and permiſſive, xc. are all 
= vain and futile when applied to the divine will itſelf. 
| There are no ſuch qualities or differences in it in reality, it 
= being altogether abſolute, pofitive, and effeAual. Condi- 
tional purpoſes in an all-wiſe almighty being, is a flagrant 
abſurdity : as it ſuppoſes him infufficient, weak, and de- 
pendent. Volition being in its own nature poſitive, a 
negative will is a contradiction in terms, and a permiſfive 
will is no leſs ſo: I mean when applied to the acts of the 
divine will, and not to the execution thereof. For if appli- 
cation of thoſe diſtinctions be made with any propriety at 
all, they can only reſpect the manner of God's executing 
his purpoſes and not the purpoſe or will itſelf. God, in the 
accompliſhment of bis decrees, works various ways; the 
which, will admit of diſtinction, as will appear in confider- 
| ing the ſecond thing propoſed. Namely, 
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To ſhew how, and in what manner, God executes his 
purpoſes. Which in general are two. 

1. By the poſitive and effectual energy of his will and 
power, without the aid or influence of any ſecond cauſe, 
mean, or inſtrument. 

II. By making uſe of ſecond cauſes ; or the inſtrumen- 
tality of his creatures. 

I. God accompliſhes his defigns by the poſitive and ef- 
ſectual energy of bis will and power, &c. Thus were all 
things at firft formed. The ſovereign fiat, will, or word, 
or the fimple yolition, © Let it be,” produced the whole 
univerſe. By the word of the Lord were the heavens made, 
and all the hoſt of them. He ſpake, and it was done; he 
commanded, and it ftood faſt, as has been before obſerved. 

Alſo, all thoſe after-events, which we call miraculous, 


took place in conſequence of the all-powerful exertion of 


the divine will: as the confuſion of tongues at Babel; turn- 
ing Lot's wife into a pillar of ſalt; dividing the red fea; 
bringing water out of the rock; drying up Jordan; the 
falling of the walls of Jericho; the ſun landing ſtill; raiſ- 
ing the dead, &c. It is true, there was ſomething like 
means made uſe of in ſome of the foregoing events, but 
they were no way naturally adequate to the effects. What 
real fitneſs or tendency had the lifting up the rod by Moſes, 
to divide the ſea—His ſtriking the rock to bring forth 
water The Prieſts feet to dry up Jordan or the ſound of 


rams horns to throw down the walls of Jericho? Theſe" 
means (if they may be ſo called) were no way anſwerahle 
or ſuitable to theſe grand events: And conſequently they 


mult de effected by the immediate energy of the divine 
will and power. 
II. The other way of God's executing bis purpoſes is, by 
the iuftramentality of his creatures. This takes ip nature 
I 3 h 
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univerſally, no creature or thing excepted. All (in hea- 
ven and earth) are his ſervants,” and ſome way or other 
work, as inftraments in his hand, to bring forth the end he 
defigns. Nature's grand and ftupendous machine, effeds 
nothing but the will of its divine former : and be works by 
the whole his ſovereign pleaſure. No created arm has the 
leaſt influence in its operations. It is he that gave the ſun 
for a light by day, and the ordinance of the moon and ftars, 
for a light by night. He walks on the wings of the wind: 


eth the earth with clouds, and prepareth the rain in its 
ſeaſon ;. watering the mountains and valleys therewith; 
caufing the graſs to grow for the cattle, and herbs for the 
ſervice of man; giving food to all fleth, and thereby ſatiſ- 
fying the defires of every living thing. In a word, as there 
is nothing in nature but is formed by him, ſo all operate 
through bis agency and fulfil bis pleaſure. 

But what I have chiefly in view here is, the intelligent 
and rational part of the creation; all which, angels, men, 
and devils, join as inſtruments, and are made ſubſervient 
to the fulfilling the divine purpoſes. Angels that excel in 
ſtrength and do his commandment, are made miniſtering 
ſpirits, and conſtantly obey and effect the will of their 
adorable Creator. Man alſo, though lord of this lower 
creation, is under the controul and direQion of him who is 


Lord of all; and is made inſtrumental of fulfilling his in- 


nitely wiſe defigns. All his mazy ways and multifarious 
ſchemes centre here: for whatever devices may be in the 
hearts of the children of men, yet the counſel of the Lord 
that ſhall ſtand. And thoſe evil ſpirits that left their firſt 
eftate, and forſook their own babitations, and who are now 
reſerved in everlaſting chains, under darkneſs, to tbe judg- 
ment of the great day: they notwithſtanding their curſed 
malevolence and daring oppoſition to the divine will, are 


holds it in his fiſt, and ſtays it at his pleaſure. He cover-. 
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continually eſſecting it. Their inveterate ranconr, envy, 
and malice againſt the divine throne and government, are 
kmited and bounded by the ſovereign will: and all their 
effects (though ſecret to them) are made by infinite wif- 
dom ſubſervient to the accompliſhment of his own purpoſes. 
In ſhort, all rational beings in a peculiar manner are in- 
ſtrumental in fulfilling the good pleaſure of God: For 
He doth according to his will in the armies of heaven, 


and among the inhabitants of the earth.” And this be 


doth in a two-fold way, 

1. By poſitive and effeQual energy; and 2. By with- 
drawment of influence. From the former proceeds what- 
ever is holy, juft, and good, amiable, or lovely, in any of 
his creatures; and from the latter aroſe whatever is evil: 
So that I humbly apprebend the fall of angels and men 
took place in conſequence of a ſuſpenſion of divine com- 
munication; a withholding that to which they had no 
right, and leaving them to the exercuc of their mere natu- 
ral powers. God as much fulfilleth bis will ais way as be 
doth by any pofitive influence. And if I might be permit- 
ted to give my thoughts on a ſubject fo deep, I would with 
an eye to the divine glory, bumbly offer a few things to the 
ſober conſideration of my friend, and thuſe who are puzzled 
about the origin of evil; and who through the ſubtlety of 
ſatan, are ſometimes tempted to charge God fooliſhly. And 
here I would firft premiſe two ſelf-evident propofitions. 

1. That God is infinitely holy, juſt, and good: and eter- 
nally ſeparate from the leaſt poſſible taint of fin, or moral 
impurity. Iniquity cannòt dwell nigh him; nor can he 
bebold it but with infinite abhorrence: Conſequently, he 
_ eannot poſſibly be the blameable author, worker, or abetto, 
of it. This, bis perfections, word, and works of providence, 
and redemption, demonſtrate beyond all poſhble contra- 
diction, But nevertheleſa, 
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2. Sin could nat have exiſtence without, or contrary ta 
the divine will: its being muſt be a conſequent of the ſo 
the infinite wiſdom and unlimitted power of God; by 
which he might with the moſt perfect eaſe, have prevented 
its being : Secondly, from its increaſe, and the extenfive 
ſpread of its dire effects, when God could have ftopped its 
progreſs, in a moment, at any period of time, had it been 
his pleaſure : And Thirdly, from the glorious proviſion and 
remedy prepared for its ſubduction, and the delivering mil- 
lions of its guilty ſubjects from its baleful and ruinous ef- 
ſects. Theſe things, among others, indubitably prove, that 
the being of moral evil was a certain conſequent of the 
divine purpoſe. 

From theſe propofitions ariſes this grand paradox, vis. 
« An infinitely holy, juſt, and good God, eternally willing 
< the. exiſtence of moral evil.” The truth of which muſt 
be evident to every one who has any juſt ideas of the di- 
vine perfeQtions : but How it is, cannot be ſo eaſily inveſti- 

To ſuppaſe, that God could not, conſiſtent with the glory 
of his attributes, ſo order things, that fin ſhould have being 
in the way and manner it hath, and the ſubjects only bear 


the blame; is limiting the Holy One of Iſrael in his wiſ- 


dom. And to ſuppoſe it crept into being without the 
knowledge and concurrence of the divine will, would be 
limitting his knowledge and power: and ſuppoſing fin to 
be his ſuperior. But here ig wiſdom ! This is power! To 


ordain this evil, and mae it iubſervient to the diſplay uf 


every moral perfection; to which, it is in its own nature 
ſo oppoſite and contrary Af we may be allowed to give a 
reaſon for the divine proegture ; I bumbly apprebend the 
ordination of moral evil was for this end; namely, to ma- 
niſeſt the divine holineſs, righteouſneſs, truth, faithfulnels, 
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grace, mercy, juſtice, wrath, &c. and alſo to exalt the di- 


vine perſon of the eternal Son ; in whoſe ſtupendous work, 
the work of redemption, all theſe perfections ſhine with 


unrivalled glory. Indeed, it ſeems impoſſible to conceive, 


- how theſe perſections could be fully diſplayed, or their 


glory ſhine with ſuch infinite luſtre, if fin had not had ex- 
iftence. It undoubtedly, is a mean of bringing more glory 
to the adorable Father, Son, and Spirit, than all the unfin- 
ning creatures in the univerſe could bring to eternity : and 
this it doth, not from its own nature, for its tendency is di- 
realy the reverſe; but from the conſummate wiſdom and 
power of Jehovah ; whoſe oranipotent arm operates through 
all, and brings the whole ſubſervient to that grand end. 
That this end is attained, there can be no doubt ; and he 
can have no juſt conception of divine excellence, that ima- 
gines this not the end defigned : for to ſuppoſe God to pro- 
duce an end without deſign, is an abſurdity beneath a ra- 
tional being. It is certain, then, that the exiſtence of fin 
was the ordaination of the di ĩne will, or it could not have 
been made ſo eminently ſubſervient to the harmonious diſ- 
play af the divine glories; and it is alike certain, that God 
could not be, the author, worker, or abettor* of it; as that 


— 


* Some, perhaps, may object here ; that if fin de the effeRt of the 


- ſovereign will, he muſt be the author of it: If he works all things 


after the counſel of his own will, be muſt be the worker of it: and if 
he could prevent it, and would not, he muſt be the abettor of it. I 
will not diſpute about words: for if to determine the exiſtence of fin, 
and fo tobe the remote cauſe of it, is to be the author; if to order 
things lo as it ſhould infallibly have being, is to be the worker; and 
if ſuffering, permitting, and leaving his creatures to the commiſſion 
of it, when it was in his power to prevent it, is to be the abettor of 
it; let it be ſo. God may yet be eternally free from the fault or | 
blame. Therefore, allowing theſe things, is no impeachment tg 
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would be to the diſhonour, inftead of the glory of his attri- 
bates. But how God could thus ordain it, and ſo become 
the firſt and remote cauſe of it, and, yet, be abſolutely fre 
from the fault or blame, is a point, which perhaps, .cannat 
be fully inveſtigated by a finite underſtanding. But 1 
would with all humility offer a few things in my next, 
which, I flatter myſelf, will prove ſatisfactory to you, and 
every ſober mind. 


I am, &c. 
W. T. 


— 111 
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the divine character. But my meaning is, that God cannot, by any 
* iat — 16 infl ' it, nor by any i . 


motive, bent, or force, allure, beguile, tempt, or compel the crew. 


ture to the commiſſion of it; nor can ke, in any reſpett, connive at 
it, much leſs behold it with the leaſt approbation. That this is ay 
meaning, fully appears ia ihe cou: ſe of theſe letters, 
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My Dear Friend, 


I] WOULD offer a few conſiderations to ſhew, that 
though the exiftence of fin was in conſequence of the ſove- 
reign appointment of God ; yet, it was impoſſible that he 
ſhould be the blameable cauſe of it. And I would ob- 
ſerve, | 

1. That fin could not be a firſt cauſe, and fo product it- 
ſelf; nor be without a caufe : for, then, it would be eternal, 


+ and, conſequently, God himſelf: But, as it is a departure 


from, and a tranſgreſſion of ſome law, which the ſuhject 
was under an indiſpenſible obligation to obey, it muſt be 
an effect and conſequent of ſomethiig prior. 

2. Whatever was the firſt cauſe or occafion of fin ; it 
muſt be entirely free from the fault or blame; for, if fault 
or blame was in the cauſe; fin muſt be in it; and then, 
this flagrant contradiction muſt follow, viz. Sin was before 
it was. But this was impoſſible. And, therefore, God 
may be the firſt cauſe or occafion of fin, and yet be abſo- 
lately free from the fault or blame. 

3. It is evident, the firſt cauſe could have no poſitive in- 
fluence in its production; I mean, fo as by force, fraud, or 
incitement, to compel, deceive, or inſtigate the creature to 


the commiſfion of it; for if this is ſappoſed, fin malt be in 
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the cauſe, and the above contradiction returns, that is, fin 
was before it was. 

If we view in what reſpects God might be confidered as 
the firſt cauſe of fin, we ſhall find, that fault, or 
cannot poſſibly be in that cauſe. And that is, firſt, by de- 
termining its being; 2. By creating capable ſubjeas; 3. 
By giving them a law; and, 4, By leaving them to the 
exerciſe of their intellectual powers, unſupported by ſuper- 
creation grace; or, with-holding that influence and ſupport, 
to which they, as creatures, bad no right. For 1. If God 
had not determined its exiftence, it could not bave had 
"being ; unleſs we ſuppoſe fin to be greater than God. 2. If 


he had not created capable ſubjects, it could not have bad 


entrance. 3. If he had not given a law, there could have 
been no tranſgreſhon. And 4. If by effectual- energy, 
God had kept his creatures, it could not have entered ; un- 
leſs we ſuppoſe, as before, fin to be ſuperior to the ſu- 
preme. 

In all which, who art thou, O man ! that replieſt againſt 
God? Or who dare charge him with injuſlice? Was it un- 
juſt, for the ſupreme fovereiga ot the univerſe, to deter- 
mine what ſhould have being, in his vaſt and extenſive em. 
pire? Was it unjuſt to create intelligent beings, who are 
the only ſubjects capable of finying? Was it unjuſt to 
exact obedience from them? And was it unjuſt to withhold 
that power, and ſupport, which was in no ſenſe their due? 


None, I preiume, that is not ſank ſo low, as to loſe all juſt 


conceptions of Deity, will anſwer in the affirmative. 
Toclear.things a little further, let us trace fin to its foun- 

ain; and, as far as buman ſagacity can penetrate, with 

the aid of ſcripture, ſearch out its origin, and ſee, if it is 


not manifeſt, beyond a doubt, that, while it is an effect and 


conſequent of the ſovereign will, the fault or blame reſts 
alone with the creature. 
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We can trace fin no higher than the fallen angels. In 


them, as far as we can judge, its being commenced. Scrip- 
ture informs us, that they fell from their firſt eftate, 


and left their own habitation ; and, for which, they are re- 


ſerved in everlaſting chains, under darkneſs, to the judg- 
ment of the great day. From which it appears, that the 
ſtate, from which they fell, was a ftate of holineſs and 
happineſs: and their leaving i: implies their own voluntary 
act, and free choice ; without any impulſive cauſe out of 
themſelves, or motive, incitement, or influence, from any 
extraneous power: neither were they deceived, as Eve, by 
a foreign enemy ; for there was none to tempt them; but 
all aroſe ſolely in and from themſelves. The ftate from 
which they fell, was, perhaps, the moſt exalted, they, as 
creatures, could enjoy: and, I humbly apprehend, it is, in 
the higheſt degree, probable, that ſatan, the chief of all the 
fallen myriads, was advanced neareft godhead, of all the 
ſons of glory; that his intellectual powers were ſtrongeſt, 
and ſhone with the greateſt ſplendor ; fo that his know- 
ledge, wiſdom, and underfianding appeared with peculiar 
diſtinction above his fellows : that he was honoured as ſuch 
by his companions in bliſs; and that, as his excellencies 
were ſeen and acknowledged by them, ſo, he could not be 
unconſcious of them himſelf. This confcioutneſs of ſu- 
perior excellency, joined with the honour and reſpect it 
jaftly claimed, from the ſurrounding ſeraphs, producing in 
the end, high thoughts of himſelf, became the father of 
pride; and when this luſt was conceived, it brought forth 
fin, with all the innumerable evils that followed. 

This, I apprehend, is not only a probable, but, as ra- 
tional account of the introduction of fin, as, perhaps, can 
be ſuppoſed: on which permit me a little to enlarge. 

1. I have obſerved, that it is, in the higheſt degree, pro- 
bable, that ſatan, the chief of the fallen myriads, was ad- 
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vanced neareſt godhead of all the ſons of glory. And this 
appears, firſt, Becaule, had it been otherwile, it is not like- 
ly he could have drawn ſuch a multitude to participate his 
guilt ; for the higher his exaltation, the greater bis influ- 
ence on thoſe around, Nor is it probable, that ſuch a 
number could have united as one in that grand rebellion, 
without ſome head, whom they highly cfteemed ; whoſe 
word was their law, and w.:uſe influence was equal to the 
black and awful event. Yea, ſecondly, It ſeems certain, 
" that he was ſo advanced, from that dominion, which he 
now holds, over the unhappy partakers of bis fall. Scrip- 
ture repreſents him, as having ſuch dominion ; he is called 
a king, the angel of the bottomleſs pit ; the prince of the 
power of the air, &c. All which carry evidence of his rule 
and dominion now : and proves it more than probable, 
that he was advanced to peculiar dignity before the fall. 
2. I have ſaid, that his intellectual powers were ſtrongeſt, 
and ſhone with unrivalled ſplendor, &c. This, I think, 
appears from his retined ſubtlety, by which he drew: aſide 
unknown numbers, of the once happy tenants of glory ; by 
which, he ftill keeps them under his dominion; and by 
which he rules in the hearts of the children of diſobedience. 
It alſo appeared, in the method he took to deceive Eve; 
which diſcovered peculiar penetration, ſoreſight, and ſaga- 
city : for, nothing could be more fitly calculated to attain 
his diabolical end. It alſo appeared, in his daring attempt 
on the Lord of Life and Glory; by which, he thought at 
one ſtroke, to conquer heaven and earth, and deftroy both. 
It appears farther mauifeſt, in the variety of his tempta- 
tions, by which he lieth in wait to deceive, not only finners, 
but ſaints; none of whom are wholly free from his fiery 
darts, and cunning devices; and, over whom, he would 
gain his infernal aims, did not God, in infinite wiſdom, love, 
and grace, circumvent bis malicious defigus. All which, 


| 


| 


— 


322 EY zei SEEBSPEESTL 117 „AF 


FFI 


| I 
— 


GFP FEFAYESEFRSS 


a 
— 


EXE nA 7 


* 


(114) 


demonftrate his intellectual powers (tho now debaſed to 
diabolical purpoſes), to be of the ſuperior degree. Con- 
ſequently, 

3. He was honovred as ſuch by thoſe around him. 

This ſeems natural to ſuppoſe ; and there is no doubt, but 
he was eftcemedt and exalted by them, iu proportion to his 
high ſtate, and intellectual accompliſhments ; and which 
gradually aroſe to a kind of adoration; and to a degree of 
honour and worſhip, incompatible with his ſtate as a crea- 


ture. Thus, perhaps, they became tempters to one another. 


4. He could nut be inſenſible of his exalted and ſuperior 
abilities. The higher his dignity, and the more capacious 
his powers, the more clearly he could diſcern the difference 
between himſelf and thoſe beneath. This conſciouſrefs of 
ſuperiority, and the reſpect paid him, by the ſurrounding 
intelligencies, generating high thoughts of bis own worth, 
felf-love, and ſelf-complacency, and, in the end, ſelf-ad- 
miration, took place; all which, engendered pride: pride 
darkened bis mind, both to the paſt and the future ; he for. 
got the rock that begat him, and that now upheld bim, 
and all his powers became abſorbed in ſelf. Pride thus ge- 
nerated, became exceeding prolific, and, the now fallen 
ſpirit, conveyed the dreadful bane through ten thouſand 
minds. . 

This, I have obſerved, is as probable an account of the 
introduction of fin, as perhaps can be ſuppoſed. In which 
it appears, that the immediate cauſe, or occafion of fin, was 
ſatan's exaltation, ſuperior intellectual powers, and the oon 
ſequent eſteem and honor paid by thoſe around him. In 
all which, where can the fault or blame be fixed, but on 
the guilty ſubjeQ ? This cauſe, inſtead of extenuating his 
guilt, aggravates it to the higheſt degree: for the more ele- 
vated his ftation ; the greater bis obligation to his ſovereign; 
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the more capacious his powers, the more able was he to 
glorify his creator; and the more exalted his obedience, 
and worſhip ought to have been; therefore, his rebellion 
ſunk him into proportionable guilt ; and rendered his baſe 
revolt abſolutely inexcuſeable. 

But to clear theſe things more fully, I would confider a 
remoter cauſe or occafion of fin; namely, God's leaving his 
ereatures to the exerciſe of their mere natural powers, &c. 
But this I muſt leave till my next, and reſt, 

Yours, &c. 
. . 
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LETTER XVIII. 


My Dear Friend, 


Tur divine perfeQions, are ſo far above all finite 
excellence, that, let the intellectual capacity of a creature be 
raiſed to any ſuppoſed degree, it would fall infinitely ſhort 
of ability to form full and adequate conceptions of them. 


No creature can know God, farther than he is pleaſed to re- 


yeal himſelf: for, who by ſearching can find out God? 
Who can find out the almighty to perfection? God, him- 
ſelf, muſt dart a ray of light into the mind, or reaſon, in its 
higheſt exerciſe, can never trace his glories: for true it is, 
the world by wiſdom knows not God. No, nor has the 
bigheſt ſeraph powers equal to it. Impervious darkneſs 
furrounds his throne, till he thines through the gloom, and 
thews himſelf to angelic minds, When he hideth himſelf 
who can behold him?” 

Hence, then, ariſes another (tho' more remote) cauſe, or 
eccafion' of the entrance of fin: namely, the ſuſpenſion of 
divine influence? or, God's withholding the communica- 
tion of hiraſelf, and leaving the creature to the exerciſe af 
his mere natural powers. This was one reaſon why the 
angels that fell, kept not their tirit eſtate; aud why man, 
when in honor, abode not. As I ſhall attempt to prove. 
Ja doing which, I ſhall 
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Firſt, demonſtrate the impoſſibility of their falling, had 
God given them a continual view of his glories. 

Secondly, attempt to prove, that God's concealing his own 
been productive of ſuch conſequences. Aud, 

Thirdly, offer a few conſiderations to clear the divine 
procedures from thoſe charges which men of corrupt minds 
may caft upon them. 

I. Demonftrate the impoſſibility of the creatures falling, 
had God given them a continual view of his glory. And 
this appears 1, from the ſuperlative excellence of the di- 
vine perſections. And 2dly, from the ſtate of the crea- 
ture. Firſt, From the ſuperlative excellence of the divine 


perfeQtions. In which there is ſuch beauty, harmony, and 


glory, as capnot but attract a rational mind, and fill it with 
admiration, love and delight. Whatever bath the moſt al- 
luring power, and fweetly attractive force, to draw an in- 
telligent being into love and complacency, is to be found, in 
the higheſt degree, alone in God. All the beautiful and 
ſublime, with which creation teems, are but a drop of that 
boundleſs ocean which centres in him, who is wonderful in 
counſel] and excellent in working. All that wiſdom and 


fagacity, diſcoverable in rational minds, and animal nature; 


and which is diſplayed in the amazing ſtructure of the uni- 
verſe; are but ſmall ftreams flowing from that immenſe 
fountain refident in him, whoſe underſtanding is infinite. 
All that power manifeſted in creation, and in the conſerra- 
_ tion of the boundleſs variety of ereatures and things, in the 
Heavens, and in the earth, is but the fingle breath of his 
-mputh, or the fimple volition of his will, who ſpake and it 
way done; who commanded, and it ſtood faſt. And all 
that goednefs, love, and grace exhibited in providence and 

are only the emanations of that inexbauſtible 
fulueh which refides in him, who filleth all in all. Ina 
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word, all that is beautiful, amiable, and excellent; all that 
js moſt alluring, engaging, and attractive; all that hath a 
teadency to pleaſe, delight, charm, and ſatisfy, to the ut- 
moſt fulneſs, a rational mind, are found in the ſuperlative 
and ineffable glories of Jehovah. And can it be ſuppoſed 
that an intelligent being, undev a view of theſe things, 
could ever have conceived a thought of offending ſuch infi- 
nite majeſty ? Sure reaſon muſt be dethroned, or ad eon- 
trary to its nature, before ſuch 2 procedure could be ſup- 
poſed poſſible. Eſpecially if we confider 

2dly, The condition, or circumſtances of the creatures; 


- which was that of perfection, in a degree, neceſſary and 


ſaitable to their compleat happineſs: nothing was wanting 
to render their felicity abſolutely perfect; having in, and 
from their creator, every thing adequate to the ſupplying, 
and ſatisfying, to the full, all they could rationally defire. 
They had, firft, knowledge, and a capacity of knowing beyond 
our conception. And they had holineſs and rectitude im- 
priated on all their powers, to the choice of which their 
wills were perfectly free, without the leaſt bias to evil in 
any ſhape. And 2dly, they were in a dependant fiate. 
They muſt have known they were not their own creators, 
nor ſelf-originated ; but his offspring whom they beheld 
exalted above all principalities and powers, poſſeſſing the 
empyreal throne, and ſhedding his benign influence on all 
their favored heads! They ſaw, in him they lived, moved, 
and had their being ; and that in him was centred all their 
glory ; while the emanations of his love filled them with 
blifs and joy unſpeakable. And they muſt bave ſeen the 
vaſt diſtance, and diſproportion, between themſelves and 
that grand fountain of their being, at whoſe throne they 
bowed ; whoſe praiſe they ſung ; and before whoſe face 
they veiled their own, as incapable of beholding bis un- 
rivalled excellencies. Surely, in ſuch a ſtate, and with 
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ſach views, it was impoſſible that a thought could ever 
enter of rebelling againſt ſuch goodneſs, perfection, and 
glory . To ſuppoſe the contrary, we muſt conclude they 
were created with worſe than fatanic principles. And 
therefore, before they fell, they muſt in meaſure have loſt 
fight of the glories of theii adorable creator. And this ap- 
pears further, | 

Iſt, from the reaſon and nature of things, and 2dly, 
from ſcripture and experience. 1ſt, From the reaſon of 
things, 

It is in the nature of intelligence; or for an intelligent 
being, to chuſe and prefer the greateſt apparent good. 
Whatever is preferable, in the view of the mind, cannot 


—_—J_ 


— 


Let me call on all thoſe that have taſted the Lord is gracious, 
as my witneſſes here. Tell me, ye favowites of the moſt high, 
what ſaw ye? What felt ye ? What wiſhed ye? when the divine 
Comforter convinced you of fin; and gave you a view of that vaſt 
eccan of iniquity, which pervaded your hearts, and led captive to 
ies rule, all the powers and faculties of your ſouls; filling you with 
a fearful looking for of judgment, and fiery indignation, which 
ſhall devour the adverſaries? And tell me, what faw ye? What 
felt ye? What wiſhed ye? When the ſame ſovereign agent ro- 
vealed the Savior in the glory of his perſon, and the wonders of his 
grace; giving you to ſce the ſulneſs and perfeftion of his righteou(- 
neſs, for your juſtification ; and the efficacy of his atoning blood 
and facrifice, for the cleanſing, and pardoning all your tank 
greffions? What then were your ſenſations; what your reſolu- 


tions; and what the earneſt breathing of your ſouls? Was it not, 


wo devote all your powers, to glorify his name, who had called you 
out of darkneſs into his marvellous light, by walking in all the 
commands and ordinances of the Lord blameleſs ? Was it not then, 
| your ardent defire and prayer, that you might be holy as God is holy ? 

Did not you ſee, and feel, ſin, az-an evil infinitely to be detefte® ? 
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bat be choſen ; and whatever is choſen, muſt be appre- 
hended as the moſt defirable preſent good; for it is im- 
poſſible the mind can reject that, which, in its preſent 


view, it conceives to be the moſt preferable object. There- 
fore, as God is the chiefeft, and, to a mind uncontaminated 


with evil, and unfettered from malignant paffions, the moſt 


defireable good; it is impoſſible, viewing him to be ſuch, 
but he muſt be the object of its choice. The contrary 
would be acting entirely oppoſite to the very nature of the 


powers of a rational mind; and therefore cannot be. Con- 
ſequently the mind muſt loſe fight of God as its higheft 
bliſs; the divine excellencies muſt be veiled from the men- 
tal eye, before any inferior object could gain the preference. 


— 


And was not its being in you, your greateſt burden ? I am per- 
fuaded this, and abundantly more, is the experience of the faints, 


when God is pleafed to ſhed abroad his love in their hearts. And 
were they continually under the full beamings thereof, as mani- 
felled in the works of the adorable Trinity, for their falvation and 
gory ; they would be fo ſwallowed up in the contemplation thereof, 
that it Would be impoſſible for them to fin: for a full uninterrup- 
ted ſurvey of the divine glory, would fo change them into the 
ame image, from glory to glory, that metidian light, and total 
darkneſs, cannot be more oppoſite, than they would be from every 


_ appearance of evil. 


I doubt not but this will be conſidered by ſome, as the rant of 

- enthuſffaſm. It is a truth, that © the natural man teceiveth not the 
things of the ſpirit of God; for they are ſooliſhneſa unto him : 
neither can he know them, becauſe they are ſpiritually diſcerned.” 
But let ſuch beware, leſt that come upon them ſpoken by the pro- 
phet : Behold, ye deſpiſers, wonder and periſh! And let them be 
allured alſo, that they are realities ; ſubſtantial as the being—per- 
manent as the throne of God—and, in their ciicQs, endleſs as dura» 
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And which muſt have been the caſe, both of angels and 
men, ere they fell from their primitive rectitude. And 
this is farther confirmed, 

2dly, From ſcripture and experience. 

Eve, who was * firſt in tranſgreſſion, was certainly de- 
ceived by the ſubtlety of the ſerpent. His ſuggeſtions 
wrought in ber mind, a doubt of the divine veracity ; and 
led her, perhaps, to ſuppoſe, that God's prohibitions and 
threatenings, were deceptions, and given with a view to 
prevent her enjoying ſome greater good. That this was 
probably the caſe, appears from the hiſtory of that awful 
event. But could ſhe have liſtened to the vile infinuations 
of the tempter, had the been impreſſed with a realizing 
view of the matchleſs glories of her creator? and that 
juſtice and judgment were the habitation of his throne, and 
his counſels of old, faithfulneſs and truth? Impoſſible! 
unleſs we ſuppoſe her deftitute of rationality. Therefore 
God, in his eſſential excellencies, muſt have been hidden 
from her underſtanding, in ſome degree, ere ſhe could have 


fallen in with the temptation, and perpetrated the horrid 


deed. Adam, alſo, though not deceived 2s Eve; yet the 
love he bore her, overcame the obligations he was under to 
bis maker; and rather than be deprived of her ſocial in- 
tercourſe, became an accomplice in her guilt; preferring 
his wife before him, in whom he lived, moved, and had 
his being. But would this have been bis conduct, had the 
infinite glories of Jehovah been impreſſed on bis mind? 
No, for he would have ſeen a good in him, over-balarcing 
ten thoufand Eves. Nor, would they have attempted to 
hide theraſelves among the trees of the garden, bad they 
had a ſenſe of the omnipotence of their creator, whoſe eye 
is, eternally, in every place. Neither would Cain have 
flain bis brother Abel, had be conſidered that the holy and 
jealous ej e of omuiſcience was viewing the impious deed ; 
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and that he would by no means clear, but take vengeance 
oo, the guilty. 

Theſe, with every other inftance of atrocity, recorded in 
ſcripture, muſt have been prevented, had the perpetrators 
been at the time impreſſed with a view of the immaculate 
holineſs, and inflexible juſtice of the moſt High. For, as 
obſerved before, the pertections and excellencies of the 
uncreated majeſty are ſuch, as, when manifeſted, cannot 
but attract, charm, and fill, with delight and love, a ra- 
tional mind ; and would produce ſuch holy awe and reve- 
rence as would influence to repel every temptation, like 
Joſepb, with, How thall I do this great wickedneſs, and 
fin againſt God. 

This is further evident from the univerſal conduct of 
mankind. For, will a ſervant purloin under the immediate 
eye of his maſter? Will an adultreſs take a ſtranger to her 
bed in the preſence of her huſband ? Will the ſwearer, the 
whoremouger, the drunkard, indulge their unlawful pro- 
penfities in the preſence of thoſe whom they know will 
puniſh them for the ſame ? Certainly not. On the contrary, 
how cautious and circumſpect are the moſt reprobate and 
vile, in their words and ations, before their ſuperiors ; 
eſpecially if they are conſcious they have ability and will, 
to punith their impieties? In ſuch circumſtances, the moſt 
turbulent and brutal, will put on the appearance of meek- 
neſs, and the innocence of - the lamb. And how are the 
multitude awed into circumſpection, and reverence, at 
the fight of a wiſe, good, and beloved king? Indeed, con- 
ftant and univerſal experience demonſtrates, that millions 
of enormities are daily prevented by the fear of punithment, 
and that awe, which ſuperiority of ſtation in lite, wealth, 
wiſdom, &c. creates in the breafts of thoſe, who elſe would 
perpetrate them. And, if the fear of mau, and the glare 
of human grea neſs be productive of ſuch effects in the 
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conduct of men, how much more ſo, would the impreflive 
ſenſe of the divine excellencies, work in man a fear of 
tranſgreſſion, and a becoming conformity to rectitude and 
truth? I am verily perſuaded, that could the mind take in 
the whole character of God, it would fee ſuch a blaze of 
glory in his attributes and perfections, as would make the 
moſt exalted of creatures ſhrivel, as it were, into nothing 
before him; and to tremble at the thought of offending 
ſuch conſummate majeſty. 

Theſe things, I apprehend, are evident to demonſtration. 


perpetual influx of divine light and love, exhibited him- 
ſelf to the angels that fell; they would ever have ftood in 
their primitive rectitude. The ſame may be juſtly aſcer- 
tained of our firſt parents; and I think it an indubitable 
truth, that the preſervation of the cle angels, flows from 
the conſtant impreſſion of the ineffable excellencies of the 
divine Majeſty; and that, had he concealed his glories 
from them, they alſo would have fallen. 

Ibis will further appear if we briefly conſider the na- 
tural tendencies of the intellectual powers of rational beings. 
Bat this I ſhall leave till my next. And remain, 

| Your's, &c. 


W. T. 


From whence we may ſafely conclude, that, had God, bya - 
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Y My Dear Friend, N 
| in 'Tas propofition defore advanced, that, God's with- 
Cer- | holding the communication of an impreflive ſenſe of bis 
able own glories, became an occafion of the fall, both of men 
— and angels; may, yet, be further amplifyed, by briefly 
the confidering the natural tendency of the intelligent powers 
nes of a rational mind. I ſhall not attempt to give a particular 

definition of thoſe powers, but ſpeak of them, principally, 
na- reſpecting their effects, as manifeſted in the conduct of the 
ng. ſubjects of them. 


The ſcriptures tell us that, God created man in his own 
image, in the image of God created he him.” Know- 
ledge and underſtanding was one part of that image; and 
| Holineſs the other. Underſtanding and reQitude, there- 
fore, were the bright image of the Moſt High, in the crea- 
L ture. And, no doubt, but angels, and our firſt parents 
vere created with thoſe powers, in a degree far ſurpaſſing 
| What has appeared in man fince the fall; and that, there- 
fore, the utmoſt ftretch of human intelleR falls vaſtly ſhort, 
now, of what Adam poſſeſſed in his primitive ſtate. Yet, in 
the preſent ſituation of things, man's poweis are truly great 
and wonderful; and far exceed his own comprehenſion. 
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Tis mind has ability to attain the knowledge of ſurround. 
ing objects to an inconceivable degree—to contemplate 
their natures and properties—to compare, and reaſon upon 
them—and to draw concluſions congenial to their various 
qualities, diſpoſitions, and tendencies. If the mind, then, 
be ſo capacious when debafed and blinded by fin, what 
muſt it have been in its pure incorrupted ftate! Such is 


foul ſees nothing without, that exceeds, or equals itſelf. 
Thoſe ſhining orbs around us, whoſe twinkling rays en- 
liven the gloom of night—the more ſplendid ſun, whoſe 
blazing glory, enlightens and cheers the elſe torpid and 
ſterile earth—with all tbe delightful ſcenes of this lower 
world; muſt fink into nothing, when compared wigh the 
intellectual powers of a rational mind. The mind that 
ſurveys, and coritemplates theſe objects, muſt ſee the diſ- 
parity ; and, conſequently, prefer itſelf above them. For 
though they poſſeſs peculiar glory and harmony; yet, it 
ſees them as operating for its uſe, and benefit: conſe- 
quently, the fight of ſuch myriads of ſurrounding beauti:s, 
calculated for its pleaſure, accommodation, and ſupport; 
muſt, naturally, produce a high opinion of its own impor- 
tance in the ſcale of being: and being able, at will, to 
contemplate them in their natures, cauſes, and effects; it 
muſt add to its ſelf-complacency, and high thoughts of its 
own conſequence. 

Thus, man, being conſcious of his own fuperiority over 
the viſible creation ; and the ſuperlative glories of his 
creator being hidden from him; he makes himſelf, and 
the gratification of his ſenſes, his chief, and only end: 
ſenſible objects engroſs all bis attention—captivate the af- 
feftions—warp the judgment—and enſlave the under- 
ſtanding, and will, to its dictates. Indeed, it is impoſſible 
it ſhould be otherwiſe: For a rational mind deftitute of 


the preſent brilliancy and luſtre of its facultics, that the 
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the conftant impreſſions of Deity, ſeeing no higher, muſt 
ſet up himſelf, as his chief good; and make his own glory 
his principal aim. For nothing but the excellencies of the 
creator, can over-balance the intellectual beauties of the 
creature. Conſequently, if the former be hidden, the lat- 
ter muſt predominate in his mind. And as the capaciouſ- 
neſs of his powers enlargeth, in a proportionable degree, 
his defires; he ranges the wide creation to gratify them: 
bat his mind being more copious and extenſive than the 
whole of created things, no part, nor the whole of them 
united, can ſatisfy him to the full. Hence it is that, 
having no higher object, he perpetually wanders from 
thing to thing; from creature to creature, vainly ſeeking 
happineſs from them, and though always deceived and dif-' 
appoiuted ; yet, not aware of the delufion, fall wanders on, 
abſorded in ſenſual gratifications, till death draws afide the 
curtain ; aud, too late, diſcovers his fatal error. 

It is, as hath been obſerved, the very nature of inte- 
ligence, or of the intelleQual powers of a rational mind, 
whether of God or the creature, to chuſe, purſue, and 
embrace, the greateſt good. Matter of fa& evidenceth this 
beyond ſober contradiction. God doth all things for his 
own glory ; which is the higheft good infinite excellence 
can purſue. The glory of the higheſt muſt be the prefer- 
able object of the Moft High. And all leſſer ones muſt 
terminate in that: for God cannot give his glory to ano- 


ther; nor deprive himſelf of his juſt right. 


Man, as an intelligent being, naturally purſues the ſame 
point, viz. the higheſt good in his preſent view. See this 
evidenced from the dawning of reaſon in childhood, to its 
utmoſt maturity in manhood. From the former to the 
latter, what is the mind inceflantly reaching after, bus 
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ſome real or imaginary good? And though its purſuits are 
gradually advancing from the furniture of a toy-ſhop, to 
the fame; grandeur, and riches of the world, yet all is 
under the view of the higheſt preſent good. 

But to come a little cloſer to the point in hand: What 
is the principal aim, or ultimate defire of intelligent crea- 
tures? (I mean when they bave loft fight of the great Firft 
Cauſe.) Is it not Independence? Certainly it is. Yes, this 
is their perpetual defign ; to this their wills are unremit- 
tingly bent; to this all their motions tend; and tis this 
that makes them ever on the ftretch for honor, wealth, and 
ſuperiority over their fellow beings; and produces that 
reſtleſſneſs and diſcontent obſervable in the whole race of 
mankind. What is it, but this principle, that makes this 
world an aceldama, a field of blood, and a flaughter houſe 
of men? What has produced ſuch vaſt carnage and de- 
ſtruction among the human race, but the ambitious aim at 
independence, and a ſuperiority over others? It was this 
principle that actuated thoſe great butchers of their ſpecies, 
whoſe conqueſts and devaſtations fill the hiftoric pages of 
every country and every age. It is this principle, that 
works in all the ſons of Adam; fo that each individual, was 
it in his power, would, like Alexander, bring the whole 
world ſabfervient to his command : Nor would he, ſuppoſe 
it granted, then reſt till he was maſter of the univerſe, and 
became ſuperior to the Supreme. This is an indubitable 
truth; as all would find were they impartially to examine 


the motions, aims, defires and tendencies of their own - 
thoughts. Every aſpiring with, that paſſes in the breaſt, is 


a confirmation of it. Every defire to be above others, in 
fame, wealth, or power, has a dire& tendency to this con- 
clufion. For let the defire be attained, another more 
aſpiring follows, and ſo on ad infinitum ; and never would 
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wb, bt fill aſcend Gill Dei it become dure v. 
dictates *. 

Rene n or ] might hove greatly aligns 
on theſe things. But, upon the whole, think it evident to 
demonfiration, that it is in the very nature of intellectual 
excellence to ſet up itſelf, as the uncontroulable guide, in 
all things within the compaſs of its ſphere and power. 
And that the more enlarged the intelle&, the ſtronger this 
principle works. Hence, ſuppoſing the divine glories con- 
cealed, we may ſafely conclude, that the higher thoſe ex- 
cellencies, in a creature are, the more liable is be to fall 
from his allegiance to his Creator, and ſet up himſelf as bis 
ſupreme end. That this was probably the caſe, reſpecting 
the angels that fell, I have before proved. And it appears. 
by the conduct of men, from the beginning to this day, 
that their fall and efirangement from God aroſe from the 
like incidental cauſe. Hence, alſo, we may ſee, that though 
God decreed the being of fin, it was not brought to paſa by 


F 


Many, no doubt, will flart at theſe things, and with Hazael, 
ery out, What ! is thy ſervant a dog that he ſhould do theſe great 
things? However, Hazael did them, and ſo would every individual, 
placed in like circumſtances. God hath made of one blood all the 
nations of the earth. He faſhioned their hearts alike in creation ;. 
and this like ne ſs continues in their fallen and corrupt ſlate; and it 
s only their being placed in different ſituationa, conditions, and 
circumſtances, that each ſon and daughter of Adam purſue not the 
fame tract. Let any man be left to the mere natural diftates of 


| bis corrupt inclinations, unawed by extrinſic power, or an internal 


monitor, there is not an enormity but he would be guilty of, if a 
faitable temptation offered. If David, a man after God's own, 
heart, fell into adultery and murder; where is the man, placed in 
kala circuraſtauces, and fo left, but would be alike guilty ? 
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any poſitive energy, motive, incentive, or temptation from 
bim; but aroſe from the darkneſs and mutability of the 
creature, and his ignorance of the divine glories. When 
God *© hideth himſelf, who can behold him?” He with- 
held the light, and darkneſs enſued. He ſuſpended his 
ſpecial agencies, and the creatures fell. And, therefore, 
though God, in ſome ſenſe, was the cauſe of fin, it was only 
3 negative cauſe; arifing from a withholding that which 
was neceſſary for the creature's prefervation ; but which he, 
in no ſenſe, was obligated to give. 


I might, here, add another incidental, or occaſional cauſe 


of ſin; namely, giving to the creatures, and placing them 
under a LAW. This appears, © becauſe the law worketh 
wrath ; for where there is no law, there is no tranſgreſſion. 
And had not the law entered, fin had not abounded. 

But I ſhall not dwell on this point. And therefore con- 
clude with obſerving, that from what has been faid in this, 
and the two foregoing letters, I think we may trace ſuch 
a rational account of the original occafion, and cauſe of the 
introduction of fin, as is ſufficient to ſatisfy any ſerious, 
ſenſible, and impartial enquirer. And further, that as fin, 
+ with all its baneful effects, hath filled our world; and 
ſwallowed up, as it were, all the human race in its dreadful 
vortex ; and as its being and operations are ſo extenſive, 
and of ſuch vaſt importance in the grand ſcheme of things; 
its exiſlence muſt have been pre-determined, permitted, 
and defigned, by the wiſe Creator, Supporter, and Governor 
of the Univerſe, as one grand mean to an end worthy of 
him, who is wonderful in counſel, and excellent in work- 
ing.* 


— 
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* God, ever ſaw, in one capacious thought, 
Werlds upon worlds to full eapflence brought; 


SORE” 


- 


| 


FRESEO EAST EST 


| 


"FU PEN ETECS 


(127) 


How moral evil firſt entered the breaſt of an intelligent 
doly creature, is a queſtion that has puzzled the children of 
men in all ages of the world. I have, therefore, endea- 
youred, according to the light and ability given, to eluci- 
date the ſubject from the nature of things, fcriprure, and 
experience; and humbly apprehend, the things offered muſt 
carry conviction to every ſerious, conſiderate mind. But as 
I know that you and others, who are oppoſers of the grand 
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And fix'd the end, ere time its race began, 
Of ſeraphim, of reptiles, and of man. 

He ſaw, long ere yon brilliant arch was ſpread, 
The ſons of Adam fallen in their head. 

He faw, and ſov'reign wild the dire event, 
A mean to proſecute his wile intent. 

He faw, be will'd, but no incitement gave: 
The fin was man's, but his the grace to fave. 
Man's will was free, and {tength was giv'n with-all, 
« Sufficient to have flood, though free to fall.” 
Not free! he had not fanned when he fell; 
Nor trial had, if made irapeccable. 

Not free | what teſt of his obedience then 

As well might torpid iones obey, as men. 
Man, in obeying, and in fin was free ; 

His crime no impulſe had from Deity : 

Though, in the act, the ſov'reign him upheld ; 
Yet, to the act, was by no pow'r impell'd. 

Sin was man's, but God's the pow'r to perpetrate 
From whom no creature aQteth ſeparate. 

Tu be ſupports thy ſoul while finning now; 
Yet hates thy fin, and threatens vengeance too; 

Permits its reign by his determin'd will ; 

And his wiſe counſels does thereby fulfil. 
Prevent he could, if wiſdom had ſeen fit ; 
But wiſdom ſa it wiſer to permit; 


1s) 
traths of Revelation, will cavil and object againſt them, I 


the divine procedures. 

In the mean time, wiſhing you ſoberly and ſeriouſly to 
confider what has been advanced ; and, according to their 
weight. 


I reft, your's, &c. 
W.T. 


But the permiſſion was no active cauſe, 

Though man without it ne*er had broke the laws. 
When Sol withholds its rays, black ſhades ariſe ; 

And fable gloom its dazzling beams ſupplies : 

But who dare fay this ſplendid orb of light, 

Producing darkneſs, generates the night ? 

That hfe's death's cauſe, we may as juſtly cry : 

For who ne'er lives, can ne'er be faid to die. 

Can we the law, with juſtice, blame for fin ; 

Though without law tranſgreſſfion ne er had been? 

So the permiſkon cauſes not the woe, 

Though unperautted, it had ne er been fo. 


ſhall attempt, in my next, by ſome obſervations, to vindicate | 
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LETTER XX. 


* 


V Dear Friend, 


SUCH are the incomprehenfible glories of the divine 
- Majeſty, that all created excellence, comparatively, finks 
into nothing. All other beings are but dark ſhadows of 
| being to the ſelf-exiſtent Jehovah. They are thades which 
ſet off his brightneſs; but to whom they bear no propor- 
tion. Surely then, it is arrogance and preſumption in the 
| utmoſt extreme, for man, the ſhadow of a ſhade—the atom 
of an hour—a duſt in a ballance—a mere nothing and 
vanity, to arraign the ſovereign appointments, and difpute 
his right of doing whatſoever pleaſeth him! Language is 
too faint to ſet forth the folly of ſuch a procedure ! Shall 
the drop of a bucket. oppoſe itſelf to the mighty waves of 
the ocean ! Shall the cold glimmer of the glow-worm pre- 
tend to rival the warm effulgent beams of the meridian 
fun! But how infinitely greater the diſparity here ! What 
ſtupidity and madneſs for impotence to exert its feeble 
efforts in oppoſition to Omnipotence ; and for ignorance to 
oppoſe its dark reaſonings to conſummate Wiſdom! Yet, 
ſuch is the unaccountable conduct of men, who dare indi& 
and condemn the wiſe decrees, and diſpenſations, of him 
who is wonderful in counſel, and excellent in working.— 
When I confider that you, my friend, whom I fincerely 
ralue and eſteem, are one of thoſe who thus cavil at, and 
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deny, the grand truths of Revelation, my ſoul weeps in 
fecret for you; and I am impelled to cry ; Father, forgive 


him, for he knoweth not what he doeth. Surely, the con- 


ſequence, if God convince you not, will be tremendouſly 
awful. Indeed, the thought is infinitely interefting, and 
too big for utterance ! 

But leaving this, I would attempt, by a few confiders- 
tions, to vindicate the divine diſpenſations in leaving an- 
gels and men to fall from their primitive rectitude. And 
would obſerve, that God is not under the leaft obligation 
to gire tu his creatures any account of his matters; and it 
is the beight of preſumption to require it. He that made 
all things, has an indiſputable right to do his pleaſure with 
the things he has made. Hath the potter power over the 
clay, to make one veſſel to honor, and another to dithonor? 
And ſhall not the Sovereign of the Univerſe have the ſame 
prerogative, without being called to account by the veſſels 
he bas made? The diſproportion between God and the 
creature, infinitely ſurpaſſes that between the potter and 
the clay. Then who art thou, O man, that replieſt againſt 
God! Shall the thing formed, ſay to him that formed it, 
why haft thou made me thus? * Such a condudt is inſolenes 
and preſumption to perfection. 

I have before remarked, that God neither impelled, nor 
tempted, by force or fraud, his creatures to fin. And 
therefore its being can be no impeachment of bis holineſs 
or juſtice, The bare permiſſion was no active, nor blame- 
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* Shall man reply againſt the Lord, 

And call his Maker's ways unjuſt, 

The thunder of whoſe dreadful word 

Can cruſh a thouſand worlds to duſt ? 7 
WATTS. 
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able cauſe. If it was, God only can be accountable for 
every fin committed. For be permitted, when he had 
power to prevent He ſtill permits it, though he has ability 
to ſtop its progreſs, in a moment, was it his pleaſure. 
Therefore, though the nature of ſiu is infinitely oppoſite to 
the nature of God; yet, his permiiſion of it proves, that its 
exiſtence is according to his ſovereign will. A will to 
permit, in God, is equivalent to the determination of the 
being of the thing permitted : Becauſe infinite wiſdom 
could not but know the event of ſuch a permiſſion. And 
it, and its conſequences, muſt be parts of his all - perſect 
plan, by which be brings forth that grand end, the mani- 
feftation of his own glory. For had not God ſuffered fin 
to have being, many of his perfections could not have been 
known; but muſt have been eternally hidden from his 
creatures. And here L would obſerve, 

Ist, That divine holineſs, or God's infinite hatred to fin, 
could not have been ditplayed, or known, if fin had not 
exiſtence. It may ſeem ſtrangely paradoxical, for fin to be 
2 mean to ſet forth the beauty of holineſs ; and that evil 
thould be productive of good! But ſo it is, for how could 
holineſs have been exhibited, or the extent and glory of 
the divine rectitude been known, if the creatures had not 
tranſgrefſed ? God's infinite hatred of fin muſt have been a 
ſecret for ever, if it had not had exiſtence amongſt rational 
deings. The perfection, glory and beauty of holineſs had 
ever been ſecret alſo, if evil, its oppoſite, had not been 
ſuffered to exift. The angels that fell could not know it, 
till taught by their own rebellion and conſequent puniſh- 
ment. And the cle& angels muſt be, in meaſure, ignorant 
thereof, till they ſaw it diſplayed by the vengeance poured 
out upon tranſgreſſors. Nor would men nor angels have 
ſeen it in that fulneſs of glory, in which it now thines, but 
for the croſs of Chrift, where fin was puniſhed to the utter- 
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moſt, and infinite hatred againſt it manifeſted. 
Divine juſtice could never have been fo clearly ſet forth 


without the being of fin. Its inflexible nature had not 


been open to the view of creatures, had there not been fin- 
ful ſubjects to exerciſe it upon. Juſtice is exhibited by 
rendering to all their due; by rewarding or puniſhing as 


circumftances demanded. It was neceflary, therefore, to 


give juſtice a full diſplay, that fin ſhould exiſt. 3dly, The 
divine faithfulneſs is another perfection which could not be 


againſt tranſgrefſors, could not have been ſo clearly mani- 
feſted, if no diſobedience bad taken place among the erea- 
tures. 4thly, Mercy alſo could have never had fo glorious 
a diſplay, had there not been miſerable finners to need 
it. 5thly, Grace too, which ſo eminently ſhines in the re- 
demption of man, muſt have been eternally bidden in the 
divine mind, had not fin rendered the creatures fit objet 
for its exerciſe, Nor, Gthly, would the heights and depths 
of divine love have appeared ſo conſpicuouſly glorious, had 
it not fixed on finners, on whom to diſplay its matchleſs 
and unmerited kindneſs. Here it ſhines with ſach un- 
paralleled luftre as will aftoniſh ſaints and angels to eternity. 
But without fin's exiftence it muſt have been, in a meaſure, 
hidden ; and its infinite greatneſs never known. 

I would obſerve further, that divine wiſdom owes its 
fuller diſplay to the being of moral evil. That infinite 
contrivance which makes fin ſubſervient to the compleat 
maniteſtation of all his amiable excellencies, muſt diſcover 


conſuramate ſapience in the grand counſels of the Moft 


High. | | 

I would alſo obſerve further, that it ſeems more than 
probable, that the being and permithon of fin, was defigned 
to ſhew the abſolute dependence of the creature on the 


known in its full compaſs of glory, bad not fin entered 
The fulfilment of promiſes to the obedient, and threatening 
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' Crentor. Nothing is more evident, than that the creatures 


depend on God for life and breath and all things. He that 


gave them being holds their ſouls in life every moment of 


their exiſtence. Satan, and bis guilty affociates, loſing 
fight of this, produced their fatal rebellion. Suppeſing 
they were independent ; or, a mad defire of being fo, 
ſeduced them to ſet up themſelves as their chief good—to 
eat off their allegiance to the Moſt High and to oppoſe 
his juſt rule and government. Their foul revolt and con- 


myriads; and, as it is natural to ſuppoſe, gave them a 
keener. ſenſe of their abſolute dependence on their Creator 
for every bleſſing they enjoyed. To be preſerved in their 
primitive bliſs and reQitade, while millions of their oo 
panions fell, was ſuch a diſtinguiſhing act of kiodnefe, 
grace, and goodneſs, as will eternally excite the bighef love, 
patitude, and praiſe to their adorable Sovereign. And it 
is alike certain, that the fin and fall of man will ever im- 
preſs the ſaints with a deep ſenſe of their fole dependence 
on God for all they are, and enjoy. The love and grace 
manifeſted in the antient choice of them in Chrift ; and the 
rederoption wrought out by him for their deliverance, will 
be an everlaſting ſtimulus to fing: Not unto us, not 
unto us, but to thy name be all the glory: Unto him that 
hath loved us, and. waſhed us from our fins in his own 
blood, and bath made us Kings and Priefts unto God, and 
bis Father : „„ 
ever.” 

In a word, — tte ads. 6 
manner, with redoubled glory, through the occaſion given 


bythe exiftence of fin for their diſplay. Which ſhows, 


that its being took place in conſequence of the divine per- 
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all-wiſe plan, or grand ſcheme of things, which God of ol 
fixed, and determined for the matifeftation of his own in- 
etfable cxcellencies and glories. For the Lord made all 
things for himſelf; yea, even the wicked for the day of 
evil. For this purpoſe was Pharoah raiſed up, that he 
might ſhew forth his power in him; that his name might 


earth. How many a the inftances in the divine records 
where the wickedneſs and wrath of man praiſe the Maß 


High, in being made ſubſervient to his glory? Among the | 


many, one grand inftance is, the crucifixion of Chris. 
Peter told the Jews that, Hi, being delivered by the 


determinate counſel and foreknowledge of God, ye have i 


taken, and by wicked hands have crucified and flain. Here 


is one of the moſt flagranily wicked acts that, perhaps, 


ever was committed, taking place in conſequence of the 
determinate counſel and forehnowledge of God : And which 


3s franght with ſuch diſplays of divine glory as no diſpen- + 


ſation can exceed, or equal. For, take in the full compaſs 
of this amazing tranſaction in its cauſes, motives and ends; 
and view, without prejudice, the aftoniſhing wonders it 
contains, from its firſt contrivance before the birth of time; 
to the confurnmation of its defigns in endleſs glory, we 
ſhall ſee ten thouſand arguments for the propoſitions before 


advanced. For all the events of our world are ſome way |}. 


or other connected with it. 
On the whole, then, who dare reply againſt God, or toy 


to him, what doſt thou * ? His glory is to be regarded in- 
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* Many there are that do this and ſpeak many great ſwelling 
words againſt- the divine decrees ; eſpecially God's crernal da 
mination to puniſh fin in the ſubjefts of it: This is called by one 


V was of extenſive note in the religious world, THE HORRIBLE 1 
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be declared, and his glory manifeſted, through all ue 
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finitely above the happineſs, or miſery, of any of his crea- 
wires ; eſpecially as both are made ſubſervient to that end. 
Better ten thouſand worlds periſh than one ray of his 
manifeftative glory be loſt in obſcurity, or buried in obli- 


— 
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Decxzz. And many horrible things he fays of it ; repreſenting 
God, on the ſuppoſition of its truth, as worſe than Satan—as an 
almighty, cruel, and unjuſt tyrant, &c. Many follow him in this 


F our day; and, in their declamations, brand the dofirine of pre- 


But theſe manife't the moſt conſummate ignorance of God, and the 
nature of the thing: For their ſentiments deprive him of thoſe per- 


1 {flions, without which he cannot be God. They deny his om- 


They, in effeR, aſſert, that he who eterzally knew all things, knows 
nothing till it comes to paſs ; and that the Scripture errs, when it 


ning. But our God is a God of knowledge; and nothing can be 
hidden from his all-pervading exe. His preſcience for ever bring 


| all things moſt intimately preſent before” bim ; and, therefore, his 


determinations can never be ſuſpended ; for perfect. knowledge 
eternally excludes all uncertainty, doubt, hefitation, or fuſpence : 
Nor is it poſſible for an intelligent mind to defer its determinations 
out things it perfefAtly knows. If, therefore, there is any point 
in duration, in which God is ſuppoſed not to determine about a 
future thing or grcumfiance ; that thing or circumflance could not 
be perſefily known unto him ; and, conſequently,, cmnifcience 
cannot be his attribute; and we are miſtaken in fuppoling him to 
be God. But, if God is Omniſcient, he muſt have eternally 
known every finer, and every fin they would commit: If he then 
puniſhes any, or forgives any, bis determining who, muſt be as 
mal as his knowledge; for ne future period, or circcumflance, 
eauld throw fre ſh light on the ſubjett, ſo as to be a foundation for 


. Ghy; or, for a ſuſpenſion of his will or determination. Was 


God as ignorant as his creatures, it certainly would have been - 
M 2 
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vion. What are ten thonſand worlds to bim who fs im. 
finite! and to whom all the nations of the earth are but as 
a drop of the bucket ; and are counted by bim as nothing; 
yea, leſs than nothing and vanity? The periſhing of mit 
lions of theſe comparative nothings for their fin, is not 
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juſt and eruel to have pre-determined their puniſhment ; becauſe, 
then, he could not have known their tranſgreſſions till they aroſe 
into aftual being. But as their perfons and fins were eternally 
known, and moſt intimately preſent to his view, it could not be 
more unjuſt to determine their puniſhment then, than it will be in 
the day of judgment, when the meaſure of their iniquity ſhall | 
be full. 

God's decree to puniſh is not an arbitrary act, determining it 
without the confideration of fin: for, as God puniſhes no man but 
for fin, fo he decreed to puniſh no man but for fin. Therefore, 
not the decree, but fin, is the cauſe of puniſhment ; and, conſe 
quently, puniſhment is juſt. H, then, it be cruel to puniſh, or, w 
decree to puniſh, when juſtly demerited ; all puniſhment is crueky, 
and fo muft the law that ordains it. For without law there is no 
wanſgreffion. Every law, whether it be of God or man, virtually 
decrees, and brings the criminal under an obligation to puniſhment; 
and it makes no difference, whether the law is given an hundred, 
or a thouſand years before the criminal aft is committed ; it equally 
binds the tranſgreſſur to ſuffer, rn 
but yeſterday. Befides, ' 
of it, are all cternally preſent with him, and cannot be faid that, in 
his view, cither is before the other : Fot there are no fucceſſive 
nts of will-—no accumulation of ideas; conſequently, no increaſe 
of knowledge; or any thing ſuccedaneous in his all-comprehenſive 
mind. Creatures only are fubjeft to ſucceflion and change. Pall 
and fature belong to them, net to God. The judgment Gy; 
therefore, is now, and ever was, as preſent to him, as it will be » 
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equal to our cruſhing a worm. We tread it to atoms at 
our will, without repugnance, or the leaft fault in the 
worm, or profit, or honor, to ourſelves. But in the puniſh- 
ment for fin, God glorifies his law, bis juftice, faithfulneſs, 
truth, xc. rendering to the creature only his juſt deſert. — 


—_— 


„ 
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when he © ſhall judge the world in righteouſneſs,” and fay unto- 
them on his left hand, ** depart, ye curſed, &c.” There will be 
2s much reaſon then to charge the Moſt High with cruelty, as. 
there is now, on the ſuppoſition, of his eternally decrecing that 
puniſhment then to be executed; becauſe God filleth eternal dura- 
ton at once, and all periods axe ever the fame with him. 

I would aſk all thoſe, who repreſent the doctrine of predefiina- 
ton in fo hornd a light, whether God did, or did not know from 
everlaſting, the perſons and the iniquity of thoſe who ſhall be caſt 
into outer darkneſs; as. well as thoſe to whom it ſhall be faid, 
Come, ye bleſſed, &c.? To deny him this knowledge, would rob 


' him of his deity, and be dire} atheiſm. But, if granted, the do- 


uine in diſpute neceſſarily follows : For if God foreknows 2 thing, 
that thing muſt be fixed and certain, or he could not know it ; and 
if any think, that be forcknows any exiſting circumſtance or thing, 


— Which he did not determine Oe ORE RET IEIAED 


if they can. 

On the whole, the — 
ons connefied with them, diſplay utter ignorance of the nature of 
God; and rob him of every perfeftion effential to his being ; as is. 
fully proved in theſe letters ; and therefore need not be repened.. 
But I would wiſh every oppoſer of the doftrine to weigh well, and 
to conſider the folly and danger of their oppoſition. It is not a 
Lght thing to deprive the Moſt High of his juſt prerogatives. He 
ina ſovereign of infinite dignity and glory, and will not hold him 
that lionour and praiſe juſtly due unto his name. May the divine 
Rr 
„Non of every truth of God. > 
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Bid the wore breaks 2 law; gives no juſt canls of ih; 
yet we ſport with its being, and deprive it of exiftence at 
our. pleaſure, and think we do no wrong. And thall wa 
impeach the Moſt High for his juſt and righteous diſpen- 
ſations to his fipful creatures, between whom aud him, is 
an infinitely greater diſparity than between the meaneſt 
worm and the moft exalted of intelligent creatures ? 
ſuch conduct is ſyperlative preſumption and folly. I might 
have entered much further into theſe things, but think 
what has been ſaid is ſufficient. 
Of what has been advanced this is the ſum. That all 


divine will. Conſequently, it is not an adjunct, quality, ar 
a faculty of the divine mind ; but is that mind, or God 
himſelf. That, therefore, God's will is pofitively effective 
in the accompliſhment of all bis defigns : doing according 
to bis pleaſure in the armies of heaven, and among the 
inhabitants of the earth. Or, in other words, working all 
things after the counſel of his own will. I bave alſo 


attempted to ſhew how God executeth his purpoſes ; which 


appears to be, by the effectual energy of this power, and 
the withdrawment of influence. I bave alſo taken ocean 


to offer ſome thoughts on the original of evil, in whom, - 
and how, it aroſe into being; and have concluded with | 


ſome obſervations to vindicate the divine procedures. 
I might have take a furvey of the moral perſt Qions of 


God, as corroborating proofs of what has been advanced in = 


favour of the point before us; but think it unneceſſary; 

and therefore ſhall proceed, 

II. To confider the Works of God, as a further evidence 

of bis eternally determining (either effectually or per- 

miſhvely) whatſoever confeth to paſs. But this ſhall de 

the ſubjeQ of my next. 10 
In the mean time I reft fincerely yours, - _ 


perfeRions are eſſential to, and juſtly predicated of, the 4 
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LETTER XXI. 


Havre treated of the divine will, and fhewn that 
all the attributes of Deity are predicates of it; and that, 


conſequently, it is his nature and effence, or God himſelf: 


It follows, that all arguments advanced from thoſe attri- 
butes will hold good here; and the rejection of the doctrine 
will de followed with like abſurdities and impoſſibilities, 
and therefore need not be repeated. I come now as pro- 
_ | 

Il. The Works of God, as perpetually holding forth 
viſible demonſtration of the truth contended for. But here 
r 


. 


' The works of God might be compriſed under two beads, 


3 For, be ſpake and it was done; he commanded 
it ſtood faſt. Let 17 Bz wis the volition, or the all- 
— voice, which ſpake the whole from noa- entity 
| — By the word of the Lord were the hea- 
made; and all the hoff of them by the breath of his 
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mouth. His hand alone laid the foundations of the earth. 


The ſun, moon, and ftars are the works of his hand. The 


ſea is bis, and he made it, and his hand formed the dry 
land. Man and beaſt, the fowls of the air, every creeping 
thing, the fiſh of the ſea, trees and herbs, wind, clouds, fc. 
are all formed by the word of his power. 

If we ſurvey the ſtupendous fabric of the univerſe; the 
vaſt expanſe around us, beſpangled with unnumbered bril- 
Rant orbs, whoſe diftances ſurpaſs human thought, and 
whoſe light and heat may, poſſibly, enliven and cherich 
millions of worlds, with inhabitants numerous as the rays 
of light; and with natures, perhaps, infinitely diverſified, 
all created, all ſapported, by the firſt Great Cauſe.—If we 
view the beautiful ordes and harmony of the heavenly 
bodies, with the pleafing arrangement of the numberieſs 


tribes of creatures, rational and irrational; animate and in- 


animate, on this terreſtrial globe; regulated by laws con- 
genial to their various natures and conftitutions.—If we 
trace the ſurprifing ecenomy of the vegetable kingdom, 
- their unlimited diverfity, and various manner of operation, 
with the vaſt number of creatures animated with life, 
filing air, earth, and fea, rifing in beautiful gradation, 
from the invifible animalcule up to man; diſplaying is 


wonders which no intelligence can fully compre- - 
dend or inveſtigate. If we look on man, the prime of this 
- lower-world, and view kim in his form, as fearfully and 
wonderfully made. In bis intellectual powers and cope 


we take a comprehenfive ſurvey of theſe things, where s 
the ingenious gracious mind but muſt, with aſtoniſhment, 
adoring cry with the Pfalmift : © O Lord, how manifold 


ſerutable wiſdom and power are diſplayed in the leaſt par- 


cities, as a firiking, though faint, image of Deity—lI fay, if 


I are thy. works > In wiſdom hat thou, made them all l” In- . 
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. muſt be determined, or there could be no certainty of 
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tele of matter; and it would non-plus the whole creation 


do fm its like. What {kill and ability, then, are mani- 


| fefied through all the beautiful modifications, diſcoverable 


in the unlimited diverſity of forms, which both animal and 
vegetable nature paſs through, in the various ſtages of their 
exiſtence | All which diſcover infinite deſigu and forecaſt ; 
and all ſo compleat, that. not the leafi flaw.is to be found 
by the moſt ſagacious obſerver; but the more accurately 


| they are examined, the more their perfeAion ſhines ; and 


the more we are ſtruck with the inimitable ſkill of the 
wile worker. 

God made nothing in vain; and what be did, he did for 
ever. No new, or ſecond thought can take place in ſuch 
a'mind as his, As he is wiſdom itfelf, fo all his works are 
models of perfection: For ail his works are perfect, and 
thezefore admit of no improvement, or change. 

- But to bring theſe things to the point before us, I would 
obſerve, that ben no creature exified, it was eatirely at 
the option of the divine wiſdam aud will, whether to 
create or not. Nothing out of himſelf ; nothing but his 
en will could biud or engage him to this mighty work: 
eaſequently, ere one line was drawn, be mutt determine 
not only to create, but what to create. The whole plan, 
end, and means, muſi be before him cre one act of creating 
power could be put forth. To imagine otherwiſe, would 


be to ſuppoſe infinite wiſdom to work without deſign, and 


to no end; which would be altogether abſurd, and diſplay 
folly inſtead of wiſdom. God could not determine to create 
without knowing his own intentions ; nor could he work 


Without knowing the end deſigned ; much leſs could be de- 


Sign an end, and work to accompliſh that end, without a 
ad knowledge of the means. The means, in all their 
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dencies, and manner of operation of all the creatures and 
things he was about to form. For he could not, as infinitely 
wiſe, form he knew not what. 

A wiſe maſter-bailder not only lays the plan of his houſe, 
and determines its ſhape and fize; its ſeveral apartments 
and their uſes; but the various materials, with the due pro- 
portion of each, of which it ſhall be compoſed. And ſhall 
the great builder of the univerſe be ſuppoſed to work with- 
out a plan; and conſummate ſapicnce be ſurpaſſed in cow 
trivance by a wiſe man? Surely every pin in this vaſt and 
grand tabernacle, its place and uſe, muſt be forefixed, 
drawn, and determined, in the eternal mind, ere one line 
was ſtretched out for its accompliſhment. To work with- 
out defign, or plan, is charaQteriflic of an idiot, and not of 
him whoſe will and works are wiſdom and perfection in 
the abſtract. Known unto bim are all his works from the 
beginning. And known becauſe determined. 

And not only his works in their firft formation. but all 
their effefts were known and determined alſo. A good 
mechanic, not only defigns the conſtruction of a machine, 
but the various uſe of the parts, and the effefts the whole 
ſhall produce: And, if his abilities are competent, be 
never fails of his end. God has wiſdom and power ſuffi- 


cient to accomplith all his purpoſes, and none can ſucceſs | 


fully oppoſe their execution. Conſequently, nothing can 
come to paſs when he commandeth it not ; therefore his 


eternal will and decrees have had, and ſhall have, their full 


completion. 

Creation, then, in all its parts, took place in conſequence 
of the ſovereign will of God. Not an atom more or leſs, 
than be abſolutely determined, could poſſibly bave being. 
For it would be egregious nonſenſe and abſurdity to ſop- 
pole he created a fingle particle. of matter, much le ir 
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telligent minds, without defign : for that, as bas been ob- 
ſerved, is characteriſlic of folly and not of wiſdom. Ani 
therefore cannot be. 
Further, not only the things created, but their natures, 
ies, and tendencies, muſt be abſolutely determined 
alſo. Conſequently their eſſects, under every poſſible mo- 
dification, muſt be likewiſe known ; or he could have no 
determinate end in view; or, if he bad, he muſ inevitably 
fail of that end: For to defign an end without deter- 
mining the means, renders the end uncertain, yea, im- 
poſſible. But this muſt be abſolutely denied of conſummate 
Wiſdom. 


power, and that to ends worthy of himſelf; he muſt, to 
effe& his purpoſes, ſuperintend, rule and guide the whole, 
or diſappointment muſt be the iſſue. But as this cannot 
be, he muſt determine the means, in every view, as well as 
the end. The works of Provideace are thoſe means, which 
I ſhall 

II. Attempt to conſider, and briefly to inveſtigate, with 
a view to the confirmation of the truth before us. 


Divine Providence *, is God's ſuperintendence, and wiſe 


ordering of all things—It is the accompliſhing bis purpoſes 


It is matter of wonder and ſurpriſe, that ſo many, who are 
jullly efleemed for their literary accompliſhments, and whoſe good 
ſenſe and judgment, in natural things, are indiſputable ; ſhould, 
while they acknowledge a governing ſuperintending Providence, 


deny the doctrine of Predeflination ! Surely, they are not aware of 
the inconſiſtency of their ſentiments. Predeflination, or the de- 
terminate will of God, cannot be ſeparated from Providence, with- 
out deſtroying both; they muſt inevitably fland or fall together. — 
The former, i God's will determining; the latter, is Ged's will 
executing. That, the grand Root, from whence ſpring thoſe wide- 
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by difpoſing of all things iv the wiſeſt and beſt manner. 
Tt is his governing them fo, as they ſhall not exceed the 
limits preſcribed; and the guiding them to ends worthy of, 
and comſiſtent with, his own glory. Providence, in its 
largeſt ſenſe, takes in the whole government of God. Time, 
and ſpace, and all the exiſtencies in the compaſs of both, 
are under his abſolute controu}, and infallible guidance; ſo 
that not the leaſt circumflance, of whatever nature, can 
eſcape his notice, — WE 
direction. 

Indeed, Providence is an immenſe field, + bens 
ocean, capacious as ſpace, and endleſs as duration. It is a 


— 


ſpreading branches—that beautiful foliage - thoſe odoriferous vari- 
gated blofſoms>—and thoſe infinitely diverſified fruits, which the 

tree of Providence exhibits through all the vaſt and 
ſpacious field of time. It is that immoveable foundation on which 
the magnificent ftrufture of Providence is built. The firſt grand 
cauſe of every event which Providence diſplays, &c. So that, to 
maintain 2 Providence and deny Predeftination, is to ſuppoſe a 
fouriſhing tree, without a root ;—the wiſeſt ſcheme executed, 
without either plan, or agent—the nobleſt edifice raiſed, without a 
foundation—and, that all the events, in the vaſt ſystem of things, 
exist without a cauſe. 

There are others, who would be alſo thought men of ſenſe, that, 
not having effrontery enough to deny a Providence altogether, will 
admit of ſome things to be under its governing hand; while, ac- 
cording to them, millions of others are left to work their way in 
the dark, without either path or guide. Theſe are rejeftors of 
Predestination alſo ; but their views of things are an inſult upon 
common ſenſe : they fondly ſet up themſclves as judges of what 
things are, and what things are not, proper for the government avd 
direftion of infinite Wiſdom : and instead of allowing thas Cad 
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height, depth, length, and breadth, immeaſurable, inſeru- 
table, and paſt finding out. In a word, it ſuperiatends the 
univerſe, and rules and directs the whole, to the various 
ends and purpoſes of infinite wiſdom, 

In ſhort, God's Providence is his matchlefs wiſdom. diſ- 
played in working all things after the counſel of his own 
will. 

I wonld now briefly confider the works of Providence in 
a more diſtin manner; but this ſhall be the ſubject of my 
next. In the mean time I reſt 


Yours, &c. 
W.T. 


— 


vorketh all things after the counſel of his own will, pick and cull 


this, that, or the other event, as the work of his Providence; and, 


| | ot the fame time, leaving, as it were, the rest to ſhife for them- 


ſelves; that is, to ariſe to being without a cauſe—to be ſubject to 
no agency—and, conſequently, to exist to no end. So that, in 
reality, theſe events must proceed from nothing—be ſubjeQ to no- 
ching and tend to nothing. 

In ſhort, to acknowledge, in whole or in part, a Providence, 
and deny Predestination ; is to ſeparate the end from the means ; 
the eſſett from the cauſe---it ſuppoſes God to work without a will; 
without defign ; without a motive; and to no end: or, rather, that 
the ſovereign will effects nothing; and, conſequently, that provi- 
dence is a meer nullity :—and ina word, it makes the Bible a farce ; 
puts reaſon to the bluſh, and renders both of no uſe in the inveſliga- . 
non of truth. Such, and many more, are the abſurdities, con- 
from, ſuch principles. 


N 


LETTER XXII. 


2 Dear Friend, 


Icom now briefly to confider the works of Provi- 
dence in a more diſtint manner. And would ſpeak firft 
Of the works of nature, and ſecondly, Of the diſpenſations 
of grace. And 

I. Reſpecting the works of nature. 

Here I would obſerve, that with regard to thoſe ſplendid 
orbs, which ſhine through yonder vaſt area; and whoſe 
numbers and diftances exceed imagination ; little can-be 
Taid of their real nature and manner of operation. Many, 
it is true, have been the hypotheſes and opinions of men, 
reſpecting what is called, the fixed ſtars; ſo named from 
their ſtationary appearance, and having no ſenſible paral- 
laxes by which their diftances, magnitudes, and motions, 
can be determined ; but the moſt that we can know of 
them is, that they are the works of Jehovah; that he telleth 
their number, and calleth them all by their names; that be 
made Ar&@urus, the ſeven ftars, and Orion, with the cham- 
bers of the ſouth ; that he bindeth the ſweet influences of 
Pleiades, and Jooſeth the bands of Orion ; and that they all 
are the ſtupendous monuments of the wiſdom and power of 
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With regard to the ſolar ſyſtem, with which our globe 
j more immediately cormected, we know, comparatively, 
but little. By the help of optical inftruments, ſome dis- 
ceveries have been made of the relative diftances, magni- 


' tudes, motions, &c. of the planets; but the real nature of 


any, except that which we inhabit, remains a blank. What 
know we of that bright laminary the Sun, whoſe blazing 
glories ſpread their benign influence, and irapart light, life, 
and heat, to diftant worlds ; and of that beautiful queen of 
night, the Moon, who periodically, and partially, diſpels 
the ſable gloom occafioned by the abſence of the ſolar rays ? 
Nothing ſcarce, but that they are appointed for ſeaſons, the 
Sun for a light by day, and the Moon and Stars for a light 
by night ; and yet their rifing and ſetting are ſettled and: 
eftabliſhed by the Almighty hand. We can trace, in ſome 
meaſure, the harmony of their motions, and that they are 
regulated and governed by laws more fixed, and certain, 
than thoſe of the Medes and Perfians ; but what thoſe laws. 
are, and how they operate to produce ſuch conftant and 
miform. effects, cannot, perhaps, be fully inveſtigated. 
Whether gravitation gives them motion, and, what is called 
centripetal and centrifugal force, bind them to the limits of. 
their orbits, is not for me to aſcertain. But this is evident, 
that as they are the work of creating power, ſo they are all 
continually ſupported in being, and guided by the divine 
arm to the various ends his purpole hath aſſigned them. 
Their motions, effects, and uſes, are fixed by his eternal 
vill; by which they are bound and limitted, without a. 
poſſibility of deviating in the leaſt degree. 

If we deſcend to this earth, what but bis providential 
band ſuftains, rules, and guides, to their purpoſed ends, 
all things around us l The wind is his, he bringeth it out 
ef his treaſures, holds it in his fift, and cauſes it to blow. He 
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the hoar froſt like aſhes. Fire and hail, ſnow and vapours, 

and ſtormy wind fulfil his word. He balances the clouds, 
and numbers them in wiſdom. He prepareth the rain for 
the earth, and maketh ſmall its drops; and he poureth it 
down in due ſeaſon, to water the hills and the valleys; 
caufing the graſs to grow for the cattle, and herbs for the 


ſervice of man. He direGteth the lightning on the earth, 


and it cometh from the eaſl and ſhineth to the weſt. He 
thundereth with the voice of his excellency ; and who can 
underſtand the thunder of his power? 

The Lord made the ſea, it is his; he ſets bounds to its 
waves, and ſays, hitherto ſhall ye go and no farther ; he 
gave to it his decree, and the water ſhall not paſs his 
commandment. | | 

The earth alſo is the Lord's and the fulneſs thereof. The 
vegetable tribes, from the tall Cedar in Lebanon, to the 
hyſop on the wall, are his; and they act by his agency. 
He clothes them all with their variegated beauty, continues 
their ſpecies, and as they die, renews them from year to 
year; and thus produces, as it were, an unceaſing refur- 
rection. | 

All the aerial and watery tribes, the beaſts of the field, 
and the cattle on a thouſand hills, are his, and he feedeth 
them ; he giveth alſo food to ravens when they cry, nor is 
there a ſparrow or a worm forgotten by him; but he gives 


unto all their meat ia due fealon, and ſatisfies the defires of 


every living thing. 

Man, the chief of God's works on this little ſpot, or point 
of creation, is certainly under his governing and ſupporting 
arm every moment of his exiſtence. Our times are in his 
hand, and he giveth to all life, and breath, and all things. 
By him, we live and move; and he holds our fouls in life, 
and ſuffers not our feet to be moved, till the number of the 
days are accompliſhed, which he bath determined for man 
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as the earth. The Lord giveth power to get wealth; riches- 
and honor cometh of him; and it is he that maketh poor 
amd maketh rich. It is by Him Kings reign; for he is 
Bord over alt the kingdoms of the earth, and gives them to 
whomſoever he pleaſeth. The race is not to the ſwift, nor 
the battle to the ſtrong. and a horfe is a vain thing for 
fafety ; victory is from the Lord, and he can cauſe one to 
chace a thouſand, and two to put ten thoufand to flight. 
The way of man is not in himſelf, nor. is it in man that. 
walketh, to direct his fieps : for though a man's beart 
deviſeth bis way, the Lord directeth his fteps ; and though. 
there are many devices in the hearts ot the children of men, 
nevertheleſs the council of the Lord that ſhall ftand ; for 
he diſappointeth the devices of the crafty, fo that their 
hands cannot perform their enterprize. Sickneſs and health 
are at his contronl ; it is he that wounds. and he that heals ; 
and he killeth; and he maketh alive. Afflictions are alſo 
from him, for they come not from the duft, neither doth 
trouble ſpring from the ground ; nor is there any evil in. 
the city, but the Lord, in his wiſe and over-ruling provi- 
dence, hath done it. 

In ſhort, if we carefully ſearch the ſcriptures, we ſhall 
find, that there is not the leaft thing or circumftance, in 


the whole univerſe, but is under the immediate direction, 


and unlimitted controul of infinite wiſdom. And, there- 
fore, it is an indubitable truth, that God worketh all things- 
without exception, (either by poſitive effeQual energy, or 
by ſovereign permiſſion) after the counſel of his own. will. 
And, indeed, it is impoſſible to be otherwiſe: for can we 
point out one operation, in all the vaſt concrete of things, 
that is effected by the immediate agent, independent of any. 
foreign cauſe ? 


N.3, 


Suppoſe we take a view of the vegetable kingdom, ia; 
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there one effeQ iu all their growth, that is produced by auy 
innate principle, or power of their own? Certainly not. 
Deprive a tree or plant of earth, it will die ; give it earth 
and no moiſture, it cannot vegetate ; let it have earth aud 
muifture and deprive it of air, it fades and dies; give it all 
theſe and withhold genial warmth, and ſterility will be the 
conſequence, &c. ſo that a due proportion of theſe &c. are 
abſolutely neceſſary, according to the nature of the plant, 
to produce vegetation. All which are extraneous to the 
plant itſelf, but it depends on each for the operatiuns it 
performs. 

What is the earth but a Reril inert body of matter, com- 
poſed of an infinite number of heterogenious particles, held 
together and made to cohere by, perhaps, the united agency 
of gravity, the ſwifineſs of its annual and diurnal motions, 
and the humidity that inſinuates itſelf through all its parts, 
and preſerves the whole from crumbling to duſt and fand. 
All which are foreign from the carth itfclf, but neceſſary to 
its being a proper nidus, or repoſitory, for the nouriſhment 
and germination of the vegetable world. 

What is Gravity ? What is Motion, by which all the 
phenomena of nature are performed ? not ſelf- exiſting in- 
dependent powers; but eticQs of a cauſe we cannot trace 
Mort of the infinite mind. 

What are thoſe ſubtile fluids, air aud water, on which 
animal and vegetable life ſo much depend ? Are they ſelf- 
generated, or ſelf acting bodies? or are they paſhve inſtru- 
ments in the band of the firſt great cauſe, to effect his awa 
all-wiſe purpoſes ? The latter is moſt certainly the caſe : 
For it is demonſtrable, that it is their nature, like other 
parts of matter, to be quieſcent, and at reſt; and that they 
do not, nor cannot aft, but as they are ated nn. by ſome 
extraneous impelling — This impelling power, in 
general, is heat. 
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. What is Heat? not a ſelf-moving principte, but the 
effect of the Sun's rays, operating on our earth and atmoſ- 
phere. 

And what is the Sun? We ſee it a luminous body, the 
ſource of light and heat to our ſyſtem, and the principal 
edaſe of vegetable and animal life on this globe; but its 
real nature, and of what it is compoſed, whether of fire, or 
any other unknown matter, is not determinable by us. 
However, it is evident, that it is matter, and partakes of 
the vis inertize, or inactivity, natural to all matter; and 
therefore its rapid and unceaſing motion round its owrr axis 
of between three and four thouſand miles au hour, and by 
which it darts its rays at the amazing rate of upwards of 
twelve millions of miles in a minute towards its attendant 
worlds ; and by which, perhaps, the wonderful phenomena, 


or operations and effects in our ſyftem, are in a great degree 


produced, cannot be from its own intriafic agency and 
power; bat from a cauſe exterior to itſelf, and which can 
de nothing leſs than the omnipotent arm of Jehovah. 

If we take a ſurvey of animal life ; what a multiplicity 
of multifarious events ariſe from the innumerable ſpecies, 
and individuals of living beings! All which depend on that 
life for their production: for let the vital funQion ceaſe and 
theſe effects are no more. 

What is Life ? how is it maintained? It is God that 
giveth to all life and breath; it is he that preſerveth man 
and beaft, and in his hand is the life of every living thing. 
Intellectual and rational life, or the ſoul, is alfo from 
him: for he formed man from the duſt, and breathed into 
his noſtrils the breath of life, and man became a living ſoul. 
He teacheth us more than the beaſt of the field, and maketh 
us wiler than the fowls of L4iven. And it is the Lord 
only. that teacheth to profit. The ſoul is a fimple, indi- 
viſible ſubſtance, without parts, ſolidity, or extenſion ; it 
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s an inamnaterial ſpark, kindled, upheld, and preſerved, by 
Omanipotence. It poſſeſſes amazing powers; in which it is 
a faint, yet a ſtriking image of Deity ; and its faculties in 
many reſpeQs, bear ſome analogy to the divine perfections. 
The foul is the immmediate fountain of motion and activity 
in the body it inhabits; and it is the ſpring of motive power 
in all our ſpontaneous acts. All voluntary motions of the 
body are the effects of the ſoul's volitions. It is but to will 
and our members iaſtantly obey ; and, if no diſorder attends. 
the frame, cannot but obey. Such is the nature of the 
volitive power of the ſoul, that no created arm can by force 
ſubdue it; and it is ſtronger to impel the body to executes 
its defigns, than the united effort of the whole creation. 
And we may obſerve here, that volition is the alone ſource 
of all the acts and effects of power vifible among the whole 
of creatures; for, if there were no volitive beings, the uni- 
yerſe would be a blank—a nothing. By the meer volition 
of the divine will, all creation roſe into being ; and by the 
fame will are all creatures preſerved every moment of their 
exiſtence. And it is only by the ſoul's volition that every 
ad of the body is performed; nor can we ſtretch an arm 
or move a finger, unleſs we will ſo to do. All the external 
motions of the body, neceſſary for the various occupations 
we are called anto, for our ſupply, ſupport, and comfort in 
life, ariſe ſolely and immediately from the volitixe power 


of our own minds; but, thoſe internal motions, fuch as * 


digeſting our food, ſecretion of the juices, motion of the 
blood, reſpiration, xu. ſo neceſſary to our exiſtence here, 
depend not at all on our will; but entirely on him who 
holds our ſouls in life. God has kept theſe operations 
wholly, and immediately in bis own power, and continues 
them for a longer, or ſhorter period, as it ſeemeth good in 
his fight, to anſwer the important purpoſes of his own cter- 
nal wiſdom and will. But, 
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Though volition gives motion and activity to the mem- 
bers of the body, yet itſelf is not a felf-originated, felf- 
ſufficient principle. Every act of the will is an effect, and 
muſt have a cauſe. The immediate cauſe is the ſoul's 
perceptivity. Without perception there could be no voli- 
tion; for if the ſoul could perceive nothing, it could will 
nothing. And therefore, though the foul is percipient, 
and has a capacity of taking in, and viewing objects when 
preſented, yet as a mirror cannot receive the impreſſion, 
nor reflect the images of things unleſs they paſs befdte it, 
ſo the ſoul cannot perceive the images or ideas of objects, 
except they are conveyed by the organs of the body to the 
ſenſory. Conſequently, the mind depends for the exerciſe 
of its perceptive facultics, and its conſequent volitions and 
effects, on circumſtances without itſelf : for objects are firſt 
preſented, then taken in by the ſenſes ; the ideas of them 
fall on the ſenſory, where the ſoul beholds them, and its 
volitive power catches, and as it were, ſtirs them about; 
views them on all fides, ſeparates, combines, and compares; 
then judges aud concludes according to the view it bath of 
them. 
In ſhort, the foul itſelf, with its percipient, and yolitive 
powers, is the immediate work of God ; but, he has made 
the exerciſe of theſe powers to depend on its union with, 
and the ideas taken in by the ſenſes, or nervous organs of 
the body. So that all its operations within itſclf—upon the 
members of the body, or any thing extra, flows from per- 
ceptions primarily taken by the ſenſes : and which join as 
ſo many cauſes of the wonderful diſplay of its aftonithing 
dowers. 
Thus it appears that the foul, its faculties, and all its 
ata, are effe cts of prior agency ; and therefore muſt abio- 
luely depend on the firſt grand cauſe, for its being, its 
amazing powers, and the exerciſe of them; and muſt, 
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conſequently, be ever under the government and direQtion 
of his providential hand. And it appears alſo, that there 
is not a phenomenon or operation. in nature, but is the 
paſſive and neceſſary effect of a cauſe, or cauſes, exifting 
out of ĩtſelſ. And it is demonſtrable that no event or thing 
can be its own producer: for if we trace things up from 
ſtep to ſtep, from effects to their cauſes, we cannot ſtop at 
any point, till we reſolve it into the will and agency of Him, 
who doth according to his pleaſure in the armies of heaven, 
and among the inhabitants of the earth. 

I might have abundantly enlarged on theſe things, but 

think it not neceſſary; and therefore conclude this Letter 
with obſerving that, as Scripture aſcribes all operations in 
the heavens, air, carth, and ſea, to God the ereator of all, 
fo reaſon evidently joins in demonſtrable proof ef the ſame. 
For, as we ſee every event to be the reſult of prior agency, 
and that it muſt have an efficient, ſtable, adequate cauſe—as 
all cauſes, except the firſt, muſt have been effects before they 
became cauſes—as the firft cauſe muſt be an intelligent 
defigning agent, having ends in view by the events worthy 
his greatneſs and wiſdom—and as no event can exiſt ſepa- 
rate from, or independent of, the influence of its cauſe ; it 
is impoſſible bat all maſt exiſt, and act, 4s the reſult of his 
ſapreme will. Which is, though in other words, nothing 
leſs than abſolute Predeſtination. 
I ſhall, in my next, attempt to treat of the other branch 
of divine providence, namely, the diſpenſations of Grace, 
a 6 Rey goned of the Gxfirine before us. In the mean 
time, I reſt 


Yours, &c. 
W. T. 
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My Dear Friend, 


IN my laſt, I briefly treated of the works of God in 
nature, as diſplayed in the wonderful operations ſeen in 
the heavens, earth, air, and ſea; and proved that he 
perpetually ſuperintends, guides, and governs the whole, 
in all their operations and effects: and that, therefore, their 
exiftence is the conſequence of his ſovereign will and plea- 
ſure. I come now to treat 

IT. Of the other branch of divine Providence ; namely, 
The diſpenſation of Grace,* as a further proof of the point 
before us. Here, alſo, I ſhall be as conciſe as poſſible. 

Guacs, properly ſpeaking, is free unmerited favour. It 
is not, either in its deſign, or diſplay, compelled or deſerved : 


— — 


— 


* I do not expect that what is obſerved here, will be of any force 
to convince thoſe that rejett Revelation; or, that oppoſe, or deny 
the grand, ſublime truths of the everlaſting Goſpel. To ſuch I 
would recommend a re-peruſal of the arguments in the foregoing 
Letters. And if theſe do not carry conviction to the mind, it may 
de no breach of charity to aſſert, they have rejeed reaſon, as well 
a Revelauon. 
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for compulſion or merit deftroys its nature. Grace, in God, 
is not merely a diſpofition to ſhew favour ; but his actually 
doing it. It is his eternal will determining bow, and on 
whom to diſplay it; and the real accompliſhment of his 
purpoſe. Every act of kindneſs Jehovah ſhews to his crea- 
tures, (even to thoſe that never ſinned) as they are free acti 
of his will, and unmerited by them, may be juſtly called 
Grace. But Grace, in its general acceptation, and in a 
ſcriptural view, is applied to the acts of the divine will, and 
their effects towards finners. Grace in the former ſenſe is 
common to all creatures; for he giveth unto all life, and 
breath, and all things.” In the latter ſenſe, it is to finners, 
and a part of them only, to whom it is extended. But take 
it either way, it is all free; nothing in the creature can 
merit * its diſplay ; but all flows according to his ſovereign 
pleaſure ; without any cauſe or reaſon out of himſelf. It 
is in the latter view I ſhall confider it here. 


* The doftrine of merit is the bane of true chriſtianity, and of 
real vital religion. It is the nauſcous ſcum arifing from the ebul- 
kuon of pride, inthe corrupt hearts of fallen creatures. To ſuppoſe 
a creature, even of the higheſt order, capable of meriting any thing 
at the hands of his Creator, is an affront to common ſenſe : But, 
to imagine a finner—a tranſgrefſor of the law of the Moſt High, to 
perform works meritorious in his fight, is an abſurdity that wants 2 
name; and can be nothing lefs than the ſpawn of hell, and the 
ſmoke of the bottomleſs pit, which flupifies and blinds the fouls of 
men to their own deftruftion and perdition. 

I am perſuaded the idea of merit, never entered the minds of 
thoſe pure ſpirits that worſhip before the throne ; and it is that 
which can never enter the realms of bliſs. No, the language there 
is, „Not unto us! not unto us ! but to thy name be all the glory.” 
Aud the faints at the judgment day, aſtoniſhed at the condeſcenſion 
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1 ſhall not attempt to go through that vaſt extenſive 
field, to which a full diſcuſſion of the doctrines of Grace 
would lead me; but would only briefly obierve that, 

God, from cternity, determined to diſplay his grace to 
ſome of the ſinful ſons and daughters of Adam, and formed 
a plan for the execution of the fame—that, in this plan, 
he fixed the individual ſubjeQts that ſhould be the recipients 
of its blefling3—and that all his diſpenſations in time are, 
in ſome way or other, connected with, and ſubſervient to, 
the fulfilling the purpoſes of his grace. 

I. God irom eternity determined to diſplay his grace, 
and formed a plan for the execution of the ſame. 

I have before proved (Let. 9.) that God, as perfect in 
wiſdom, muſt have formed from eternity, a plan of all his 
works: of which the purpoſes of his grace moſt certaiuly 
conſtitute a great part. Yea, perhaps the whole ſcheme 
of creation and providence, was contrived to diſplay its 
riches and glory, and to accompliſh its grand defigns. It 


of their adorable judge, will, with holy wonder aſk, when ſaw 
we thee hungry, or thirſty, &c. &c. ſpurning the idea of merit 
from them with the greateſt abhorrence. I verily believe there 
is nothing in the whole empire of God that he more hates, than 
that pride which influences a ſiuful worm to imagine he can merit 
any thing at his hands. Can a man be profitable unto God, as 
a man that is wiſe is profitable to himſelf ? Is it any pleaſure to 
the Almighty that thou art righteous, or is it any gain to him, that 
thou make ſt thy ways perfect. Man's goodneſs extendeth not unto 
him; for when we have done all, we are unprofitable ſervants, and 
have done no more than we ought to have done. 

Therefore the tenet ought to be rejected with the utmoſt deteſta- 


| tion, by every rational mind. 
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appears from the facred word, that the divine plan, or 
covenant of grace, was fixed and ſettled in the councils of 
the divine Father, Son, an Spirit, before time had being: 
for Chriſt, under the character of wiſdom, is ſaid to be 
tet up from everlaſting, and was anvinted as mediator in the 
covenant of grace. For verily, he was fore-ordained from 
before the foundation of the world; but was manifeſted in 
theſe laſt times, for you who believe in God that raiſed 
him from the dead. 1. Pet. i. 20. There is one Mediator 
between God and men, the man Chriſt Jeſus. 1 Tim. ii. 3. 
David, as a type of the adorable redeemer, ſays, that God 
had made with him an everlafting covenant, ordered in 
all things, and ſure. Agreeable to which, the Lord 
declares, in Pf. 89, © I have made a covenant with my 
choſen: I have ſworn unto David my ſervant, thy ſeed 
will I eftablith forever, and build up thy throne to all 
generations. My covenant I will not break, nor alter the 
thing that is gone out of my lips. Once have I ſworn in 
my holineſs that I will not lie unto David; his ſeed ſhall 
endure forever, and his throne as the tun before me.” &c. 
All which have thcir fulfilment in the antitypical David, 
the Lord Jeſus Chriſt, between whom and the Father, a 
council of peace was keld in eternity; the plan formed, 
aad a covenant entered into. ordered in all things an ſure. 
Thus his Counstrs of old were faithfulness and truth. 


And he is wonderful in them, declaring the end from the. 


beginning, and from ancient times, the things that are not 
yet done; ſaying, my counſel thall ſtand, and I will do all 
my pleaſure.” II. xliv. 10. And he is excellent in working, 
to accompliſh his purpoſes : for © the Lord of hoſts bath 
ſworn, ſaying, ſurely as I have thought fo ſhall it come 
to paſs, and as I have purpoſed fo thall it ſtand. —And in 
thort, he worketh ALL ruIix ds atter the counſel of his own 
will. Therefore I would obſerve, 
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IT. That if the plan, formed in the councils of the adora- 
ble Trinity be a perfect plan, (and it would be blaſphemy 
to ſuppoſe otherwiſe) then every individual that ſhould be 
made a partaker of the bleflings of the covenant of Grace 
were fixed by name, and compriſed therein. Aud this 
appears 

1R. From the reaſon and nature of the thing. For to 
ſuppoſe God to determine the manifeſtation ot his grace 
and favour, and yet not to fix on whom to manifeſt it, is 
contrary to the nature of perfect intelligence; for abfuluts 
wiſdom and knowledge excludes forever all doubt aud un- 
certainty. But, it God deſigned to diſplay his grace with- 
out determining the ſubjects ot it. his deſigns might have 
been rec lord abortive, aud le be ditappuinted of his end. 
For to d ſigu grace without nuxiag the objects, leaves all tu 
random aud uncertataty. But this is incompativie with 
cunſummate ſapience. But, 

2dly. It clearly appears from the evidence of Scriptar:. 
Chritt's prayer in John xvii. is an abundant teſtimeny to 
this point. Iz declares, that power was given him to 
give eternal life, to as azazy as tle Father had given him. 
I pray for them, I pray not fur the world; but for be 
which thou haſt giww» me ; for they are thice, and all mine 
are thine, and thine are mine—kcep through thine own 
name th thou haſt given me.— Father, I will that Bey 
alſo, whom thou hiſt giver me be with me wacre 1 au, to 
behold my glory. And in the 10th of Jolin he ſays, I am 
the good ſhepherd! who giveth his life tor the ſheep—My 
ſheep hear my voice, and I Eww them, and they follow 
me, and I gize unto h eternal life, and they ſhall never 
perith ; neither ſhall any pluck them out of my hands. The 
Apoſtle Rom. 8, 28. aſſerts, We know that all things work 
together for good to them that love God, to Be who ata 
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the called according to his purpoſe. For whom he did fore- 
know he alſo did predeſtinate to be conformed to the image 
of his Son—moreover whom he did predeftinate, them he 
alſo called, &c. And in Eph. 1, 3, 4, 5,—He bath blefſed 
us with all ſpiritual bleſſings in Chriſt: according as he 
hath choſen ws in him, before the foundation of the world, 
that wwe ſhould be holy, and without blame before him in 
love: having predeſtinated ws unto the adoption of children 
by Jeſus Chritt to himſelf, according to the good pleaſure 
of his will, to the praiſe and glory of his grace, &c. And 
it is the God of our Lord Jeſus Chriſt, the Father of Glory, 
that gives the ſpirit of wiſdom and revelation in the know- 
ledge of him; and that enlightens the underſtanding to 
know what is the lope of his calling, and what the riches 
of the glory of his inheritance in the ſaints: and what the 
exceeding greatheſs of his power, to ws Trard who believe. 
17, Cod mak his pepe willing in the day of his power 
. by working in them, both to will and to do of his own good 
piraſere. An he is the author and finiſher of faith ; ſulfill- 
ing, in his children, all the good pleaſure of his goodneſs, 
and the work » faith with power. Surely then, if God 
tus bleſſes, and work”, according to the good pleaſure of 
* goodneſs, he mull have fixed, determined, and known, 
on whom the bleflings ſhould terminate. Numerous are 
the paſſ.ges that prove this, bit I ſhall only add one more, 
where the Apoſtle, who afte; mentioning ſome who as 
con ing the truth hid er::d, adds, Nevertheleſs the 
foundation ot God ſtandeth iure, having this ſeal, Tus 
Lond KSOWETH THEM THA: AKE 11182. Tim 2, 19. 

As then, the Lord knowet. hem that are his, and having 
their names written in the Lag: b's book of life, and engraven 
on the palms of his hands, every circumFance concerning 
them muſt be ever open to his view and dir ou. Grace 
guides and influences his diſpenſations tox la them, till he 
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brings them to the full enjoyment of himſelf, As appears 
iſt. From that wonderful and aſtoniſhing act of it, the 
gift of his dear Son. Who, as ſoon as man fell, was mani- 
feſted under the charaQer of the ſeed of the woman. And 
was further made known to the Patriarchs, and to all the 
Prophets by various important characters, types, and figures- 
down to his coming in the fleſh. To him gave all the pro- 
phets witneſs, Acts, 10, 43. God ½ loved the world as 
to give his only begotten Son, &c, John, 3, 16. When 
the fulneſs of time was come, God ſent forth his Son, Gal. 
4. 4. Beginning at Moſes, and all the Prophets, he 
expounded unto them in all the Scriptures, the things con- 
cerning bimſelf. Luke, 24, 27. But not to enumerate 
the many paſſages on this point, I would obſerve, that the 
Scriptures are full in ſetting forth, the appointment, miſſion, 
offices, and work, of the adorable Immanuel; repreſenting, 
by names and characters the moſt endearing—by types the 
moſt ſignificant, —and by figures, metaphors, and fimili- 
tudes, the moſt apt, beautiful, and pleafing;—the amazing 
tranſactions of his birth, life, death, &c. Indeed the 
greateſt part, if not all, the divine oracles, either imme- 
diately or remotely, have relation to the glory of his perſon, 

grace, offices, and work. And, 
2dly. From tle operation of grace in and towards his 
people, in making known bis mind and will by his Prophets, 
who foretold and deſcribed their ftate and circumſtances 
through all the periods of time.—la calling the ele& out of 
darkneſs into kis marvellous light ; taking one cf a city 
and two of a family, and bringing them to Sien; fixing 
the time when, the place where, the means by which, aud 
the manner how, they are to be delivered from the flavery 
of fin and ſatan—in appointing by weight and meaſure, 
their trials and temptations ; not ſuffering them to be 
O3 
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tempted above what they are able ; but will with every 
temptation make wav for eſcape—in ſcattering many great 
and precious promiſes throughout the ſacred pages ſuitable 
to every exigence; and which are brought home to their 
ſouls by the divine Spirit, for their comfort and . eftabliſh- 
ment, while paiſing through this waſte howling wilderneſg 
in their way to the heavenly Canaan—and in carrying them 
through all their trials, of temptations, afflictions, perſecu- 
tions, &c. making them more than conquerors through him 
that hath loved them and given himſelf for them; and at 
laft, giving them an abundant entrance into his kingdom 
and glory. 

Now if we confider theſe things, with their dependent 
circumſtances, of cauſes, connex ions, and effects, we may 
I apprehend, ſafely aſſert, that God muſt have fixed, and 
ordered, in his infinitely wiſe councils, every other event, 
Which I ſhall attempt further to prove in my next. And, 
with which, ſhall conclude the ſubject. 


I reſt your's, &c. 
W. T. 
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LETTER XXIV. 


AM Dear Friend, 


GRACE is the ſole work of God, from its birth in 
eternity; to its final conſummation in glory : But to 
accompliſh the grand defigns of Grace, every other event 
muſt have been alſo fixed and determined by him. As I 
think will appear, 

III. If we obſerve, that it ſeems impoſſible. for God to 
fulfil the purpoſes of his grace without it. Eſpecially, 
when we conſider, that one fingle thought, in its progreſs 
is often attended with conſequences, both for number and 
importance, far ſurpaſſing finite underſtanding. # One 


—— — 
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* Behold, ſays the Apoſtle James, how great a matter a little 
hre kindleth ! And can imagination paint, or heart conceive, the 
number and importance of thoſe effects that have ariſen, and will 
yet ariſe, from that thought of the Princes of Europe to oppoſe 
the French Revolution ! what has followed, but devaſtation, ruin, 
and death to millions! and what awful conſequences will yet take 
place among the nations cannot be aſcertained by finite wiſdom. 
Probably, it will be produQtive of an entire change in the whole 


not in all this? Can we imagine the governor of the univerſe 
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eternal, comprehenfive thought of God, produced the Uni. 
verſe, with all its circumſtances. One thought of Eve, 
entailed fin, guilt, and miſery, on all the human race. 
One gracious thought of the Moſt High, ſuperſedes, over- 
rules, and renders all the effeAs of the awful cataſtrophe, 
ﬀeQively ſuoſervient to his own glory, and the good of his 
choſen. For he has declarcd that, w things all work 
together for good to them that love God; to them that are 
the called according to his purpoſe.” And if all things, then 
there is not a thought or action, taken in the concrete, but 
ſha!l, ſome way or other, ſo terminate. He has alſs 
affirmed that he knoweth the thoughts afar off: © neither 
is there any creature that is not manife/t in bis fight : But 
all things are naked, and open unto the eyes of Him with 
whom we have to do, Heb. 4, 13. If fo, there cannot be 
the leaſt doubt, but he makes the whole ſubjective to his 
will; and ſubſervient to the completion of his grand defigns 
of grace to his church. 


to be an unconcerned ſpedctator of theſe tremendous judgments ? 
Can we believe that millions of God's rational creatures can be 
taken thus untimely from the earth, without his notice, permiſſion, 
and direction; eſpecially as in his hand is the breath of all man- 
kind ? Such a thought, would ſuppoſe him no longer judge of all 
the earth; nor governor among the nations; and, in effeft, deprive 
him of his juſt dominion over the works of his hands. 

God is working terrible things in righteouſneſs ; and ſeems tobe 
ſhaking terribly the earth, agreeably to the prophecy of Ifa. chap. e, 


19, 21.—Of which prophecy, no time bids fairer for the fuffil- 


ment than the preſent. May the Lord's people hide themſelves 
under the ſhadow of his wings, till the calamities be overpalt. | 
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Sin and Grace “ enter, as it were, into all the events ot 
our world. All the evil in the univerſe ariſes from the 
demerit of the former ; and all that is intrinfically good, 


W 


* The diſpenſation of Grace, or the Goſpel, is the wiſdom of 
God in a myſtery, It is—in its aſtoniſhing contrivance—ia its 
exalted privileges—and in its glorious effefls, the admiration of 
angels; and will be the holy wonder of all the redeemed from 
among men, to all eternity. Angels deſire to look into the myſie- 
ries of it, and were the heralds to proclaim its glory, Luke, 2, 14- 
But notwithſtanding it is ſo rich in every ble ſſing, and fo ſuitable to 
the exigencies of our fallen race, it is deſpiſed and rejected by, and 
its glories hidden from, the greater part of men. 

It is much to be lamented, that in this land of light and liberty, 
where the Goſpel is held forth in its purity, and where arts and 
ſciencies flouriſh to a degree, not cet ded, if equalled, by any 
nation, that o tw know, even in theory, its grad ard ſublinie 
truths, and that fewer ſtill know them experimentally, as the power 
of God to falvation. Of old, the Goſpel to the pharifaical Jews, 
was a flumbling block; and to the wiſe Greeks, fooliſhneſs. So 
it is ill, to the phariices of cvery ſect, and to moſt of the learned 
of every nation; But to them that are called, it is the power of 
God, and the wiſdom of God.” 

The grand ſcheme of the Goſpel exhibits the divine excellencies, 
far beyond the whole creation beſides; yet the acute aſtronomer, 
who meaſures the diſtances and magnitudes, and traces the motions 
of the heavenly bodies; ard the fagacious philoſopher who prys 
with ſuch intenſeneſs into the arcanum of nature, for the moſt part 
content themſelves with viewing its beauties ; and contemplates 
with more pleaſure, the poſition of the planets, the bloom of a 
plum, or the plumage of a butterſly, than that aſtoniſhing work 
for which the whole frame of nature was formed, and is ſlill upheld 
and preſerved. True it is that the heavens, which declare the 
glory of God—the firmament that ſheweth his handy work—and 
the earth which is filled with his goodneſs, diſplay a peculiar glory; 
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from the latter. Sin lies at the bottom of all miſery ; aud 
grace is the ſource of all the happineſs ever experienced by 
the creatures of God. So that fin or grace affeas, more or 
| Jeſs, the whole creation. And there is ſuch a concatena- 
tion in the progreſs of both, that to ſeparate them, would 
be literally turuing the world upfide-Cown, Without fin 
there had been no room fur that eminent diſp'ay of grace, 
which now ſhines in fo conſpicuous a manner in the grand 
plan of redemption, &c, Sin's being, then, muſt be ſuppoſed 
in that eternal act of the Father, zppointing his dear, and 
only begotten Son, to take it away by the ſacrifice of him- 
ſelf. For had not fin then had a determined being, ſuch a 
proviſioa had been needleſs, and therefore could never have 


— 


and therefore merit our particular notice; and ought to be a 
continual {hmulus to praiſe the mighty maker. But the more 
wonderous frame, or plan of the Goſpel), riſes infinitely above the 
viſible creation, in its glones, and in is bl Hag. Conſequently, 
ſo much the more demands our affectilopate regard ; eſpecially, as 
our eternal happineſs or milery, are connected wich our reception 
or rejection of it. 

The Goſpel is not only an exhibition of the power, wiſdom, 
and goodneſs of God, but, it alſo manifefls infinite love, grace, 
mercy, juſtice, holineſs, faithfulneſs, truth, and very other divine 
excellency. It is a revelation of pure grace, wherein the adorable 
trinity abounds towards us in all wiſdom and prudence. It diſcovers 
that, ** juflice and judgment are the habitation cf bis throne,” and 
that © mercy goeth before his face.“ It ſhews, that ** righteouſneſs 
is the girdle of bis loias, and that faithfulnefs is the girdle of his 
reins.” Its wonderful operation unriddles and reſolves that im- 
portant queſtion, which elſe, would have puzzled the whole crea- 
tion, via: How ſhall man, ſinſul man, be juſt wich God? Here 
it is, that mercy and truth meet together, and 1izhteouſneſs and 
peace unite, and cordially embrace each other, in the juſtification 
of a ipner. Fer Chriſt having made peace by the blood of his 
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deen made: for God does nothing at random. If we ſup- 
pole fin exifting, and no act of grace in God towards the 
guilty ſons and daughters of men, what would bave been 
the conſequence ? and what the difference in the affairs of 
the world? Deſtruction, which now marks its footſteps, 
would then, have ſwallowed up all. But Grace limits, and 
binds its influences, extent, and conſequences ; and ſays, 
hitherto ſhall ye gu and no further. So that not an impure 
thought, word, or act, more or leſs, can ariſe among the 
creatures, than God has actually determined the being and 
permithon of. For If the oontrary be ſuppoſed, it would 
entirely ſubrert, and overturn, the whole plan of infinite 
wiſdom ; as ſuch a thought, word, or act, could have no 
determinate being ; and then God could have no knowledge 


croſs, God is infinitely juſt and righteous in juſtifying them that 
believe in Jeſus. Indeed, Chriſt, in his perſon, grace, offices, 
and work, is the ſum and ſubſlauce of the Goſpel ; in which a glory 
ſhines, that rcr:ders it moſt worthy of all acceptation io every fon 
and daughter of Adam. 

It is foreign from my preſent purpoſe ro entcr into a particular 
diſcuſſion of this glorious work, planned in eternity by the triune 
Jehovah, whoſe counſels of old were faithfulneſs and truth; but 
would recommend to all ſeriouſly and diligently to ſearch the 
ſcriptures, where the truths of the Goſpel in their various branches, 


ve fully revealed. They are of the laſt importance to every indi- 


vidual, and the knowledge, the experimental knowledge of them, 
lands cloſe!y connected with our eternal welfare and glory. this 
in life eternal zo know thee the only true God, and Jeſus Chriſt 
whom thou baſt ſent.” Let me inticat all to whom this may come, 
not to make light of the Gofpe! ; much lels ro defpile and rezett 
it; for ye cannot eſcape divine wrath if ye neglect fo great ſalvation 
as it exhibits. Nlay the divine comforter lead us into a ſpiritual 


acquaintance with its ſublime truchs, and make us partakers of its 
ineſli mable ble ſſings. 
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of it, nor its conſequences ; nor, could he then guard againſt 
its influence ; conſequently, it could be no part of his plan. 
But, then, it, and its effects, mult intermix and interfere 
wich thoi: that are. Which, when we conſider what an 
innumerable multitude of events ariſe in the progreſs of 
one ſingle thought, or action, muſt render the accompliſh- 
ment of his plan, if he has any, unpollible : if he has none, 
wiſdom maſt work without deſign; which is altogether 
abſurd and contradictory. We therefore infer that every 
event maſt be compriſed in the grand ſcheme of things ; 
and made ſubſervient to the purpoſes of divine grace. 

This will further appear, if we conſider, that there is 
not an impure thought, word, or action, but will ultimately 
tend to the glory and exaltation of it. 

Sin and grace will forever divide the whole world of 
mankind. Sin will juſtly conſign unknoun multitudes to 
the puniſhment demerited by their tranſgreſſions: Grace 
will bring all, that are predeſtinated ro the adoption of 
children by Jeſus Chriſt, to a participation of that glory 
they were predeſtinated unto. Every finful act of the 
former, will heighten the grace that diſtinguiſhes the 
latter: for when theſe conſider they are of the ſame lump, 
alike guilty—and juſtly demerit the ſame puniſhment as 
thoſe; and that there was no difference between them but 
what flowed from free, ſovereign, and diſcriminating grace ; 
and when they further perceive, that not a finful thought, 
word, or action, of which thoſe were the ſubjects, but they 
themſelves, were, or would have been (the ſubjects) alſo, 
had not grace prevented ; it cannot but have a natural 
tendency to raiſe their never-ceaſing ſongs of gratitude to 
Him who made them thus to differ. And, with regard to 
their own perſonal tranſgreſſious, what ſinful act of mind 
or body but will have the ſame tendency, and impel them 
to cry, To him that loved us, and wathed us from our 
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fins in his own blood, and hath made us kings and priefts 
unto God and his Father, to him be glory and duminion 
for ever and ever, Amen. From whence we may juſtly 
conclude, that there is not a tin committed by the 
ele& or non-elect, but ſhall ultimately advance the glory 
of divine grace. And if fo, they mutt have been 
defigne.! for that end, For it would be abſurdity alto- 
gether to ſuppot2 that God manifeſts his glory in any 
ſhape, in auy meaiure, or by any means, without his 
determinate will and purpcle ſo to do. I would once 
more oblerve, 

That as the Scriptures are full of prophecies and promiſes 
reſpecting Chriſt and his Church, of which a great part 
have been accompliſhed, and the remainder are daily 
fulfilling ; and as all theſe are connected and linked together 
in a chain, or ſeries, of cauſe and effects, with all other 


events; it is impollible to ſeparate the latter from the 


former, without rendering the divine purpoſes, reſpecting 
the grand ſcheme of grace and ſalvation, ineflcQtual 
and abortive. Conſequently, it God has any fixed deter- 
minate will, relative to the being of the one, he mutt alſo 
of the whole. 

I might have entered into a more extenſive diſcuſſion of 
this part of the ſubject, but what has been oblerved in my 
former letters, renders it unncceſſury. I might alſo, wave 
traverſed the capacious field of revelation, and ſelected 
innumerable patſages in ſupport of, and as intallible teſti- 
monies for, the importaut truth before us; but as there are 
numerous diſcourtes extant, in which the doctrine is pro- 
feſſedly treated of from ſcripture, and as my principal and 
avowed intention was to examine the ſubject from princt- 
ples of reaſun, I would wave the conſideration of it from 
the ſacred oracles; knowing, that if the point be proved 
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from the evidence of reaſon, none will diſpute its being a 
trath of revelation. 

I would now conclude, with oblerving that, I humbly 
apprehend, it has been proved, beyond all ſober contradiction, 
that Predeſtination, in its molt abſolute ſenſe, has the full 
concurrence of reaſon, as well as revelation, for its ſupport, 
Conſequently, the doctrine is of more importance than men 
in general will allow; and ought not to be trifled with. 
Indeed, the denial of it ſtrikes at the very foundation of 
the exiſtence of Deity ; nor can his being and attributes 
be ſupported but on the ſuppoſition of its trath. Both muſt 
ſtand or fall together. Infinity, which includes every 
poſſible excellence, can be no longer aſcribed to the Moſt 
High ; if his will, knowledge, or power, admits of limita- 
tion. Omnipotence cannot pervade, not abſolute wiſdom 
guide, his arm; if any thing comes topaſsand ke commandath 
it not. Nor can independence, and ſovereignty, be his 
prerogative, if he does not do according to his will in the 
armies of heaven, and among the inhabitants of the earth.” 
But ſcripture joins with reaſon, and the nature of things, 
and fully evinces that God, who fits in the heavens, does 
whatſoever pleaſetli him.” —That © his counſe] fall fand, 
and he will do all his pleaſure.” —That, as he has purpoſed, 
ſo ſhall it and; and as he has thought, to thall it come 10 
pajs."—And that © of him, and through him, and to him, 
are all things ; to whom be glory for ever and ever.” 


Will my much efteemed friend, whoſe oppoſition to the 
doctrĩne of Predeſtination laid the foundation of this diſqui- 
fition, now permit me to intreat him to weigh, with all 
the impartiality, and candour, the importance of the ſubject 
demands, the arguments here produced—ſuffer them to reſt 
with due weight on your mind ; and, I doubt not, but your 
judgment will be convinced of their propriery and truth. 


and 
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That the divine Spirit may lead you into this, and every 
other important truth of the everlaſting Goſpel, is the wiſh, 
and fincere prayer of 


Your real friend, 


WS 


SSC” 


ANSWER 


TO THE FOLLOWING 


QUERIES 


ON 


PRE DESTINATION. 


- =, — — — 


J. Wurrimn the Almighty cannot make a creature 
who ſhall be capable of acting independent of any nece : 
tating cauſes; and, conſequently, capable of refraining 
action: and whether man was thus made? 

II. Whether the Almighty cannot make a creature, 
whoſe actions ſhall be contingent ; and yet himſelf certainly 
foreknow what the creature s actions will be ? 

NI. Whether (though we cannot comprehend how this 
can be, yet) t take the negative, dues not circumſeribe 
that Being uo is infinite ? 

IV. Whether to maintain that God has predeſtinated, 
foretixed, or appointed all things that ſha!l come to pals, 
does not make him the Author ul Siu: and how this can be 
reconciled with Jer. vii. 31. ? 

V. Whether ihe Predcitination ſpoken of in Scripture, 
does not folely relate to the happineſs of the election of 


Trace ? 
TY 
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VI. Whether, if the Almighty has abſolutely fixed ſuch 
a concurrence of cauſes as neceſſarily produces whatſoever 
comes to paſs, and ſet the whole in motion; it does not 
total:y deftroy the ideas of praiſe and blame ? 

VII. Whether it is any way directly diſhonorable to the 
div ine perſections, depreciates the glory of the councils of 
grace reſpeding the bleſſed Jeſus, and the church of the 
firt-born in him; or, is likely to have any bad influence 
oa the children of men, either ſaints or finners ; or, is con- 
trary to Scripture, to conceĩve of Predeſtinat ion, as revealed 
to us, {c.ely relating to Chriſt and his people : withont 
extending it to all things, whatſoever comes to pals ? 


5 — 


QUERY I. 


Whether the Almighty cannot make a creature who ſhall 
be capable of acting ind-prndent of any neceilitating cauſes; 
and conſequently, capable of retraining aCion ? and whether 
Mag was thus made? | 


ANSWER. 


It is hard to fay, in many caſes, what the Almiglity can, 
or cannot do. The Scriptures tell us, that with God all 
things are polliile. Is there any thing too hard for the 
Almighty * Certainly not. And yet we are told, it is 
impollible for God to lye ; he will not, nor can he, alter 
the thing that is gone out cf his mouth; tor he is of one 
mind and none can turn him; he car got deny bimſelf, &c, 
Theſe palluges have the appearance of contradicting one the 
other : for while it is alertcd in the Arft, that God can do 
all things, it is as filly agirmed in the fecond, that there 
are ſume things he cannot do. Which lecining contradiction 
3 cafily reconciled, if we cynfider, that God can do all 
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things that are conſiſtent with his perfeQions ; or, that 
would be for his glory to do. But on the other hand, 
he cannot do any thing that is inconfiſtent with them, or 
that would be the leaſt diſhonorable to him. Not, but even 
theſe may be in his power, were they in his will; but his 
wifdom, aud holineſs, render it impoſſible for him to will 
any thing contrary to thoſe perfeftions. And therefore 
there are, and it is his glory that there are, ſome things 
which he cannot do. Now I apprehend the query ought 
to be ſtated thus : © Is it cr./iſbent awith the perfection of God 
and for his glory, to make a creature who ſhall be capable 
Kc.“ It necellity is taken in its unlimitted ſenſe, and has 
reſpect to all the actions of the creature, I anſwer in the 
negative; for if the poſitive be ſuppoſed poſſible, the crea- 


ture muſt be ſuppoſed wholly independent; and an inde- 


pendent creature is a contradiction in terms; the creature 
could be no longer ſuch, but a God: for independence is 
charaQerittic of Deity, efential to it, and incommunicable; 
and theret.re impothble to a creature. Befides, were it 
poſſible tor God, in his infinite power, to make a being 
wholly independent, it never could be his will; for he will 
not give his glory to another. And therefore, with the 
firicteſt propriety, it might be ſaid, he cannot do it. 

Tf by necetlity here, be meant, what ſome call. natural 
neceſſity, or tuch a neceſfity as impels to action without 
the conſent, or contrary to the will of him that acts, it is 
evident God can make a creature capable of acting in ſome 
reſpea, independent of ſuch a neceflitating cauſe ; for 
angels and men are ſo made. And yet with regard to 
action, fimply conſidered, they can as toon ceaſe to be, as 
ceaſe to act. It is in the very nature of intelligence to act; 
and it is impoſſible for an intelligent creature to ceaſe from 
action. And men cannot, throughout their whole exiſtence, 
refrain from action one moment. They may diverſify their 
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actions, but not ceaſe acting. Were they to attempt it, the 
very attempt would be an act of the mind; they could not, 
even try to ceaſe acting, without a will ſo to do; and the 
volition muſt continue as long as the attempt. If by action, 
in the query, is only meant the acts of the body, or the 
exercile of the ſeveral members thereof, it is clear, that 
man can refrain them at pleaſure, and Gcd has given him 
that power and capacity, But, at the ſame time, the very 
refraining them implies an act of the will; and conſequently, 
men do not, neither can they, wholly refrain action, when 
conſidered in its whole extent. 

If by neceflity, in the query, be meant moral neceſſity, 
or that neceſſity which ariſes from motives preſented to, or 
which the mind has in view, I think it evident God has not, 
nor can he, make an intelligent creature capable of aQing 
independent of ſuch a neceſſitating cauſe : For what ſort of 
intelligent creature would that be, that ſhould a& from no 
motive to no end? Such a being, it it acted at all, muſt be 
impelled thereto, as clouds by the wind. If no motive 
preſented to the mind is the foundation of its acts, ſome- 
thing elſe muſt ; for as they are effects, they muſt have a 
cauſe ; and if the immediate cauſe be not the will of the 
agent, he muſt be compelled and neceſſitated thereto by 
ſome foreign power; and then, with reſpect to theſe ads, 
he cannot be a moral agent, and in no ſenſe worthy of 
praiſe or blame. It is impoflible tor an intelligent creature, 
whether man or angel, to act in any thing tur which he is 
accountable. but from moral neceſſity; that is, be muſt 
act from ſure motive to ſume end. The ftrungeſt motive, 
in the mind's view, will ever determine the acts of the 
creature ; and the acts, it he has power to bring them forth, 
will ever follow that motive. The ſtrongeſt motive will as 
infallibly neceſſitate to action, as if compelled thereto by 
irreſiſtible force, But with this difference; in the firſt be 
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acts by will and choice, and therefore accountable ; in the 
latter, without conſent or choice, and conſequently not 
accountable, nor worthy of praiie or blame. Therefore to 
ſuppoſe a creature capable of acting independent of any 
necellitating canſe, is to ſuppoſe him capable of not being 
an accountable creature, &c. which is too abſurd to be 
admitted. Upon the whole then, I humbly apprehend the 
firſt query mult be anſwered in the negative. This would 
admit of more ample diſcuſſion ; but, for brevity-ſake I 


leave it, and proceed to 


QUERY II. 


Whether the Almighty cannot make a creature, whoſe 
actions ſhall be contingent, and yet himſelf know what 
that creature's actions ſhall be 


ANSWER 


This query confutes itfelf; for if it be meant that the 


creature's actions may be contingent to God, and yet him- 
ſelf know what that creature's actions ſhall be; I think it 


implies a manifeſt contradiftion : for certain knowledge of 
events deſtroys their contingency to whom they are known. 
Are day and night, the riſing and ſetting of the ſun, the 
ebbing and flowing of the tide, the eclipſes of the two 
laminaries, &c. contingent events? Is there any event we 
know, before its exiſtence, contingent to us? Can any 
thing, Omniſcience views, be contingent to him ? Doth 


be certainly know the actions of his creatures, and yet not 


know whether they will take place or not ? Has he, can 


he have a knowledge of events, and yet it be uncertain 


whether they will exiſt? Methinks the abſurdity is ſo 
glaring, that I am led to wonder at the propoſal of the 
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queſtion. But it ſeems to be given for no other reaſog, 
but to make way for the finmbing block in 


QUERY III. 


Whether to take the negative does not circumſcribe that 
Being who is infinite ? 


ANSWER. 


I fincerely hope the queriſt had nothing in view but ts 
have his doubts removed, or truth promoted. If he had, 
I muſt fay, he has diſcovered more ſubtlety, than honeſty, 
and more art, than found judgment: for it cannot be 
circuraſcribing the Almighty to aſſert, that God cannot be 
that which is a ſelf-evident contradiction. He cannot be 
ignorant, and yet have all knowledge: It is impoſſible he 
ſhould know and not know at the ſame time; as muſt be 
the caſe, if the above is allowed. Infinite knowledge 
cannot be deceived, nor be at an uncertainty about any 
thing ; and it is his glory that he cannot make a creature» 
whoſe actions ſhall be contingent, precarious, or uncertain, 
in the leaſt degree, unto him. If it was pollible in his 
power, his wiſdom would ever prevent it; but as his wiſ- 
dom and knowledge are equal to his power, it is impoſlible 
it ſhoald be. And the contrary ſuppoſition, while it ſeemed 
to vindicate the infinity of bis power, would circumſcribe 
bis wiſdom and knowledge. And, therefore, both the 
fecond and third queries, muſt be anſwered in the negative. 


QUERY IV. 


Whether to maintain that God has predefiinated, fore- 
fixed, or appointed all things that ſhould come to pats, 
does not make him the Author of Sin, and how this can 
be reconciled with Jer. 7, 31, ? 
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ANSWER. 


The ſovereignty of God ſo contradids the pride of fallen 
men, that they labour, with all their power, to reaſon 
themſelves out of the belief of it. Though, at the ſame 
time, were they carefully to examine the working of their 
own minds, they would find it the continual bent of their 
hearts to have their own will done, in all things within 
their view and knowledge. Every mau doth his will to 
the extent of his power ; and that things are not done that 
are in his power, is only becauſe it is not in his will. 
This is a certain truth with reſpect to every on the 
earth. But men are fo foully fallen, ſo deſperately wicked, 
and ſo exceeding proud, that they deny that prerogative to 
God. which they every day aſſume to themſelves. I am 
firmly perſuaded, there is not any truth mere demonttrably 
evident, and conſiſtent, both with revelation and reaſon, 
than the doctrine of Predeſtination, though many brand it 
with the fouleſt epithets, and clog it with conſequences it 
knows nothing of. The objection in the query, is one of 
the falſe concluſions ſome would foſter upon it; but which, 
as it cannot poſſibly be true, neither can it be inferred 
from that principle. The Scriptures expre(-ly and poſitively 
affirm, that God worketh all things atter the counſel of 
his own will; and his perfections render it impoſſible to 
be otherwiſe. Scripture alſo is equaliy clear, that he 
cannot be the Author of Sin; and his perfeCtions render it 


* equally impoſſible he ſhould : for to ſuppoſe it, would be 


making him worſe than all the worſt of beings united. 

But to come to the point, I would atk, what the querift 
means by being the Author of Sin ? Is it that on ſuppoſition 
of Predeftination, God muſt create men with finful diſpo- 
fitions, or, that he nauſt be the perpetrator, or actor in fin ? 


( 180 ) 


Is it by preſenting motives, he inſtigates, incites, and 
influences to the commiſſion of it: or that by powerful and 
irre ſiſuble energy, be impels to thoſe acts, which are 
contrary to his law? Theſe are the only ways 1 apprehend, 
by which any can be the Author of Sin. Now, docs the 
ſuppoſition of this doctrine, neceflurily imply any of theſe 
things? I think none will be to bold as to aflert this; and if 
there is any other way ſuppoſed, biame-worthineſs cannot 
come into the account ; and then the force of the objection 
falls at once. 

Thoſe who would father this awful conſequence on the 
decrees of God, ſeem to entertain the notion, that if God 
abſulutely determined events, he muſt, by poſitive exertion 


of his power, produce them; but this, I apprehend, is the 


grand miſtake from which ariſe moſt of the cavils about it. 
God did net, by poſitive influence, ſtimulate Satan to rebel, 
nor Adam to tranſgreſs; he only withheld that influence 
which he in no ſenſe was obligated to give or exert, but 
which was neceſſary to prelerve them from ſinning. I 
humbly conceive God has two ways whereby he bringeth 
his purpoſes to paſs ; and that is, by poſitive, or negative 
influence; by effeual working or ceaſing to work ; or by 
powerful energy, or withdrawment of influence. Every 
finful act exiſts in conſequence of the latter, and every 
other event in conſequence of the former. Now, if God 
can be confidered as the Author of Sin, b=caule he would 
not influence to prevent it, it will follow, that he could 
not but be the author of it. if it exiticd at all; and it will 
follow alſo, whether Prede ſti nation be allowed or not, that 
he is the Author of every Sin that hath been, is, and will 
be committed to eternity: for it was in his power to pre- 
vent them all, but he certainly withheld that power and 
influence neceilary to ſuch an end. But obſerve, be only 
withheld that, which he was in no ſenſe bound or obligated 
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to give ; and conſequently cannot be the leaſt blame-worthy 
God hath made man upright ; but they' have ſought 
out many inventions.” Theſe words evidently point ont 


the true ſtate of the caſe ;- which; agreeably to the whole 
tenor of Scripture, makes God the author of man's upright- 
neſs, and man the author of his own fin : Man, and man 
only, is chargeable with it, and not God. Tbis I ſuppoſe 
none will deny. New the queſtion is, did God; or did he 
not, know, before be created man, that he would fin? I 
take it for granted that this muſt-be anſwered in the affir- 
mative ; for the negative would defiroy his omniſcience ; 
and had he been ignorant thereof, he could not have provi- 
ded a remedy. Chriſt» could not have been ſet up from 
everlaſting, as the covenant-acad, mediator, and ſurety of 
his people; nor have engaged to fulfil the law, and to 
ſatisfy juftice on their behalf, had this been the caſe. He 
therefore certainly foreknew it; if he knew it, he muſt 
determine to permit it; for, had he not, it was eaſy for 
the Omnipotent to have prevented its exiſtence ; but as it 
doth cxift, and as nothing exiſta contrary to the will of him 
who ſays, *© I will do all ay pleaſure,” it certainly was his 
determination to permit it, and his will, that fip ſhould have 
being : But neither this bis determination to permit, nor his 
withholding that influence which would prevent it, eigher 
ſtimulate, excite, influence, or impel the creature to. the 


_ commiſſion of it; bat he does it freely and voluntarily 


without the leaft motive from God, or the leaſt regard to 
any decree reſpeRiing it. And therefore, nowwithitanding 
the forefixing and the determining its being and exiftcuce, 


the creature alone is the author of it, and is alone blame- 
worthy. PRA 
It is aſked, how this (viz: Gad's preceftigating all 
vente) can be reconciled with Jer. 7. 31. And they 
Q 


(1892) 


have built the high places of Tophet, which i in thy 
valley of the fon of Hinnom, to burn their ſons and their 
daughters in the fire, which I commanded them not, 
neither came it into my heart.” (To the fame purport is 
chap. 19, 5. and 32, 25.) The latter Cauſe of this verſe, is 
ſappoſed to be inconfiftent with God's or 
forefizing all events; bat if it is, it alſo oppoſes the fore 
knowledge of God; for it exprefily affirms, it came net 
into his heart.” If, by not coming into the heart of God, 
be meant, be was ignorant of their doing it, how can he 
be infinite in knowledge ? He cannot be Omni ſeient, whoſe 


knowledge at any time, in any reſpect, admits of increafs. - 


But God is Oranifcient 3 his underſtanding 15 infinite ; and 
_ conſequently the text muſt carry another meaning. I appre- 
bend the true import of the words is eafily diſcerned, if we 
fapply what is evidently implied in them, and read the 
text thus: © To burn their ſons and their daughters in the 


fire; which I commanded ther not, neither came it into 


my heart # command them.” The ſame ſupplement added 
tothe 5th verſe of the 19th chapter, makes it alike eaſy and 
pin. And that this is the ſenſe appears obvious from 
chap. 32, 35. where it is ſaid, © neither came it into my 
mind that they ſhould do this abomination, to cauftludah 
to fin.” It is not ſaid, it did not come into his mind that 
they would do it; but © that they ſhould ;” that is, it did 
not come into his mind that they ſhould do it by his defire 
or command; no, the Lord exprefily forbids it, in Lev. 


paſſage does not, in the leaft, ftand oppoſed either to the 
foreknowledge of God, or his predeſtinating or forefizing 
whatſoever ſhall come to paſs. 
This would admit of a much larger amplification, but as 
I inten#in ſore future period, if lite is ſpared, and liberty 


— ig objeQion more minutely, I a 


29, 21. and Deut. 18, 10. Upon the whole then, this. 


F_—_—____ ____T_T ET T_TTES 0 


o Hye w 


u. 1 KT 


erty 
hall 


God hath fore-Hxed, fore-ordained, and determined ſhould 


Trierer eri 


( 183 ) 


now quit it, and beg leave to preſent the querift with a 
queſtion or two; the which, if fairly and candidly anſwered, 
I humbly beheve the objection muſt vaniſh. 

Whether God, as an infinite being, could not from eter- 
nity fix, and determine, all events that ſhall exiſt to 
eternity, coofiſtenily with the glory of all his attributes and 
moral perfections, and the free volitions of rational crea- 
tares? And, ts” : 

Whether the denial of this would not be | 
de Almighty ; and limiting the Holy One of Iſrael, and 
deprive him of that perfection of wiſdom which is eſſential 
to his nature ? 


QUERY V. 


Whether the Predeftivation ſpoken of in Scripture does 
not relate ſolely to the happineſF of the election of Grace 3 
* ; i 


Fr ANSWER. 
It is adſolutely certain that there are other things which 


eome to paſs befides thoſe that immediately. relate to the 
happineſs of the ele. The happineſs of the cleft was not, 
nor could be, the ultimate end God had in view; it was 
but a mean, or ſubordinate end to that grand one, his own 
glory. It is in this that all the divine purpaſes and decrees 
center; this is the ultimate end of his defigns, and the 
execution of thera: and whatever means are fubſervient to 


| this grand end, were moſt certainly deſigned, appointed, 


and fixed to be ſuch. For as it cannot be ſuppoſed. that 
God could propeſe and determine an end without fizing 


- the means; ſo be could not make any thing the means to 


Q3 
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were fore-ordained and determined y und no reaſon can be 


given why one part of the means ſhould not be fixed as well as 
another. The condemnation and puniſhment of the wicked, 
us it will difplay the righteouſneſs, holineſs, and juflice 
of God, maſt terminate in his glory; is a mean to that 
end ; and conſequently muſt be defigned as foch. This 
appears evident from the expreſs teſtimony of Scripture; 
for, eee e 
the wicked for the day of evil. 
But, poets we cunditer the eren of 
— pocmrarely and that this, and the means 
thereto, were the odjects of Predeftination ; or the only 
things which be forefixed and determined ſhould come to 
paſs, I apprehend if we view things in the concrete, or 
the whole of them in their relation, connection, and de- 
pendence one on another we ſhall find that there is not a 
fingle atom or iota but has, either remotely or more imme- 
asu, ſorne relation to the happiveſs of the elgft; con- 
in an unlimmited ſenſe what the A affirms 
* r eee 
that — hag thens that are called according to his pur- 
6 SODA ths is no great aiiculy 
TIS ke DIR and then the querift would gain 
nothing by baviog the affirmative granted him. But I ſhall 
wave this at preſent, and attempt to prove that God (whether 
all things influence to the bappinefs of the cle& or not) muſt 
have fixed, and determined, whatſoever comes to paſs. And 
Fixſt from Scripture. 
Tube Apoſile to the Epheſians chap. 1, 11. aſſerts, that 
the ſaints were predeſtinated according to the purpoſe of 
bim, Wzo wonxzru ALL THINGS AFTER THE COUBSEL 
or 813 Own Wilt. This text is full to the purpoſe, and 
is of itſelf to prove that' God's will, parpaſe, and 


- decrges, are concerned about all things 2 
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for it is ſaid, be ſparzrTn arr TmNxs, and that after 
the Counszz. of his own will; not by the cootrivance, 
direction, or determination of any other; but it is he, that 
determined the end from the beginning, and bringeth to 
paſs the times before appointed. © The counſel of the 
Lord ſhall ſtand, the thoughts of his beart to all genera- 
tions.” Pſalm 33, 11. For the Lord of hoſts hath ſworn, 
faxing, ſurely as I have thought, ſo ſhall it come to paſs; 
and as I have purpoſed, ſo ſhall it fand.“ IIa. 14, 24. 
« His counſel ſhall ſtand, and he will do all his pleafure.” 
Chap. 46, 10. There is neither wikdem, nor under- 
ſtanding, nor counſel againft bim.“ Prov. 21, 30, And 
though there be many devices in a man's heart, nevertheleſs 
the counſel of the Lord that ſhall ſtand. Prov. 19 21. 
For he doth according to bis will in the army of Heaves, 
and among the inhabitants of the earth; none eu flay 
his hand, or ſay unto him, what doft thou ? He giveth to 
none an account of his matters; nor bath any kn the 


mind of the Lord, or bath been bis counſellor, nor faſt 


giren to him; bat of bim, 3 


Theſe, with multitudes of hege in facred wait, rt 
and evidently prove, by fair deduftion, that God's will, 


_ decree, determination, or predeftination, hath refpe& to 


all things whatever. And I am of opinion, that whoever 


ſearches the Scriptures op this bead, without any previous 


bias on bis mind, and with a fimple boneft defire to frame 
his ſentiments according to them, muſt, as the neceflary 
reſult, he convinced of the truth contended for. Eſpeci- 


2dly. The perfeftions of God are confidered: and par- 
ticularly his Omniſcience, Omnipotence, and Immntability. 
For if God be Omniſcient, be muſt have eternally . known 
Q3 


(186) 


what was fitteſt, beft, and mot agile and confiftent 
with his wiſdom to give being unto; as infinite in power, 
the being of any, or all, muſt entirely depend upon bim: 
and he it was that gave being to all creatures and ; 
and muſt have feen, in all their various modes and forms, 
what effects would enſue. The continuance of the 
formed, depend on the fame power that formed them : 

this power could not be exerted, neither in creation, nor 
preſervation, if their being and continuance were contrary 


its exerciſe ; for he cannot act contrary to ij, as that would 
de unwiſe. And therefore, 

An the effefts of creation, in all reſpects, were feen and 
I nown before they took place, thoſe effects muſt be con- 
fiſlent with the wiſdom of God, and were the determination 
. of his will ; or he could not have exerted his power in the 
creation and preſervation of thoſe his creatures, by whom 
theſe effeQts are produced. To ſay otherwiſe would be a 


contratiQton ; and ſoppoſe bim to work without will or 


defign, and to no end. Again, 
As all things, of what Kind and nature ſoever, that have, 


do, Bal exift, were eternally known to God, their exiſt- 
ence de according to his will, or he would have exerted 
his power to prevent it. To deny this, makes him- impo- 
teat and weak, or unwiſe and mutable. Again, 8 
'As God i intelligence itſelf, his will muſt be concerned, 
in ſome reſpeR or other, about all things knowable and 
poſſible : that is, be muſt will or nill all things which he 
knows poffible in his wiſdom and power to effect: conſe- 
quently, whatever he effe&s, or is effected as the reſult of 
creatian and his upbolding power, muſt follow from his 
own purpoſe and abſolute determination. Further, 

God hath a certain and immutable foreknowledge of all 
things. © Now certain aud immutable foreknowledge is 


to his will. The will of God tnuſt limit his power as to 
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all generations, his will cannot admit of the leaft 


(197) 
founded on ſome cevlliio iramutable cauſe ; which can be 
no other than the divine will : God knows certainly that 
ſuch things will be, becauſe he bas determined in his will 
they ſhall be.” Conſequently there is not, nor can be any 
thing exiſling, but as the clfeQ of his will, purpoſe, and 
determination. Again, 

As God is omnipotent, he bath power to give being to, 
or prevent the being of, whatever he pleaſe ; and as the 
exertion, or non-exertion of his power depends on his will, 
whatever exiſts or non exiſts, as the effe& of his power, or 

the withholding it, meat Spheres. at 
cauſe God fo determined. And further, | 
As God is immutable, and his thoughts the ſame 


change from eternity to eternity ; conſequently, what be 
wills now, or thall will in future, be willed, determited, 
and decreed from eternity. And, therefore, as whatever 
hath being muſt exift, and be upheld therein by the power 
of God; and as his power cannot be exerted contrary to his 
will, he muſt will and decree whatever hath being, and 
that immutably and eternally. But, 

3dly. This truth will alſo appesr from the mid" 5d 
conſtitution of things, and their relation to, and dependence 
on, one another. 

It is an axiom, or ſelf-evident truth, that no effet can 
exiſt without a cauſe. And it is ſelf-evident alſo, that 
there is not, nor can be, any abſolute certainty of the 
exiſtence of an eſſect, without the ſame abſolute certainty 
of the exiſtence of the cauſe of that effect. It will follow, 
and is alike ſelf-evident, that it is impoſſible to determine 
the exiſtence of an event, with an abſolute certainty of its 
being, without fixing and determining the means, or cauſes, 
of that event. And, therefore, if God has. abfſolately 


and immutably fixed and determined on the exiftence 'of 


(188) 


any event, be muſt alſo have abſghutely and immutably 
fixed and determined, all the means leading thereto, and 
on which that event depends. But it is evideut from 
Scripture, that God has abſolutely fixed and determined 
innumerable events, and poſitively aſſerted they ſbould 
come to paſs; multitudes of which have had their accom- 
pliſhment. and all (except a few inftances where God 
| miraculouſly interpoſed) came to paſs according to the 
courſe of nature; being effects of prior cauſes, which 
' naturally led to them, and on which, they depended ; 
_ conſequently theſe cauſes muſi be fixed alſo, or there could 
not be any abſolute certainty of the exiftence of them. 
No vith reſpeR to all the promiſes and prophecies relating 
to Chriſt and his Church: all predictions reſpeRing the 
kingdoms, provinces, cities, towns, families, &c. of the 
werld; all judgments foretold that ſhould come on the 
fined and determined; and made known ns ſuch in the 
revelation God has given. If we then confider the incon- 
exivable pumber of thoſe events, the different times, and 
_ various manner of accompliſhment ; I think it cannot be 
| way or other, dependent on every other event in the world, 
which are means and cauſes leading to, and by which all 
thaſe known fixed events are brought into exiſtence. 
Moo! „ every other event muſt be fixed alſo. 80 
' that (whether we confider all things as relating to the 
happineſs of the elect or not) I think it evidently appears, 
on the whole, that God muſt have fore-fixed, fore-ordained, 
or decreed, whatever comes to paſs. 


QUERY VL 


Whether, if the Almighty has abſolutely fixed, ſuch a 
concurrence of cauſes, as necefarily produce whatever 
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deſtraꝝ the idea of x 
| de this prinsiple doth not Influence. the v im it 


ages of the world, that praiſe or blame-worthine. in. 


. which are ſuppoſed to merit either; but their being done by 


L180 
comes to paſs, and ſet the whole in motion, it does not 
totally deftroy the idea of praiſe or blaine ? | 


ANSWER. 

Many thiogs that might be ſaid here, are ſuperſeded by 
what has been obſerved on the preceding queries; and 
which I need not repeat: therefore ſhall confine myſelf to 
a few things that appear neceſſary, to take off the ſeeming 
difficulty with which this query may be thought to be 
clogged. And, 

iſt. The decrees of God, er his abſolutely fixing fuck, a 
concurrence of cauſes us vecefarily produce Lea 


comes to paſs, cannot mie or | 


choice ; nor is it any motive to our adtions. The will 
ſuffers no conſtraint, but enjoys the motk periec liberty 
its volitions ; not is the ſoul conſcious in the leaſt, of 
Influenced, or impelled by this principle, to a of iis adls ; 
nor indeed is it: but it feels all the liberty and 
can poſſibly defire. And, conſequently, cannot be. freed 
from praiſe or blame, on the ſdþpoſition Sn 


contended for. 
2dly. It is the innate and natural idea of all mankind, 
and the language of common ſenſe in all nations, and 


proportion to the ſoul's will and inclination to good or 
evil: it is not the ations of the body, fimply confidered, 


choice and defign : it is as the will id in any action, that 
conftifutes that action evil or good. And let our belief be 
ever ſo firm, with reſpect to God's ſovereign ordivation of 
all events, it alters not the caſe; but this ſenſe, idea, or 


( 190) 


heart of the believing Epbefians to ſuppoſe they were freed 
from praiſe or blame, becauſe God © worketh all 

after the counſel of his own will.” Nor had the three 
thouſand that were converted under Peter's ſermon, Ads 
iii. the moſt diftant notion that Chrift's being delivered by 
the determinate counſel! and foreknowledge of God, freed 
them in the leaſt, from blame in crucifying the Lord of 
Life and Glory: No; on the contrary, they were pricked 
to the heart, and, under a ſenſe of their guilt, cried, © men 
and brethren, what ſhall we do?” And I would appeal to 
all thoſe who believe Predeftination in the moſt extenfive 
view of it, whether it has the leaft tendency to take from 
them a ſenſe of guilt; or whether they have the moſt 


. e. 


thereby, or on that account fre j, Wan ? No, 'Tam 


And it is certain matter of fat, that ſo far is it from 
deflroyiog the notion of praiſe or blame, that the firm 
belief of it, fizes the idea more ſtrongly. And I am bold 
to affirm, that no may, who denies or diſbelieves it, has, 
or enn have, ſuch an enlarged, firong, and quick ſenſe of 
fin and its demerit, as thoſe who are moſt firmly perfuaded 
of its truth; therefore experience ſhews that the objeQtion 
has no foundation in fact. | 
3dly. 1 would aſk, what is it that conſtitutes demerit? 
Is it not a want of conformity to a given law, under which 
we are, and which of right we are bound to obey ? Our 
ideas of praiſe and blame ariſe wholly from conformity, or 
want of conformity to this law; and nothing but a ſuppo- 
fition that we are under no law, can deftroy thoſe ideas : 
for where there is no law, there is no tranſgreſſion, nor 
| obedience. Therefore, unleſs it can be proved that God, 


dy his ſecret purpoſes and determination, makes void Bis 
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verily perſuaded that thoſe have the quickeſt ſenſe of fin, | 
guilt, and demerit, who mott firmly believe the dofrine. - 
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own law, the ideas of praiſe and blame will ever remain. 
Achly. The will of God, or his ſecret purpoſe concerning 


all things, is his rule of ation with reſpect to them. His 
revealed will, or that law which he bath given to us, is 
our rule; this alone is binding on us, and we have nothing 
to do with his ſecret will, as any rule for us to walk by. 
To the law and the teftimony we ſhould look, and no where 
elſe. This is biading on our conſcience, and conſequently 
as long as we have this rule, the idea of praiſe and blame 


cannot be deftroyed. 


Laſtly, This is a ſtale objection, founded on the fuppoſi- 
tion that neceſſity is inconſiſtent with praiſe or blame, but 
which has been anſwered again and again; therefore I 
ſhall only obſerve, that if praiſe or blame be inconſiſtent 
with neceſſity, it is impoſſible there can be either in all the 
creation of God; for there cannot be an act of any creature, 
but ariſes from ſome kind of neceſſity. Every event (and 
ſo every act of every creature both of mind and bedy) is an 


effect of ſome prior cauſe; the cauſe exiſting, the effect 


neceſſarily follows: And it is evident to a demonſtration, 
that every cauſe makes its effec as gþſolutely neceflary, as 
the ſovereign will and determination can do- Conſeqnently, 
as this objection lies as full againft events being the effefts 
of cauſes, there is no juſt foundation for bringing it again 
God's decrees. Upon the whole then, I think it evidendy 
appears, that God's fixing ſuch a concurrence of cu as 
neceffarily produce whatſoever comes to paſs, does not 
deftroy the ideas of praiſe or blame. | 


QUERY VII. 


Whether it be any way diſhonorable to the divine perfec- 


rions, derogatory to the glory of the councils of ger | 
reſpecting the bleſſed Jeſus, and the church of the frſit-bora 


(192) 


in him, or is likely to have any bad influence on the chil- 
dren of men, cither as ſaints or finners, or is contrary to 
Scripture, to concrive of Predeſtination as revealed to us, 


ſolely relating to Chriſt and his Church; without extending 
it to all things whatſoever comes to paſ; ? 


- ANSWER. 


| As I am firmly. perſuaded, with the Apoſile, that all 
things (withouteny limitation wi Y mall work 

for good to them that love God; extending Predeſtination 
to the counſels of Grace re ſpecting the bleſſed Jeſus, and 
the firſt-born in him. is, with me, extending it to all 
things whatever that come to paſs. If any thing can be 
pointed out that ſhall not, ſome way or other, terminate in 
the glory of Chriſt as the mediator of the everlaſting cove- 
nant, and the happineſs of the ele, I will give up the 
point. But what things are thoſe that can be ſuppoſed 
will not-eventually, terminate bere ? Is it fin in any ſhape, 


or in any degree, or in any” of its awful conſequences ? 


Certainly not. What was Adam's fin, bur a mean of 
diſplaying the wi power, holineſs, juftice, and mercy 
of Jehovah in dhe of ſalvation from it? To what 
elſe ſhall the ſpread and reign of fin ultimately terminate ? 
And to what end but bis glory ſhall the ſmoke of the tor- 
ment of the wicked aſcend forever and forever? Is it nat 
10 ſhew his wrath, and to make his power known, that he 
endurcth with long ſufferiug the veſſels of wrath fitted for 
deſtruction; and alſo, to make known the riches of hs 
grace on the veſſels of mercy, which he had afore prepared 
unto glory? Was nat Pharaoh's fin >pd deſtruction produc- 


tive of Iſrael's ſafety and happinets : Did not the fin of the | 


Amorites produce fimilar effects? And did nut the greateſt 
fin that ever was committed, eventually bring mofl glory to 


God, and moſt happineſs to his people; I mean the cruci- 
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kxion of our bleſſed Lord? And if ſo, what is there, ot 
what can be, that he will not cauſe to work together - for 
theſe ends? If fin, which is ſo hateful to God, and which, 
in its own nature, tends to his di ſhonour, and the deftruc- 
tion of his creatures, is made to work for thoſe ends; ſurely 
there is nothing but ſhall ſo work: and conſequently the 
query is a mere begging the queſtion ; for if the Lord has 
made all things for himſelf, and all things work together 
for the good of them that love him, the querift has what 
he pleads for, and at the ſame time predeſtination extends 


do all things whatſoever which come to paſs. | 


I might enlarge, but what has been faid on the former 


queries, I apprehend, renders it unneceflary ; and therefore 


4 


i 


* 


would but juſt obſerve, that there ſeems to be a great deal 
of artifice in the conſtruction of theſe queries ; and Lam 
fearful that the author, though he. ſeems to take it for 
granted, that predeſtination has relation to Chrift and his 


church; yet if what be pleads for, or ſeemm to diſpute, 


was allowed bim, I queſtion whether the next Rtegywould 
not be to query whether there is ſuch a thing as predefiina- 
tion at all: for certainly, if it can be ſuppoſed no way 
diſhonourable to God, for him to have no concern in a 
great part of the affairs of the kingdom of his providence, 
but to leave them to that ſuppoſed ſomething, but real non- 
entity, CHANCE ; it cannot be diſhonourable to leave 
yea, all things to the direction of this non-exifting no cauſe, 
Nothing. But far from us be ſuch a thought. Surely 
nothing can be more diſhonourable to the filler of immen- 
fity, and creator and ſupporter of the univerſe! Doth any 
thing come to paſs, and he commandeth it not? Hath he 
not fixed the bounds, and limited events, to the numbering 
of hairs, and the falling of ſparrows? If he has not, where 
is his wiſdom, where is his power? How is he ſure his 
defigns {ball — a8 be prenite NIGER 
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to Christ, et his Church ? How can the ſaints be fafe, if 


their enemics are not bound and limited ; or how can he 
know how many ſons and daughters ſhall be brought to 
glory ? How uncomfortable to a child of God, under the 
exerciſes of afflitions and temptations from bis 
the world, fleſh, and ſatan, to ſuppoſe God has not deter- 
mined their weight and meaſure ? How muſt it confirm 


affirms God's thoughts are the ſame through all generations ; 
and that he doth his pleafore in the army of heaven, and 


among the inhabitants of the earth ? 

Methinks there is ſomething ſo egregiouſly abſurd in the 
fappofition, that it makes me fear there is more at the 
Bottom befide a defire for the promotion and furtherance 
ef truth: If fo, may the Lord convince the author, and 
lead him by his Spirit into all truth; and then be will ſee 
and rejoice, thet of him, and through him, and to him, 
are all things ; to whom be glory forever. Amen. 
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